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2wd DRAFT THE EUCHARIST

1. In the course of the Church's history several traditions have
develaﬁed in expressing christian understanding of the eucharist. (For
exanple, various nanes have becone customafyhas descriptions of the
eupharist: lord's supper, liturgy, holy mysfefiés, synaxis, mass, hol&
cqmmunion. The eucharist has become the most universally accepted.fé;ﬁ.)
An inportant stage in progress towards orgenic unity is a substantial
#rnsensus on the purpose and meaning of the eucharist. Our intentibn has
been tb seek a deeper understanding of the reality of the eucharist which
is consonant with biblical teaching and With‘the tradition ofmou:_urﬂ
common inheritance, and to express in fhis docunent the_cqnsenguéAwélhave

reached.

2. Through the lifgg.death and resurrection of Jesus Christ God hés

reconciled nen to hinself, and in Christ s -offers unity to all mankind.

By his word God calls us into a.new‘relationship with hinself as our

Father and with one another as his children - a relafionsﬁip inatgurated by
:'baptism into Christ thrﬁugh the Holy Spirit, nurtured and aeepened through

the eucharist, and expressed by a confession of one faith and a common life

of loving service.
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I THE MYSTERY OF THE EUCHARIST

sk 3. When his people are géfﬁered fof the eucharist to comﬁenbrate his

saving acts for'oﬁr redenption, Christ makes effectiye a#ong us the eternal
- benefits of:his_viqtory and elicits and renews our response of faith,
'thanksgiving and_self—surrender. - Christ through the_Hély Spirit in the
reucharist builds up the life of the church, strengfhens‘its fellowship

and .f;ﬁxzthéx:s its'nission. The identity of the church as the body of
Chrigtfisrboth‘expressed.and effectivéi&Véiééiéiﬁéd'by its being centred
in, and partaking of, his body and blood. In the whole action of the
eucha:ist,.ﬁnd'in'and'by his sacrancntal presence'given through bread and
:wiﬁe, the crucified and risen Lord, accgrding to his pronise, offers

hinself to his people.
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4. In the eucharist we proclain the Lord's death until he comes.
Receiving a foretaste oflthe>kingddn to come, we look back with
thanksgiving to what Christ has done for us, we greet hin present anong
us, we look fqrward to his final appearing in the fulness_of,his kingdon
wﬁen "The Soﬁ also hinself [shall] be subject unto hin that put all things
under hin, that God nay be all in all" (1 Cor. 15:28). When we gather
around the sane table in this comrmnal neal at the invitation of the sane
Lord and when we "partake of the one loaf", we are one in commitment not
only to Chris? and to one ancther, bpt also to the nission of the :

church in the world.

II_THE FEUCHARIST AND THE SACRIFICE OF CHRIST

5.  Christ'sfdeath and resurrection took place once and for all in
history. Christ's death on the cross, the culmination of his whole life
of obedience, was the one, perfect and sufficient sacrifice fof the

“sins of the ?gplé’world. There can be no repetition of or sddition to
what was then acccmplisﬂed'oncé for all by Christ. Any attenpt to express
a nexus between the sacrifice of Christ and the sucharist rust not obscure
-this fundamental fact of the christian faith.* Yet God has given the

- eucharist to his church as a neans through which the atoning work of
Christ on the cross is proclaimed and nade effective in the life of the
church. The notion of nemorial as understood in the Passover celebration
at the tine of Chrisf*%mi;ei‘thé ﬂékiﬁg“éfféctive in the present of an

event in the past - has opened the way to a clearer understanding of the

%‘The early church in expreséing the nenory of Christ's death and
resurrcetion often used the language 5f sacrifices For the Hebrew
sacrifice was a traditional neans of cormunication with God. The
passover, for exanple, was a coormnal neals .the day of Atonenent was
essentially expiatory; and the covenant established commugion between

God and nan.




relationship between Cﬂristls sacrifice and the eucharist. The
eucharistic menorial is no mere calling to nind of_a past event or of
its significance,but the Church's effectual prdéléﬁation of God's mighty
‘acts. Christ instituted the eucharist as a uemorlal(gnamne31§>of the
totality of God!'s reconciling action in hin. In thg eucharistic prayer
' the church continues to nake a perpctual menorial of Christ!s death,

and his nembers, united with God and one anothgr? give thanks for all
~his mercies, entreat the benefits of his paééién oﬁ behalf of the

whole church, participate in these beneflts qnﬁ enter into the whole

novenent of his self-offerlng.

6. Contunion with Christ in the eucharist presupposes his true

presence, effectually sigmified by the bré;d and wine which, in this . .
nystery, becone his body and blood.* The real présénce of his body

and blood can, however, only be understood within the context of the
redenptlve activity whereby hr glves h1m331f, and in hinself reconciliation,
peace and llfe, to his own. On the one hand the eucharlstlc gift

sprlngs out of the Paschal nystery of Chrlst's death and resurrection,

in whlch God's saving purpose has already been definitively realised.

On the other hand, its purpose is jo transnit the life of the

crucified and risen Christ to his body, the ?pgygh, so that its nembers

nay be more fully united with Christ and with one another.

7. .Christ is present and active, in various weys, in the entire
eucharistic celebration. Tt is the same Lord who through the
proclained word invites his preople to his table, who tkrough his
ninister presides at that table, and who gives hinself sacramentally
in the body and blood of his paschal sacrifice. It is the Lord present
at the right hand of the Father, and therefore transcending the

sacranental order, who thus offers to his church, in the eucharistic

. .
The word transubstantiation is counonly used in the Romen Catholic

Church to indicate that God acting in the eucharist effects a
change in the inner reality of the elements. The term is used to
affirm the fact of Christ's presence and of the mysterious and
radical change which takes place, and not to attenpt to explain how

the change takes place.




the special gift of hinself.

8. The sacranental body and blood of the Saviour are present as an
offerinﬁ’im;élgéﬁé 3 M When this offering is met
by faith, a lifegiving sncounter results, Through faith Christ's

presencé - which does not depend on the individual's faith in order to be
the Lord's real gift of hinself to his church - beéémés no longer just

* a presence for the believer, but also a preéenée.ﬂiig him. Thus, in
censidering the nystery of the eucharistic pies;noe, we must recognise
both the sacranental sign of Christ!s presence éﬁd fhe.personal
rélationship between Christ and tﬁe faithful which arises fron that

presence.,

9. The Lord's words at the last supper, "Take and eat; this is ny
body," do not allow us to dissociate the gift of the presence an? the

act of sacramental ecating. On the une-hand,'fﬁe elenents are not mere
signs; Christ!s body and blood become really present and are really
given. A the other hahd, they are really present and given in order
that, receiving them believers nay be united in compunion with Christ the

‘Lord.

10. :According to the traditional ordef of-the liturgy the consecrﬁto:y
prgyér anaphoré leads up to the communion of the faithful, Through this
prayef of thanksgiving, a word of faith addressed to the Father, the

bféad and wine become the body and blood of Christ by the action of the
Holy Spirit, so that in communion we eat the flesh of Christ and drink his

blood;

11.  The Lord who thus comes to his people in the power of the Hely
Spirit is the Lora-of glory. In the cucharistic celebration we anticipate
the joys of the age to come. By the transforming action of the spirit

of God, earthly bread and wine become the heavenly manna and the new

wine, the eschatological banquet for the new nan: elements of the first
creation becone pledzes of the new heaven and the new earth.
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12, We believe that we have reached substantial agreement on the
doctrine of the euchzrist. Although we are all conditioned by the
traditional ways in which we have expressed and practised our eucharistic
faith, we are convinced that if there are any remaining points of
disagreenent they can be resclved on the principles here established,
We acknowledge a potentially fruitful variety of theological opinion
within both our communions. But we have seen it as our task to find a
way of advancing_§9nesfly and ccnstructively beyond the doctrinal
disagreenents of the past. It is our hope that in view of the agreement
which we have resached on eucharistic faith, this doctrine will no lounger

cunstitute an obstacle to the unity we scek,




