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1. The eucherist and the priestly ministry.

Even beﬁore the end of the first century A.D. the action
of the edersy in eucharistic worship was described in
I.Clement as "offering the gifts® of the hurch.

In Justin Martyr the prophecy of Malachi la¥2) is taken
as a prophecy of the world-wide extension of the christian
eucharist. In view of the fact that, from earlicst times,
the eucharist was the celebration of the memorial of the
death of the Lord, the sacrifice of the cucharist was

related to the sacrifice of Christ. The question as to what
that relation is, however, was not settled.

Ai a consequence of this dgvelopment the pregiXdent of
the

ucharistic assembly offered the gifts of the
to pé described iﬁ/friestly\terms.
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Christians of the first and second centuries, in
celebrsting the eucharist, were awarf of the unity of the

eucharist and Christ's sacrificefﬂ'En-eaden_to_pnoieci—#his

Th#& understanding of the eucharist as a memorial of the unique
sacrifice of Christ leads to kie—seedng the prosident of the
euchariséﬂasarcprescnting sacramentally the only priest of the
New g%zsgéﬁ;t,Jesus Christ himself,. This sacramental
represcntation ,-aseording-to-Ignatiue, is the source of the
priestly quality of the ordaincd ministry. At the end of

the second century this aspect of ministry is well established.

//%y the high middle ages the process was complete by which the

ministry assumed a predominantly ritual-priestly function.>

C In thc 16th century the reformers gencrally expressed
acute anxicty about the dowmtrine of sacrifice associsted with
the cucharist and, in consequence, swidk any sacrificial
und?rstand;?g of the rdle of the mi25§zer'&iﬁiginpgaagﬁﬁstic
action. Pricstly language, whcre anccngd— 1, was approved
on the understanding that 'pricst' was the cquivalent of
'presbyter'. Two main grounds of objection on the part of the
rcformers werc that the language of sacrifice and pricsthood
often secmed to them to imply that some repctition or addition
to the sacrifice of Christ was involved, or that, this espccially
in the casc of ILutherans, the oucﬁg ;sz was %SEEquEF of 'work!'
by which man mcritcd gracc., ﬁ%ﬁngizze1gﬁéfash'roforme%ﬁpm
*owWTVeT;—the former-objeetion—predeminated —and sacrifical
sﬁaringly and often with an identification o% égérifice solely
with the thankful offering of Christisn life.
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Not all the charges brought against late medieval eucharistic
theology and practice can be sustained. In particular we must .
now acknowledge that the pre-Reformation church affirmed the
identity of the Mass and Calvary e-geed—dead more firmly than
has sometimes been alleged. Though some, e.,g. Biel, seem to
have come near to attributing to the Mass a certain value
Independent of the sacrifice of the Cross, and distinctions
between the 'principal offerer'(christ) and the celebrating
priest could easily run into dangerous waters, the preponderant
theological opinion was sedbménisy that the Mass was in an
unbloody manner one and the same sacrifice as that of Calvary
and that it was Christ who offered himself to the Father therein,

But though formally correct in rejecting the notion of
repetition of Calvary or adding to it, and in avoiding the idea
of the Mass as a human 'work', Catholic theology did not and,
except in a few instances could not’explain how the Mass and
Calvary were one and the same, how it was that Christ was
'principal offerer', etec., This was the crueial deficiency.
Without such an explanation the time-honoured assertions,l
repeated again and again, of the unity of Mass and Cglvary, ete.
failed to satisfy the Reformers,

There is a legitimate christian insight into the quality
of christian ministry preserved by the word 'priest', once it
is seen that the sacrificial character of the eucharist does not

derogate from the all sufficlency of Calvary. Because we are




e

"taken up in his self-offering" (paragraph 5, Agreed Statement
gk (e g
on Fucharistic Doctrine, Windsor,K 1971), me accept the sacrificial
we
nature of the eucharist,eﬁd the priesthood of the celebrating
minister, #e=petrteve—th=t The priesthood of the minister is
related analogously to the priesthood of Christ as the sacrificce

of the eucharist is related to the sacrifice of Christ. Jo=kas

Chpist—theriserheord—iegiver to Us Under the sacramental

2. The ministry of the word and sacraments

A tcnsion between word and sacrament is fundamental to the
christian ministry. The Reformers of the 16th century claimed
to have restored a tension which they believed the medieval church
had relaxed, and it has been commonly believed that herein lay

a major distinction between our communions,

We believe that there is no antithesis between the—elsgims,

bA . (?;;Ethe ministry of

the word has a priecstly aspect, and the administration of the

<f word and sacrament and that

cucharist, in the midst of the people of God, is the supreme

proclamation of the Gospel.
meﬂ j]: - g -!; a !




3. The cure of souls and thedI:::;£E&acnamantal—ahee&u%ion

Until recent times the manner in which sacramental absolution was

given and practised in the Roman Catholic Church appeared very different
from the practice of Anglicanism, Our differences certainly have
theological implications, but do not penetrate to the deepest levels

of doctrine. Both the Pontifical and the Ordinal explicitly confer

the sacramental power of absolution upon the presbyterate. Bedl-haue
5o hmdbisgo—blre~paatoral—exerricevi—thre—Llpoven-ai~bho—bkoyal whiech
censtete-furdamrenrtetty—inr—theprociametieon—of-the - -Gospel.

4, The priesthood of bishops and presbyters

The priesthood of the Lord Jesus Christ is unique, so that there
is but one priest to whom we can ascribe an office which is, in an
uncualified way, redemptive and mediatorial. Through sasremewberl
ordination the priesthood of Jesus Christ is represented to us in the
person of those who are his ministers and whom we call priests. It
is through this sacramental act that the commission of Christ is passed
on. Both Roman Catholics and Anglicans would agree with the following
position:
When I consecrate a godly and well-learned man to the office and
work of a bishop in the church of God, I do not act as a rcpresen-
tative of the church, if by that is meant the whole body of
contemporary Christians. The authority by which I act is that of
Christ himself, entrusted to his apostles and to those to whom they
committed it, I receive it neither from the church nor apart from
the church, but from Christ in the church. (William Temple)
Bishops and priests share in the same priesthood. In each case
their office is derivative and dependent upon the high-priesthood of

Jesus Christ.




-6 -

5. The ordained ministry within the church

We affirm together the divine institution of the Christian ministry.
We recognise the fact of its development from the age of the apostles
in divers forms, gi—deemt three of which szzgi;zfzggiare »everently
used within both our traditions, those of Bish0p, presbyter and deacon.

The ministers of the church are themselves subordinate to the church,
nnd no man may take such office of ministry upon himself. We observe
within both our communions the principle of episcopal ordination, and
there are no ministers of either church who have not been made such by
a bishop. We affirm episcopacy as an effective sign of continuity and
unity in the church of Christ, even though from the earliest period of
Anglicanism there has been debate regarding the relationship of episcopacy
to the nature of the church itself.

We recognise that the sacrament of orders is a God~initiated EEEm
cnd that this sacrament must be celebrated and fulfilléﬁ?ﬁlthin the

community of the ¢hurch.




