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RESTRICTED: TENTATIVE DRAFT

THE CHURCH AND AUTHORITY

1. The peonle of God, the community of the redeemed, the fellowship
of the spirit, the Body of Christ - this Churech or congregzticon »70
believers is entrusted with the oroclamation of the gospel =2 aXl the
world in anticipation of the Tinal coming of the kingdom of God.
to the call

koinonia of believers who re°non@/of God in Taith, it 13 a2t “he aume
timc, as a community, a .- ae gift to its members. The COMMRELTY
-8 made one by Christ, and all its membors arc anited My thicir ghared
relation to their one Lord, A1l actions of the Church, actebly
baptisnm and eucharigv, derive their meanin ng froy ars innedis
refercnce to him, “ho 1s ¢he onrime actor in both sacramentie. Believers
Enow che Word of Cod {¢ b nediated 7o them in the Tiple Dosntuse 1t
focus is found in him, “he tradition of the community inosihle,

sreservar of

ninistry, catecheslic, znd Listurgy is both witness to anc
thiec authentic docirine =znd fellowship of the anostles.
2, Because it is to be Tho means of brlq}ng reccnciliatiorn to ih:
world the Church must be onc in itself, undivided by harriers of
tlass, education, culture, language and race. DBecauss Lnc Lord .=
Saviour of all the World, the Church must cxnress this vaiverand iy,
“herefore local €hurches are one not only ir tici= anss .o CE L VT
of the Word and sacraments but 2lso in being corzt f % asa6s o

fanily (or "federation’) 'n a universal church of churslios, ao

ecclesia including =also all departed saints,
3. A chief bond of tac loz and unilvergsal uni Toand L the

~rostolle ministry of which the Lord is the giver., Yhte miniates
& oversight, with the oreaching and sacramental 1ife % - 1 cy- o

the saered trusy which - handed on
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t~ serve, bect
rom the arostslic age. As a vehicle of trndition, tho woaict-sr oo

cLbael suaceiconed as oo streong brake on any hasty innovatio o or
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ccnsclously radical shift in the direction taken by the Church,

It has aleo becn one of the main signs and instruments of present
mnity and historieal. continuity through the stormy vicissitudes

£ history, At moments of extremc crisis, under threats of
distintesration, it has made largc claims for its authority, To
Ignetius of Antioch the Word spoken by the Spirit to the Churches was

"Do nothing without the bishop."

i

s There are therefore three elements constitutive of the Church:
1) the profession of the apostolic faith, (2) the use of the

sacramcents, and (3) the oversight of a fully accepted apostolie

2. &or both Anglicans and Roman Catholicsauthority is located

tn tho tradition of the christian community, of which the principal
anc supreme part lics in Holy Beripture. The creeds and definitions
0f Jouncils denend for their authority partly upon their consonance
“ith Seripture and partly upon their reception by the peoplc of God,
woowell as upon their inherent authority as assemblies of men who,
although fallible, mect under the inspiration of the Spirit, and are
vewrcising together as bishops the charisma of discerning the truth
cmusyy the eonflieting voices of debate.

b, Lhe declsions of Councils, rush oo Oecumenieal Councils,
zspeclally Nicaca and Chalcedon, which have been reached on central
matvers of the faith are accorded so dcep and wide a consensus

"0’ “here is no ocuestion of their being reversed. The theologians
vass 1s not to redo their work, nor merely to repeat what they have
“ald in the seme words, but to stand on the basis of their achievement
¢ speak To the ¢ ntemporary Church in the language of today.

Trhey do not truly preclaim new truths, though they may often have had

- leny now orrors, fPositive proposals are now normally in the
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form of commendation to the ernest prayer and study of the faithful.
(The normal teaching/ggfiﬁg Church is exercised through bishops,
after comiltation with theologians and scholars expert- in
biblical studies or relevant departments of theology, philosovhy,
ethics cte. Even in the Anglican Communion, without a Papacy
or even Patriarchate, it is natural and right that a speecial
dignity and voice should be loecated in the president of the Council
of bishops, and when matters of deep pastoral concern are at stake
he may speak with a special paternal authority. A committce
cannot be a fathcer in God.
7. The Roman Catholic Church adds a preceision to the statement
that local ghurches arc "constituted as a single family". It holds
that full world wide communion, based on agreement in formulations

of faith, involves an actual "togetherness" of the individual
members and constituent local Churches of the universal Church,
such that "schism" contradicts full communion., The most
authoritative rccent statement of this position is that given by

Vatican II in its Deerce on Ecumenism:

! "(The) separatcd Churches and Communities, though
we belicve that they suffer from defecets alrcady
mentioned, have by no means been deprived of
significance and importance in the nystery of salvation,
For the Spirit of Christ has not refrained from using
them as mcans of salvation which derive their
efficacy from the very fullncss of grace and truth
cntrusted to the Catholic*churchx((In the linguistic
usage of Vatican II "the Catholie Church" means the

Roman Cstholic Cémmunion. Cf. Lumen Gentium n,8.

"This Church", i,e, the Church ® unded by Christ,

"subsists in thc Catholic Church", i.e, the

Roman Catholic Communion,))
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"Nevertheless, our separated brethren.are not
blessed with that unity which Jesus Christ wished %o
bestow on all those whom he has regenerated and
vivificd into onc body and newness of life - that
unity which the Holy Seripturcs and the rcvercd tradition
of the Church proeclaim, For it is through Christ's
Catholie Church alone, which is the all;embracing means

of salvation, that the fullness of the means of

salvation can be obtained. (n.3)

"Cf.: The ccclesial communities separated from us
lack that fullness of unity with us which should flow
from baptism. (n.23. In the context the refcrence is
to "The geparated Churches and Ecelesial Communities
in the West", But it scems that Vatican II could make
the same point in substance with referencc to the Eastern
Orthodox Communion., And it is implied that "fullness of
unity with us" is a deficit on the side of the the separated
bodies to which there is no corresponding deficit of
cqual weight in our position as separated from them.

"Cf., also: for although the Catholie Church has
been endowed with all divinely revealed truth and with
all mecans of grace ...(n.4).

"And of: (As obstacles are overcome) all Christians
will be gathered, in a common celebration of the
Fucharist, into that unity of the one and only Church
which Christ bestowed on his Chureh from the beginning.
This unity, we believe, dwais in the Catholic Church
as somcthing she can ncver usc, and wc hope that it will

continue to increcase until the cnd of time. (n.4).
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8, Vatican II thus combinecs the Roman Catholic Church's
traditional claim to actualise at all times the divinely given
unity of the Church (her unity is the Church's unity) with a
positive attitude to the other Christians., It distinguishes

"perfcet" ccelesiastical communion

Roman
(preserved, it is implied, in the communion of the/Catholic

between the complete or

Church) and measures of imperfcet or incomplcte communion which
associate other bodies with the Roman Catholiec Church to the
extent that these other bodies possess, acknowledge, and
utilise elements of that Christian wholencss which, as a whole,
survivies and will survive in the Roman Catholie Church.
9. The Anglican Communion has never claimed to be the unique
and complete embodiment of the Body of Christ. From the end of
the six-eenth century it has lookcd beyond its own borders, both
to a free recognition of the true faith and Dractlco pre ent in
Ca oo oo Clece e o, -
the Roman Catholic Church, and to the Eastorn hurches (with
whom it has sharcd the hope that the See of Rome could cease to
make claims to universal Jurisdiection which appear divisive to
non-Roman Catholics). The existence of the long schism between
East and West has not becen a source of comfort to Anglicans.
While they have often regarded the split between Canterbury and
R me as analagous to that bctween Constantinonle and Rome, and
have assumed the validity of both Roman and Orthodox sacraments
(including ordination), thcy have thought of the schism as
parenthetic and impermanent, never as a happy divisi on that we
need not scriously lay to hcart, but as a bleeding wound needing
to be healed. And the possibility of a temporary division in
the body secms imposed by the logic not only of the sixteenth
century but by other substantial movements in church history

as the Eastern Schism and the Great Schism.
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10. The Branch Theory of the Church can hardly be plausibly
stated as it was in the scventcenth ccntury or by the Oxford
Movement. Its principal defect seems to be its placing of the
main criterion of the Church in order and apostolic succecsion,
and in making all elsc secm secondary. It made Bishops part of
revelation., Perhaps 't was a complicated way of obscrving that,
by virtue of ité commitment to the succcssion of bishops and its
providential prescrvation of Catholic essentials, the Anglican
Churech stands ncccssarily closer to Romc and Constantinople than
it does to Baptists, to Congregationalists and protcctant frce
churches. The Branch Theory cncrged from an ccclesiology which
maintained the Church to be a visible historical cntity (over
against thosc who placed its constitutive clements vwholly in the
realm of the intangible and . inwip-ble) but allowed for the
possibility of a temporary division under necessity. A modern
Anglican would wish to say more about faith and less sbout order
taken in isolation. It scems more profitable to avoid pressing
the image of the body and its limbe (that may be severed) and to

think morc of what we share with othcrs with whom we scek

Communion. Before all else Mglicans sharc with the Roman
Catholic Church the fundamental doctrinal pattern(of God, the
Trinity, Creation, Man and sin, Incarnation, Redemption, Church,
Sacraments, the Last Things), and arc dividcd principally by the
problem of papal authority (and what secems to Anglicans the
occasionaly autocratic stylec of magisterium), with the attendant
problems of doctrines such as the Assumntion which have been
declarcd binding by papal declaration, and by the confuscd
questions of eucharistic theology. To Anglicans these latter

problems will not look anything likec as grave ac the formcr.
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11. A moderate Roman Catholic vicw of the vpapacy would maintain
that Christ entrustcd the(irégggzjas a college with 8t, Peter as
its head, with the task of serving the Church by tecaching the
gospel, presiding over worship, and exercising pastoral oversight,
The a@ollcge of bishops, with the Pope at their head had
succeeded to these duties. The Pope exerciscs thesc functions
in two ways: with the cq&%ggsdafrblshopu, fJfaE?Cin?aiTﬁ,authorlty’
but in eithcr case his power seebsbiy derives from his position as
head of the college, and is not indcpendent of the bishops.
(He also has his diocesan powers as Bis 1op of Rome )

12, The authority of the Pope is de_iurs aivido (Vﬁtlcan 1),

This does not, however, imply that the particular form into which
the Pope's powers have now evolved ig the only form possible, or
that they are compnletely incapable of modification.
13, Hewewer—it—is—defincd—doctrinc—that the Pope's power to
tcach at rccognisable moments with the sure guidancc of the
H~1y Spirit is ineddenabie, The power is however se-highly
circumscribed and -e¢ rarely uscd as—to—mekc Tittle practicsl
impact on a Roman Catheliels—tife, He exerciscs it as head of
the college, and therefore does not spealk his own mind, but
witnesscs to the faith of the Church [¢housh a count of heads is
not implied.) Hec has therefore the duty to consult th- Church;
but the validity of-his definitions docs not denend on the
subscquent consent of the Church. a4,
B T Callilie

14, Reunion is not possiblec unlcss Anglicans oaﬂr%rrng’tﬁa"selves

Mg e Fh C © nm A O ~okel ¢ b % {L"\-Q,
to acknowlcdge papal authorlty, including 1nfa1&1bl ity in the
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circumseribed form outiined abovea
15. Vatican I's definition of the papal primacy included the

n

phrase "potestatem ordinari@m ct immcdiatum U over all the

Churches; but this should We balanccd by Vatican I's assurance

that this does not,interfere with the divincly-instituted

Yordinary and immcdiatc power of the bishops' jurisdiction",
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and Vatican II's grcat cmphasis on the episcopal rowers,
16, Any vicw of the papacy likely to commend itsclf to Anglicans
would have to make clcar that a notion of "primacy of scrviecc' was
central, Prcecisc theoological definition might well for many be
less fundamental. It is unlikely that many Anglicans would be
content with the 1870 definition as it has often been expounded
in the Roman Catholic Church, or at lcast until the tine of
Vatican II, At the samc time, Anglicans would wonder whcther
there might bé somc latitude in interprctation cven of the
teaching of Vatican I. If this were so, then even the apparcntly
insurmcuntdble barricr posed by Vatican I and the idea of
"imncdinte and universal jurisdiction" might bec less a stumbling
block than it now appears to many.
17. The original text of thce statcment on the papacy by Lambeth
1968 containcd these words. "Within thc whole 8ollcge of Bishops
and in oecumenical councils it is evident that thcre must be a
president vhoe officec involves a personal concern for theaffairs
of the whole Church. This president might most fittingly be the
oceupant of the historic Sce of Rome," The text then went on taé
suggest that a Papacy so understood would be regarded as "having
a primacy of love, implying both honour and servicc, in a
renewed and reunitcd Church." Even though these words, as they
stand, werc not includcd in the final text of the Lamboth 1968
Statemcnt, many Anglicans would arguc that they do reprcsent
something likc a modcrate Anglican vicw on the role of the Pavacy
in 4 reunitcd Church. The final statment of Lambeth 1968 included
these words "As a rcesult of the cmphasis placed on colleginlity
at the Scecond Vatican Council, the status of bishops in the
Roman Catholic Bhurch was in grcat mcasurc cnhanced, though:

the tcaching of the First Vatican Council on the infallibility and
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immediate and universal jurisdiction of the Popc was unaffected.
We are unable to accept this tecaching as it is commonly undcrstood
today. The rclationships betwecen the Pope and the cpiscopal
collcge of which hé is a mcmber are, however, still being
clarificd, and are subjcct to development....We reccognisc the
papacy as a historie rcality whosc developing rolc rcquircs dcep
reflecetion and joint study by all concerncd for the unity of the
whole Body of Christ." If thcre are substantial Anglican
hesitations about the papacy as such, it would not bec unrcasonablc
to say that these gencrally have far more to do with the actual
cxcreisc of papal authority (at various periods in history) than
with papacy itsclf off the subtletics of dcfinition.

18, As a corollary to this moderate Anglican view - if such it be -~
one could suggest that from an Anglican standpoint the papal office
could scrve, at the very lcast, as a most valuablce gsign of the
visiblc unity of Christ's Church., ~But it csuld also be much

more than this. In the Anglican tradition, the notion of
comprehensiveness (of unity and diversity, or diversity within
unity) is espccially cherished. But there can be no scrious or
theologieally sound basis for such com-rehensiveness nnicss at
some point in the Church's life and structure there is a visible
focus not only of unity but also cof final authority. Only such

a foecal point can protcct legitimate and enriching divcrsity

from the tyranny of scctarianism. It could cven be argucd that
only given such a safcguard can onc take diversity as seriously

as it must be taken in any Church which claims true Catholicity.
One can sce that the panal office, understood in this way (at
lcast as 2 beginning) could well aid the fulfilment of one of

the central convietions and hopes which make Anglicanisn what

it is.
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19. After thesc Tonan Cathrlic and snglican vicws of pamey a
possible linc of eonvorgcnce is now suggested. (1) Therc is no
gucstion of thc Roman Catholics' being asked to deny 1854, 1870 and
1950, However, all agree that dogmas can be restated. Some would
favour thc following reinterpretation. Infallibility is not an
¢sscntial attribute of papacy. The Church had the right to
devclop the papacy in this way under the guidance of the Spirit,
but that development @ uld be terminated. The 1870 definition,
which implies that the power is of the esscnce of papacy, should be
scen as the best answer availablc to the Church in the eontext of
the historical situation in 1870, Historical rcsearch and
ecumenical developments now cnable a new question to bc asked:
ig infallibility an csscntial atbtribute of papacy or a
légitimatc, providential but dispensable development? To this
ncw question a ncw answver could be given., (2) The mariological
definitions which risc from papal infallibility are not at thc
top of thc hiaarchy of doctrines ( see following scetion) of
which Vatican II spcaks. Iuch could be achieved without the
insistenece that Anglicans should accept them as de fide. (They
might in fact be reintcrprctcd as 6hristological statements about
the relation of Christ to the Church.) (3) Anglicans nced not
be asked to subscribe to the belicf that the Pope has in the past

been infallible, IZx hypothgsi, from the time of full reunion,

this (inessential?) powcr which Roman Catholics belicve to have
been excrcised in the past, will be bound to undergo come
transfornation which we cannot account for,

20. In prcfercence ho infallibility, Anglicans have preoferrcd
to speak of thce Church's indefcetibility; that is to say that

the gates of Hell will not prevail against the Church (Mt 16: 18),
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The Church, though not explicitly promiscd protcetion from error
at all times, is safcguardcd from a final anjtotal departure from
the truth, PFor the Church is indwelt by the Spirit and derives its
authority from that fact. Therc is a tendency among = me Roman
Catholic theologians to go somc way towards internrecting
infallibility as indefcctibility.
21l. The theology of both Churches today rccognises the Primacy
of Scripture., This point is no longer an obstacle tc unity.
The nractice of both Churches also acknowlcdges the freedon of
scholarly cnguiry.
22, The principle of the primacy of scripture can bc the basis
for a conception of the hierarchy of truths (rof.) which will
help our growing together. The truths which are nccessary to
communion between the Churches arc those which directly rclate to
the Incarnation and Recdemption as recorded in the Beripturcs
As the Malta Report (VII) already statcd "Both communions are
at one in the faith that the Church is founded upon thc revelation
of God the Pather, made known to us in the Person and work of
Jesus Christ, who is precsent through the Holy Spirit in the
Seripturecs and his Church, and is the only Mcdiator bctween God
and man,/the ultimate Authority for all our doctrine., Each accevts
the basic truths set forth in the ccumenical crceds and the
common tradition of the anc cnt Church, although ncither comnunion
is tied to a vposifive acceptance of all the belicfs and dev@tional
practicés of the other,"
23. Diffcrences concerning thesc belicfs and practices should not

constitute an obstacle to communion. Rather should they provide
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a rcason for working together towards further theological

convergence,

24, Thc question is bound to be raiscd whether our goal is

organi€ union or intercommnunion., We arc clear that our final goal

is union, but the sceond may be a nceessary stage towards the

first; %but bceausc of the nany complicatcd non-thecological

factors that
beccause sone
which may be
likely to be

But none of

may take a long time to sort out, and perhaps also
questions of divergent thecologieal interpretaticns
clarificd by gowing together, full communion is
achieve before full organic union is in sight,

us thinks that communicatio in sacris can be achieved

without mutual agrccncnt on doctrinal esscntials,
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