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1. God was in Christ reconciling the world to Hinself, By His life,
death, and reswrection,z%mkﬁdw Through His Spirit
in the Church the ascended Christ continues to draw men into union with
God and with one another. He makes himself present in word and
sacranent toE%xafaith ?Elhis people, so that by the power of the Holy
Spirit, objects, actions, experiences become the neans by which Christ
neets and saves us. As children of God, our relationship with Hin and
with one another is inaugurated by baptisn into Christ, through the

Holy Spirit, and is expressed and deepened through the Eucharist.

24 In the course of the Church's history several traditions have
developed in expressing Christian understanding of the Eucharist: for
exanple, various nanes have becone custonary as descriptions of the
Eucharist: Lord's Supper, Liturgy, Holy Mysteries, Synaxis, Mass,
Boly Communion. Some of these have acquired emotive content after
divisions have arisen, and have been taken as slogans. Perhaps the

Eucharist has become the nost universally acceptable term.

I THE MYSTERY OF THE EUCHARIST

3. When His people gather for the Eucharist to conmenorate His saving
acts for our redemption, Christ nakes effective anong us the eternal
benefits of his victory on the cross and elicits and renews our response
of faith, thanksgiving and self-surrender. Christ through the Holy
Spirit in the Eucharist builds up the life of the Church, strengthens its
fellowship and furthers its nission. The identity of the Church as the
Body of Christ is both expressed and effectively proclained by its
being gathered around, and partaking of, His Body and Blood, In the
whole action of the Eucharist and in and by His presence given through
the sacramental elenents, the Crucified and Risen Lord, according to His

promise, offers Himself to His people.

"The cup of blessing which we bless, is it not a
participation in the blood of Christ? The bread
which we break, is it not a participation in the
body of Christg"
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4. In the Eucharist we proclain the Lbrd's death until he comes.
Receiving a foretaste of the kingdon o cone,we look back with
thanksgiving to what Christ has degne for us: we greet his presence
anong us, we look forward to hfs final appearing in the fulness of
his kingdon when "The Son gdso himself (shall) be subject unto hinm
that put all things undetr hin, that God may be all in all"

(1 Cor. 15:28). By gZathering around the same table in this corrmnal
-neal at the invit£tion of the same Lord and partaking of the one
loaf we are updted and strengthened in cormitment not only to Christ
and to one dhother, but also to the mis;ion of the Church in the

world.
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b In the Eucharist we proclain the,LUrd}s death until he cones.

Receiving a foretaste of the kingdon to come, we look back with thanksgiving
to what Christ has done for us: we greet his presencé among‘ﬁé; we look
forward to his final appearing in the fulness of his kingdon when "The Son
also hinself (shall) be subject unto hin that put all things under him, that
God may be all in 211" (1 Cor. 15:28). By gathering around the same table

in this comrunal neal ot the invitation of the same Lord and partaking of the

one loaf we are united and strengthened in comnitment not only to Christ

and to one another, but also to the nission of the Church in tho world.

IT THE BUCH.RIST .ND THE SACRIFICE OF CHRIST

5. Christ'!'s death and resurrccticn took place cne and for all in histor#.
Christ's death on the Cross, the culmination of his whole life of obedience,
was the one, perfect, and sufficient sacrifice for the sins of tﬁe whole
world. There can therefore be no repetition of” or addition to what was there
acconplished once for all by Christ. Any atterpt to express a nexus between
the sacrifice of Christ and the Bucharist rust not obscure this fundaﬁental
fact of Christian faith., Yet we beliuve that the Lord's Supper, a gift of
God to His Church, is a neans whereby the sacrifice of the Cross, which we
proclaim, is operative within the Church.

Christ and the early Church, in expressing the neaning of His death
mnd resurrection, found the language of sacrifice indispensable. For the
Hebrew, sacrifice was a traditional neans of cormunication with God. This
involved a wide range of expression, for exaﬁple, the Passover, which was
essentially a cormunal feast, the Day of Atonenent, which was essentially
explatory;  the Covenant, which was essentially the establishing cf comrmnion
between God and nan. The notion of nenorial, as unaerstood in the Passover
celebration at the tine of Christ (i.e. the naking effeoctive in the present
of an event in the past) opens the way to a fresh understanding of the
relationship between the sacrifice of Christ and the Eucharist. For the
“ucharistic nemorial is not only a calling to nind of what is past, or of its
significance, it is the Church's effective prbclamaﬁion of God'!'s nmighty acts.
Christ instituted the Bucharist as the nemorial (fAnamnesis) of the whole of
God's reconciling action in hin, and by this corzmnion with Christ the Church

participates in that reality,
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In Roman Cntholic belief the Mass is a menorial (before God and nan) of
the one sncrifice of Christ, a participation in the merits and grace of
that one sacrifice and therefore also an offering of ourselves and =
sacrifice of praise and thanksgiving. At the scne time it is the suprene
nonent of Christian intercession and is therefore an offering for the living
and the dead. Anglicans have commonly seened to Roman Catholiecs to. be .
altogether too reticent on the theme of offering in the Eucharist. However,
all the thenes nentioned above find some place in Anglican liturgy and
devotion, and it is sufficient to recall the words used in 1897 by the English
Archbishops in their inswer to Pope Leo XIIT:-

"We nake provision with the greatest reverence for the cunsecration of
the holy BEucharist and cormait it only to properly ordained Priests and to no
other ninisters of the Church, Further, we truly teach the doctrine of
Fucharistic sacrifice and do not believe it to be a 'nude connenoration of the
sacrifice of the Cross!' an opinion which seems to be attributed to us by the
qu.tation node fronm the Council (sc. Trent)., But we think it sufficient in the
Liturgy which we use in celebrating the holy Eucharist - while lifting up
our hearts to the Lord, and when now consecrating the gifts already offered
that they nay becone to us the Body and Blood of our Lord Jesus Christ, -
to signify the sacrifice which is offered at that point of the service in
such terms as thesé. We cuntinue a perpetual nenory of the precious death
of Christ, who is our Advocnate with the Father and the propitiation for our
sins n~ccording to his precept until His coning agein. For first we offer
the sacrifice of praise and thanksgiving; then next we plead and represent
before the Pather the sncerifice of the cross, and by it we c.nfidently entreat
renission of sins and all other bLenefits of the Lord's passion for all the
whole Church; and lastly we offer the sacrifice of ourselves to the Creator
of all things which we have ~lready signified by the oblations of His
creatures., This whcele action in which the people has necessarily to take

part with the Priest, we-nre accustomed to call the Eucharistic sacrifice.”
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The words enployed in the Roman Catholic tradition and liturgy, which
speak of our offering the Sacrifice of Christ to the Father, appeor to sone
Anglicans to deny the fact of the once-for-all nature of the Cross. But it is
inplicit in this language of toffering! that we can offer nothing to God

except through the sacrifice of Christ.*

% Possibly our rutual nisunderstandings spring fron eiphasis on different
facets of the ntunement, a subject which the New Testament expresses in a
variety of ways. In one, the stress is laid upon the sslf-offering and
obadience of Christ in his humenity, which helps to explain the Ronan Catholic
enphasis. The other approach enphasizes the unique action of God for nan's
justification through the death of the Cross, which explains the cuncern of
sone Anglicans over Reman Catholic usage. However, both these approaches can

be found in each of our two cormunicns.



ITI THE PRESENCE OF CHRIST

6. This cormunion with Christ presupposes his true presence, approached
by faith and not by sense, and effectively signified by the bread which is
his body and by the wine which is his blood, that are given for the
spiritual nourishment of his people. It is a dynamic presence, finding
its fulfilment in the unity of Christ with the Church, which is his

body. By the tern 'dynanmic', it should be noted, there is no

intention of restricting the presence of Christ to his power alone.

The intention is to affirn that the bread and wine, through the
Eucharistic action, completed by cormrunion, are no longer corrion food

and drink, but the Body and Blood of Christ, given to believers for

life everlasting.

Te Lis an explanation of this, the word 'transubstantiation' is used in
Roman Catholic tradition to indicate not an external change of the
elenents, but a change in their inner reality. The use of this tern

to express the nystery of this change effected by the power of the Holy
Spirit does not necessitate the acceptance of any particular philosophical
interpretation. Sone Anglicans would accept this kind of definition
with these safeguards (which go a long way towards neeting the

objections to transubstintiation raised in Article 28).

8. With the fAnglican tradition there are those who are unwilling to
speak of the signs as truly efficaciocus until reception occurs. NMany
others, and this they share with Roman Catholics and the Orthodox Churches,
believe that after the consecration, in accordance with the faith and

intention of the Church, Christ is truly and sacramentally present.
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III THE PRESENCE OF CHRIST

6. This comrmnion with Christ presupposes his true presence, apprehended
by faith and not by sense, and effectively signified by the bread which is
his body and by the wine which is his blood, that are given for the
spiritual nourishnent of his people. It is a dynanic presence, finding its
fulfilment in the unity of Christ with the Church, which is his body. By
the tern 'dynanmic!, it should be noted, there is no intention of restricting
the presence of Christ to his power alone. The intention is to affirn that
the bread and wine, through the Eucharistic action, completed by conrmunion,
are no longer cormon food and drink, but the Body and Blood of Christ, given

to believers for life everlasting.

Te As an explanation of this, the word !transubstantiation! is used in
Ronman Catholic tradition to indicate not an external change of the elenents,
but a change in their inner reality. The use of this term to express the
nystery of this change effected by the power of the Holy Spirit does not
necessitate the acceptance of any particular philosophical interpretation.
Sone Anglicans would accept this kind of definition with these safeguards
(which go a long way towards neeting the objections to transubstantiation

raised in Article 28).

8, Within the Anglican tradition there are those who, on the ground

(shared by both Anglicans and Roman Catholics) that the whole purpose of the
Eucharist finds its culnination in comrunion, speak of the signs as truly
efficacious but not in divorce from reception in communion. By this it is

not nmeant that the faith of the individual is the creator of the presence.
Meny other Anglicans, and this they share with Roman Catholics and Orthodox,
believe that, in accordance with the faith and intention of the Church, Christ
is already truly and sacranentally present and is then given to the faithful

in cormmnion.

9. Onit.
10. We have reached a great neasure of agreenent on doctrinal issues, but

realise that these are not the only natters to be taken into account.




