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Th e Anglican member s of the Canadian An~lican-Roman Catholi c 
Di a lo g u e read the Sacred Congregation for · the Doctrine of the 
Faith (SCDF) document entitled Observations on the Final Rep o rt 
o f ARCIC (her e after Observations) with great interest. As with 
the Roman Catholic Sub-committee · of our Dialogue which has sub-

.. 
mitted it s Remarks (April R, 1983), we as Anglicans, have been 
encouraged to prepare our written comments so as to contribute 
to t~e on-going dialogue . 

Comments on "A - OVERALL F.VALUATION" 

A - 1 - General Response: 

We gratefully acknowled~e the overall supoort to the dialo~ue 
represented by the SCDF's evaluation . Its support will carry 
g reat wei g ht a nd encouragement for the continuation of this 
dialogue in faith as it mov~s towards reconci l iation in a full y 
experienced a nd expressed unity. 

A - 2 - Point s for Clarification: 

A - 2 . 1 . "F a ilure t o revise original statements " 

While ARCIC could have rewritten the ea r lier documents t o ensure 
the harmony and homo g eneity which the Congre g ation desire s , we 
feel that at this sta g e in our journey it is helpful to read the 
Statements and Elucidations separately rtnd in sequence . This 
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makes it easier for those who did not participate directl y in the 
,rec e ss of reaching agreement, to enter into the thinkin ~ of thos e 
who did. To review the progress made since the sec o nd Vatican 
Council , and to see this reflected in the Final Report , i s in man y 
wa y s more e ncouraging than a simple statement of t h e pre s ent po s ition 
in our a~reement. The Final Report allows us to s ee h o w fa r we 
have come, and, discerning the trajectory, to bel i ev e th a t we are 
accurat e l y a imed at unit y in truth . 

Nevertheles s the Con g regation's comment provide s a tim e l v wa rnin g 
about dif f i c ulties we mi g ht encounter in seekin ~ a positive a nsw e r A 
t o the q u es t io n s of whether the Final Report is c onson a nt in s uh s t a n cT 
with the faith of Roman Catholics and An~licans, a nd o f whether it 
offer s s uff ic ient ba s is f o r takin g the next c o ncret e step t o wards th e 
r econciliation of our church e s ~round e d in a~ r ee me nt in faith. In 
thi s process in o ur two si s ter chur c hes we hor e th a t those r espo n sib le 
wi ll make it c l ea r that ARCIC did n o t int e nd t o prov i de a n a mbi ~ u o u s 
report a l lowin g diff e rent or co ntr a di c t o r v r ea din ~ s . a nd th a t th e 
t e xt s mu s t be e valuat e d as a whole . 

This me th o d o l ogy o f e v a lua ti o n r e ouir es th a t be f o r e maki n g n n e ~n t i v e 
a ss e s s me nt o f o n e o f th e o r ig in a l s t a tement s (i. e. Eu cha ri s t ic 
Doc tr i ne, Mi n is tr y and Ordin a ti o n, Auth o rit v in th e Ch ur c h I & TT) . 
t he c o nt e nt of th e ap pr o pri a t e E lu c i da ti o n s h o u l d b e co n s id e r e d. An 
"auth o rit a ti v e " r ea d i n g wo ul d be th e o ri f( inal S t a t e men t c l a r ifi e d 
and a mpl i f i e d i n th e l ight o f th e El u c id a ti o n. If n P r o bl e m i s 
d e t e c t e d in a n E lu c idat ion, th e n i t ~u s e be und e r s t oo d th a t th e 
Elu ci dation s a r e n o t mea nt c o s t a nd o n th e ir o wn, b ut o nl v t o b e 
r e ad in co njun c ti o n with th e o ri ~ in a l s t a t e me nt s whi c h a r e n ot r e - • 
pl aced o r s up e r s ed e d but e lu c i da t ed . (W e do , ho we v e r. r e c o~ n iz c 
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hat Para 24 of AuthoritvI is not dealt with in an Elucidation, 
ut became the basis for AuthorityII). In general we believe that 

the correct hermeneutic principle in reading the Final Report is 
that where there is apparent conflict or ambiguity, the more precise 
of two statements should be taken as authoritative and used to 
clarify the meaning intended by the members of ARCIC. This will 
eliminate the danger that a less precisely worded sentence dilutes 
the meaning of a clearer affirmation elsewhere in the r eport. If 
this principle is adopted, the Final Report is very clearly a strong 
and orthodox statement of the catholic faith. 

A. 2. ii. The ambiguity of the phrase "substantial agreement" 

Our Canadian Dialogue is conducted in English and French and we 
have not encountered any difficulty with ARCIC's use of the term 
"substantial agreement" "accord substantiel" particularly when one
accepts as authoritative ARCIC's definition of the phrase in oart I ~ of the 1979 Elucidation on Eucharistic Doctrine. 

'Hierarchv of truths" 

T~ e we r e s u r p r i s e d t o f i n d a r e f e r e n c e t o t h e " h i e r a r c h y o f t r u t h s " 
in Observations, since ARCtC appears to have deliberately avoided 
the use of the term. We fear that, even though the Congreization 
introduced it merely in order to exclude it, the reference ma y lead 
to a confusion for which ARCIC cannot be held responsible. The 
Malta Report of the Joint Preparatory Commission did cite Vatican 
II's use of this concept as one· which might be helpful in the 
dialogue. But the "hierarchy of truths" has remained primaril y a 
Roman Catholic formulation, which is not commonl y utilized amongst 
Anglicans. We do not wish to deny its possible usefulness 
in the future, but we do wonder in which areas of our dialogue the 
Congregation believes that it would be helpful. Of the three examoles 
excluded by Observations, Papal Primacy is one that we agree must 
not be subject to anything which would lead Anglicans to suspect us 
, fusing a strange concept to introduce a theological device whic h 

• . eads them co concede somethin~ that the y would not otherwise allow. 
{ et, the questions of Eucharistic adoration and the Marian dog mas 
have closely interwoven within them cultic practices in which faith 
statements are not precisely defined. Somewhere in these a re a s 
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there are points at which we, too, would want to distinguish b e tween 
what is primary and secondary, ori~inal and derivative, o r es sential 
and non-essential .... and to that end .1 ll',"1tion such a s th e "hierarchy 
of truths" may well be helpful. However, it muse be made c le a r that 
the term does not appear in the Final Report. 

A. 2. iii "Twofold interpretation o f texts" 

We ha ve alread y a g reed that it i s important to avoi d c o nfu s i on . We 
doubt if it will ever be po s s ibl e ab s olutelv to nre vent manifold 
interpret a tion s . We ar e s atisfied that in the Final Re o o rt th e r e 
i s no deliberat e use of my stification or contrived a mhi guitv hut 
a consist e ntl y s incere search for clarit y . We are a l so sa ti s fie d 
that if individual statements from the Final Report a re r e ad in the 
. i g ht of the whole document and seen in the context of o ur i o urne v 
cowards reconciliation, they will not g ive ri s e t o divi s i ve o r d e 
structive interpret a tions. 
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As Anglicans, we venture the comment that we have noticed within the 
Roman Catholic Church considerable diversity in the interpretation of = 
some of the documents of, say, the Second Vatican Council. But this~ 
has not hampered the creative Spirit's work. - The whole Christian 
world has witnessed and rejoiced in the renewal of the Church 
facilitated by important new documents and bv the overall leadership 
of the Council. We trust that the Final Report will similarly win 
acceptance by our Churches, and contribute towards our continuing 
renewal and reconciliation. 

In A.2. 111 par 3, Observations ooints to the ambiguity of "we" in 
"the consensus we have reached" . Does this refer only to the members 
of the Commission? We suppose this will be answered bv the response 
of the two Churches to the Final Report. As persons who have ex
perienced dialogue in depth, we believe it is important for churches 
to recognize that in the words of the report on Anglican-Lutheran 
Conversations: 

in every ecumenical conversation the delegates 
from both sides develop an increasingly friendly 
relationship; understanding develops , deep • 
spiritual fellowship grows, and with it a strong 
desire to express the maximum agreement pos~ible. 
Those they represent are not going through the 
same experience, and there is a danger that both 
sides, or at least one, will prove to be so far 
ahead of their constitnPrc y that little good will 
come from the encounter . l 

In the case of ARCIC we are sure that similar dynamics were present 
but we are convinced that they were aware of the danger and avoided 
it. 

If we regard the Final Reoort as part of a process and not merely 
an attempt to state a position, then the difficult y about "we" is 
lessened. In our experience dialogue neither destroys the inte ~ rit y 
of the participants nor dilutes their loyalty to their own faith -
community. It does, however, indicate an avenue of oro~ress wh ich is 
open to all who are themselves open to chan ge . 

From our experience of Anglican-Roman Catholic di alog u e , and from 
our observa tion of others partici~ a tin g in this process, we believe 
t hat a pattern can be discerned . When Anglicans and Roman Catholics 
meet t o discuss their faith as op enl y and honestl v as po ssib l e th ev 
find that attentiveness to the other's articul a ti o n o f hi s o r he r · 
own faith l eads t o a point of reco ~nition whe n each disce rn s their 
faith in the o ther's articulation of their belief. At this stage 
t he re develops a deep conviction that a t a fundamental level, ' 
An g licans and ~oma n Catholics~ in a~reement in t he livinll f 3 ith 
o n c e del ive red t o t he Apostle s . When we are scrupulously frank with 
each o t he r abo ut what we believe now, a nd whe n we seek clarifi ca tion 
from as earlv a s t a~e as poss i b l e in o ur co mmon o ri gi n a l traditi o n , 
we find that ce rtain difficulties o ri ~i n at in ~ in t he int e r ve n in g 
TJ eriod of Church history b ecome mor e mana1Zeable. l l ith the aid o f 
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o ur present livi n g faith and t he g uidance and in si g ht s o f th e 
Scriotures and the Early Fathers, we are ab l e t o app r o ach the formul a e 
of t he div i ded Church in a co nt ext which r e nd e r s t hem l es s divisiv e . 
The p r oblem then becomes one of exp res s in ~ our p r e s e nt a~ r eem e nt 
wh i c h we believe to be in harmony with our a n cie nt a ~ r ee men t, in' t 
words which will be heard as adequate by thos e who h ave n o t sh a r e d 
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1eeply in the dialogue which discerned the agreement. This problem 
annot be ignored, but it is a technical problem that will be solved . 

ie believe that the solution will be integrally related to the 
degree of encouragement given to the development of dialogues around 
the ' world. 

• 

r, 

"Thirty Nine Articles" 

As Anglicans, we would put primary importance upon the identificPtion 
of an adequate expression of our common faith today, such tha t we can 
discern means of achieving full organic unity in the faith, and for 
the strengthening of our witness to the world. 

But we cannot alter the fact that we have been rooted in what can 
now be called the "Anglican tradition", and that this tradition has 
been shaped in oart b y such historic documents as the Thirty 
Nine Articles, The Book of Common Prayer, and the Ordinal. We - 
therefore agree with the Congregation that these documents have con
tributed to our iden tity . Nevertheless, some of these documents 
(e . g. The Prayer Book) have gone through significant revisions 
and provision of alternatives . These modern versions have taken us 
we 11 beyond our Reformation originals , yet those origin a 1 s o r a t 
least parts of them remain in honoured use. In respect of the Thirt y 
Ni ne Articles, the previously required subscription for clergy has , 
in most parts of the Anglican Communion, been reduced to a general 
assent - yet the fact that they a~e lifte d un for assent si~nifies 
the historic and formative role tre y still play. But critique of 
such documents, both historic a~d modern, is basically made b y 
reference to Scripture and the faith of the Apostolic Church. The 
sufficiency of all our formulations, includin~ the Final Re~o rt 
itself, must stand the ri go r of this more essential reference bac k 
t o Christian origins in Scripture and Tradition. 

Finally, despite our commitment to devel o p full agreement with Roman 
Ca tholics (an agreement we believe to be withi n re a ch), we do not 
wish t o misrepresent or lay a side the Anglican Communion' s com
irehensiveness. The historic al formulations of the Church of England 
J o make it clear that the Anglican identit y is Refo rmed as wel l as 
Catholic. lv e welcome the multilateral dialogue o f the TTCC Faith and 
Order Commission and are encouraged by the Lima Statements. I n 
No rth America , Anglicans a nd Episcopalians are makin ~ rapid pro~ ress 
in our ecumenical relation s with Lutheran s. We do not an tici pa te 
that this progress with other ch ur che s will jeopard i ze what we believe 
has become a special dialogue with Fe rne, or th a t thi s commi t ment will 
interfere with both An g lican and Roman Catholic wider ecumenical overtures . 

Comr.ients on "B. DOCTRINAL DIFFICULTIE S NOTE D BY THE scnF" 

B. r. 1. Eucha ri s t as Sac rific e 

Unl ike the SCDF we do not detect a danger of a r ea din g o f the ARCIC 
d ocuments which "does not inc lude an essential aspect of the rnvster v ": 
on the cont r ary , the dis c uss i o n of th e Euch a ri s ti c sacrifice seemerl 
t o us t o be very hel pful, begi nn i n g as it did with th e themes of 

t Joth mys t e r y a nd sacrifice. In ano the r sense, t he Con ~re ga ti o n' s 
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th t ARCIC avoided the 
comment was very helpful. We presume a b bilit of 
language of "propitiatory value" because of th e pro a Yh 
its being misunderstood by some Anglicans, who in th e pa~t ~ve 
been alarmed by the notion of propitiation, applied care e:~ Y or 
with an imprecise exuberance to the celebration of th e L~rd s 
Supper But we are agreed that the celebration does inc u e an t 
offeri~g of a Eucharistic sacrifice. Still, Anglicans do not wfanr 

· i s of the once- o -anything to threaten the belief in the un quenes · 
all sacrifice of Our Lord in his historical crucifixion. 

t :-lay the words In the Book. of Common Prayer from 1552 to the· presen · ' 
immediately preceding the Su;sum Corda at the beginning of th e 
Eucharistic Pray er have been "If anv man sin, we have an advocate 
with the Father, Jesus Christ the righteous; and he is the pro
pitiation for our sins". (1 John 2:1 - 2) Anglicanism does not 
avoid the notion of Eucharistic sacrifice but resists anything that 
would detach that sacrifice from its christological and so~eriological 
roots. Consequently we would look to the biblical use of ~ilasmos_ 
(1 John 2:2)hilasterion (Romans 3 : 25) to illuminate our understanding 
of the sacrifice oelieving that, approached in this way, the notion \ , 
of "propitiation" cannot contradict the new Testament understandin g 
of God. 

We are of the opinion that the SCDF's very precise observation in this 
area, should help to reassure those who have misunderstood and there
fore reacted against Catholic dogma. We too can affirm with the 
Sacre d Congregation that •·the propitiatory value that Catholic dogma 
attributed to the eucharist is precisely that of this sacramental 
offering" (o ur emohasis), i.e. that which "includes a participation 
of the Church, the Body of Christ, in the sacrificial act of her 
Lord, so that she offers sacramentallv in him and with him his 
sacrifice". It seems to us that with this careful wording the SCDF 
has excluded the interpretations of the Eucharistic Sacrifice and 
its propitiatory value which have offended An g licans in the oast 
although further clarification of the wav the church is acti~e in 
the sacrifice co uld be usefull y oursuer neve rtheless we must note 
that this sympathetic reception of the Congre gation's comments was 
not shared by the authors of Evangelical Anglicans and the ARCIC 
Final Report. 2 The Sacred Congregation has correctly identified an \ , 
area in which Anglican comprehensiveness has been strained in the 
past, and is not ye t resolved. We hope that its commen ts will 
contribute to the g rowing consensus on Eucharistic doctrine which 
is happil v replacin g the bitter disputes of previous a ~es . 

B. I. 2. Real Presence 

We respect the in~istence of the SCD F on cl a ritv a n d co n s i s tencv 
The difficult y r aised by the Co ng re gation co ul d h e r esolved a t · 
least in part, b v a pplying the herm e n e uti c me thod we h ave r ; 
commended above. A clea r a nd un anbiguous s tat e me nt in o n e 

b . p a rt of th e text ecomes authori t a tiv e in th e i nt e r pre t a t ion of an ap P.'.l r e ntl v 
less adeouate s tatement else where in the t ext . Mow the SCDF " 
with satisfaction that seve ral formulation s clearlv affir h n o t es 

f h mt e r eal 
presence o t e body and blood of Ch r ist in th e sac r a me nt" . We 
propose that t hese clear affirmations s h o ul<l be u se d to 1· t 

h " h f 1 n e r oret t ose ot er ormu atinns . .. whi ch do not see m t o indic a te \.; 
a dequatel y what the Church und e rst a nds. " 

• 
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But a concern we would want to rais~ with the Congregation, prompted b y 
its comments on this section, is the ecumenical danger in too st~i~t 
an insistence on echoing the precise wording of, say, Tridentine 
formulations. Of course there is the theological task of ensuring 
that a popular and contemporary statement does not unwittingly 
abandon any of the truths which the Council of Trent sought to 
protect. But we cannot help but observe that, important as the . 
Council of Trent is, its precise language does not seem to spring 
immediately to the lips of all Roman Catholic theologians and 
faithful when they attempt to witness to their faith today. It 
is therefore expecting a lot to look for that language among _ 
Anglicans. In this matter of language we have been encouraged ~y~ 
papal statements such as that of John XXIII at the opening of the _ 
Second Vatican Council, when he said, "The substance of the ancient_ 
doctrine of the deposit of faith is one thing. The way in which · 
it is presented is another" . Paul VI, emphasizing the importance 
of transubstantiation in Mysterium Fidei, also recognized the 
validity of newer terms provided that they express the truth 
that transubstantiation also seeks to express . 

John Paul II in 1980 commented on ARCIC's method in his address 
to the Commission 

Your method has been to go behind the habit of 
thought and expression born and nourished in enmity 
and controversy, to scrutinize together the great 
common treasure, to clothe it in language at once 
traditional and expressive of an age which no longer 
glories in strife but seeks to come together in 
listening to the quiet voice of the Spirit. 

Anglican-Lutheran International Conversations 19 70 - 72 

In a footnote to B.l.ii. we find a quotation fr om the Report of the 
A~ c lican-Lutheran International Conversations, 1970 /72 . It shoul~ 
~e clearly understood that the Conversations were autho rized by 
t he Lambeth Conference and the Lutheran World Federation. The 
~eport itself is the report of the participants of the conversations 

• ind has not been adopted in any official way (as have the ARCIC 
documents in diocesan and provincial synods throughout the An g lican 
Communion). Further, the Anglican Consultative Council in Oublin, -
1973, examined the paragraphs on Eucharist and Ministry "with 

• 

the questio n especially in mind as to whether what was hein ~ sa id 
to the Lutherans differed from what was bein g said to the Roman 
Catholics:~ It was felt no contradictions had been made. The 
passa ge cited by the Congregation does no t exclude Catholic doc tri ~ 
and is far from being a key point in the te x t. Perh a p s SCDF ' s verv 
r a ising of s uch a point may suggest th a t th e time is app r oach in g 
for the bilateral dialogues (Anglican/Lutheran, Luther a n / Roman 
Catholic) to become trip a rtit e o n c e rtain leve ls . Howeve r. in 
di vidual dialogues sho uld no t be i nterpr eted as reducin g the 
credibility of int ernational l y agreed s t a tem e nt s (s uch a s the 
Final Report ) especial l y whe n tho se sta t eme nt s have already be ~un 
a proced ur e for official reception in s yn o ds and co un cils of the 
chu rch . 
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B. I. 3. Reservation and Adoration of the Eucharist 

We a re not in a position to comment internationally on "the current s tatus in t he , 
Anglican Cotmnunion of the regulation called the 'Black Rubric". We point out t hat the 
offending line quoted from the Rubric by the SCDF was omitted from the Book of 
Cotmnon Prayer (Canada, 1959) , and this is the authoritative Prayer Book of the 
Anglican Church of Canada. We know of nothing like this regulation i n contemporary 
revisions of Prayer Booka or Alternative Services Books . This ought well to 
illustrate that what it represents just is not part of contemporary Anglican 
catechesis, just as what it was opposed co is not _found in current Catholic teachi ng. 
We hope that this Anglican reaction will be remembered as no more than a warning 
of the danger of excesses which may provoke it . Most would no longer accuse the 
Roman Catholic Church of promoting an independent cult of devotion to the Eucharist i c 
elements divorced from the Eucharist , and we trust that Roman Catholi cs can discern 
in Anglican piety a proper reverence and devotion to the Real Presence of Christ 
in the- Eucharist. Each of our churches has its means for correcting its own a bus es, 
excesses, etc . , and these have been instances of such self-correction . 

But the "Black Rubric" well illustrates a problem we could encounter with other 
historical statements . If some Roman Catholics insist on offici al Anglican re-
pudiations of problem passages from the past, then some Anglicans will probab ly . , 
start asking for official Roman Catholic repudiations of ancient abuses . This is 
difficult for both of us because we have ties of love and loyalty with our pre
decessors which encourage us to adopt a most sympathetic understanding o f t he i r 
words and behaviour . We do not want to break those ties. However, if as Anglicans 
and Roman Catholic we move forward together in stating the truth now, and exper ienc e 
ties o.f love and loyalty with each other , than our predecessors' diff iculties may 
have to be seen from a di fferent perspective and we s hould not hold ourselves 
apart by them. It might be much better to rejoi ce in wha t ha s been a slow but 
solid healing of ancient wounds·. 

B. II Ministry and Ordination 

B. II . I. Ministerial Priesthood 

We agree with the Sacred Congregation that "this f ormulat ion only means t ha t 
he is a priest, in the sense o f Catholic ( i . e . a l s o Angl ican) doctri ne, i f 
one understands that through the priest the Church offe r s sacramenta l l y (our 
emphasi s) the s acrifice of Chris t". This we believe i s the t eachi ng of 
the Final Report. We acknowledge the SCDF's helpfully concis e f o rmula t ion 
"the priest ly nature of the ordained minis ter depends upon t he sacri ficial 
character of the eucharist". Proba bly the r eason many Anglicans bel ieve t his 
to be t he ca se, is why they continue t o speak o f " priest s" as opposed t o 
" ministe r s " . But we may add that s uc h a cha r acte ris t ic s hould not limit t he 
minis try o f t he ordained priesthood t o this one aspec t of their calling . \Je 
recal l that the Decree on the Minis try and Life of Pries t s s ays "i t i s the f i r s t 
task of pr ies t s as co-workers of the Bis hops t o pr each t he Gospel o f God t o 
a ll men". Va t ican II c lea rly t aught a bal anced doc trine o f the orda ined minis try . 

f 
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in ·J hi c h t h e ac kn ow l edge ment of "Priests as Ministers o f God's _ 
wo r d" wa s inse p arab l e fr om "Priests as Ministers of the Sacraments-- -
and th e Euc h arist " . With such a balance, we wo u ld concur . 

B I I. 2 Sacramentality of Ordination 

We b e li e v e t h at the ARCIC Final Report's statement quoted in 
Ob servation s is sufficient. To say more along the lines suggested 
b y t h e S CDF eight n ot ac h ieve agreement amongst Roman Catholics ·- - : , · 
l et alo ne Anglicans. 

We would b e interested to know whether or not the SCDF would - . 1 .J>-

a cc e p t an approach co t h e institution of the sacraments by Christ 
f o ll owin g the line s u g g ested b y Karl Rahner in The Church and tbi~ - -
Sac raments: 

Fro m the principl e that the Church is the primal 
sacrament, it would be possible to see the existence - · -
o f true sacraments in the strictest traditional sens~ - - - 
is not necessarily always based on a definite state- - -~ 
ment, which has been preserved or is presumed to have : :~:, 
exi s ted, in which the historical J esus Christ explicitly: -. 
sp o k e a bout a certain definite sacrament The : ,t 
institutio n of a sacrament can . . . . . . foll o w simpl y - ~ ... · 
fr om t h e fact that ~hrist founded the Church with its - • 
s acra mental nature. 

Anglican s wo uld h ave no difficulty if this approach were accepta~!e-_ 

Obviously t h ere is a need to clarif y th e status of history and 
histor i c al c ritic i sm in our theologies. The Congregation seems to 
us co be c o o fearful o f the corro sive eff e cts chat criticism mi~ht . 
h ave on th eo lo g y . Without in any w~ y s ug g esting that the trtlth ~ - - 
o f revel at i on a re sub ject to the whims of hist o rians, we believe · · 
that i t i s import a n~ to remember that Christianit y is based on
his t o ri c a l and not purel y my thological events. The historian is 
t he r e f o r e ver y imp o rtant i n the the o lo g i c al tas k . and "the aut h entic 

• 
i nter p retati o n o f the Scriptures" cannot ignore the hist o ri c al 
met ho d. We note that this concern about historical criticism 
r e turns in Observations B.111 . i . Perhaps this sprin~s from a 
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pa rti c u la r Roman Catholic anxiet y about the state o f philoso p hi ca l 
and t h e o l og i c al studies in Catholic semin a ri e s and universities. 
We no t e f o r example an anxiety in this are a in the Sacre d Con ~ re gat ion 
fo r Ca t holic Ed u c ati o n's discussi o n o f Current Diff ic ulties in 
Ph i losophica l Stud ie s in " Th e S tudv of Phil o sophv in S e min a rie s " 
whe r e t h e d a n g er i s s een that, 

Philosophy has l os t it import a n ce f o r r e li g ion and fo r 
t heo l ogy : t heolog i ca l studie s must d etach them se lves 
fr om p hi l osop hi ca l s pe c ulation a s a u se le ss word- ga me 
and mu st b u i l d u p i n full aut o n o my o n a p os itive b asis , 
f urn ished b y h i sto ri cal c rit e ri a a nd b v sp e c i a l me th o d s 
of exegesis. Theo l ogy of the f uture will, ther e f o r e , b e 
t he specia l compete n ce of hi s t o rians and p hilolo g i s t s . S 
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If there is an internal controversy about the place 
cri ticism within the Roman Catholic Church, we muS t 

not to let that distort the ecumenical task . 

of historical 
be careful 

B . II. 3 . 

The issue is to be d ealt with by ARCIC-II 
of the ordination of women 

and we eagerly await their comments. 

f i "where We want to reaffirm that from the An~lican point o v ew 
canonical ordinations of women have taken place, the bishops con
cerned believe that their action implies no departure from th e 
traditional doctrine of the ordained ministry" (Final Report, 
Ministry Elucidation, Section 5). Since the "intentio faciendi 
g u od facit Ecclesia" remains clear this action ought not to raise 
suspicions that Anglicans are moving away from their Catholic 
doctrine in a n attempt to accommodate to secularism or liberal 
protestantism. 

But footnote 2 in Observations raises a question for us. It omits 
some words, and summarized the quotation from the Declaration Inter 
Insigniores in s uch a way wh ich could be understood to go beyond 
the teaching of the Decree: 

This practice of the Church therefore has a normative 
characte r: in the fact of conferring priestl y 
ordina tion only on men, it is a question of an 
unbroke n tradition throughout the history of the 
Chu rch, universal in the East and the West, and 
alert t o repress abuses immediately. This norm, 
based on Christ's example, has been and is s till 
obse rved because it is considered to co nform to 
God ' s plan for his Church. 

It a ppears to us that Inter Insieniores represents a conservative, 
cautious, and, we might even allow, prudent judgement on the question 
of priestly ordinatio n only of men, in 1 976 . But th e declaratio n 
we assume delibe r a t ely, stops short of se ttlin g the question for \j 
all time. The practice is still observed because it is consider e d 
b y proper a uthority to conform to Go d's pl an for his church. While 
Observations uses the word "must", we understand th e tex t to allow 
the possibility that it wil l not neces sa ril y always be observed 
if the Church becomes convinced that th e o rdin a ti o n of women co uld 
also co nform to God's plan. As Anglicans we respect the j ud ~e ment 
of the SCDF within th e Roman Catho li c system of di scip line. nut 
we hope that Roman Catholics will tr y to under s t a nd h ow we have 
come t o re ach a diffe r e nt decision. 

Commenting from a Cana d ian a nd No rth American perspec t ive , we 
be li eve th a t we now see a g r owi ng anxiety and concern abo ut the 
place of women in th e Church whic h was n o t adeq uat ely dealt with 
by Inter Insignio r es . Even on the n a rrow issue of ordin a t ion, 
which i s all we can ex pect th e decre e to address , we do n o t believe 
ch a t the Decree settled th e question for ve r y long, particularlv 
not for North America . As Anglicans who hav e struggled with th ~ 
i ss ue, we recognize the difficu l ties assoc iat e d with n a min g so (J 
r adical a change in practice without appea rin g to threaten o ur 
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fait h . Ho we v er as partners in dialogue we believe we • 

• 

• 

• 

o ught a t leas t t o emphasize our belief that this issue is e x trem~iy 
impo r t a n t , not o nl y f o r ecumenical reasons , but also because 
ques t ions o f the ro le s and nature of both women and men as well 
as t h e func t i ons a n d nature o f priesthood urgently require ope~ 
a nd c arefu l att e nt ion ac co mpanied b y a willingness to act on the 
insights whic h co me f r om our theological investigations. 

B. I Ii.Autho rity in t h e Churc h 

B . III , l, - Pet ri n e Te x t s 

Here again we are not s u r e whether or not we are reading into 
Obs ervations an e xcessive a nxiety about the po ssible dangers o f v 

h ist o r ical cri t icism. We a g ree that it is n o t possible for the __ : 
Ch urch c o adopt as the ef fective no rm f o r reading the Scr i ptures_~ 
" o nl y wh a t his t o ri cal c rit i cism mainta i ns". However it is also . · _ 
true that an y his t o r ical c l aim is subje c t to historical c riticism . 
In the case of th e Petrin e te x ts it was p recisely the use of 
hist o rical biblica l c r i t ic ism b y Anglicans and Roman Catholics 
(and, we al so ac knowle d ge, particularl y the work of the US Lutheran 
- R.C . '.J i alog u e ) whic h enabled Anglican s to com·e to a new inter
p r e tati o n of th e t e xt s . This allowed us to leave behind some of 
o ur past objec t ions c o th e Roman Catholi c insistenc e on the im
po r t a n c e o f a dis t inc t i ve Petrine mi nistry . I t is becomin g evident 
t hat hi s toric a l s t u dy increasingly suggests a linkage between 
th e pecrine mini stry o f the universal primate ( the Bishop o f 
Ro me ), with the commission received b y Peter directl y from Jesus 
Ch ri s t. We re g r e t t hat th e wording o f statements of Vatican I 
s ho uld be r ega rded a s creating a problem in thi s context . We 
also ho pe t ha t t he c a r e f ull y ne gotiated documents Authority I a nd 
..U. wi l l find acc e ptance f r o m a Roman Ca tho lic point of v iew, as 
t h e s e sect i ons s t ill r e pr es ent a co n s idera b l e strugg le, f or s ome 
Ang lican s co ap p r o pria te , g i ven the hi s t o ri c anti path y t o papal 
primac y . 

B. I II . 2 . Primac y a n d Jurisdict io n 

" Ob s e r vations " is tro ubled by the " exigencie s of the word 'in-
s t i t u c i o n ' " . l,I e d o no c f o r e s e e a n y d i m i n u c i o n o f t h e p r o p e r a u t h o r i t v 
o f t he un ive rsal p r imate f we o b s erve tha t fr o m a s tri c tl y h i s t o ri c ai 
perspec t i ve it is impossia l e t o es t a bli s h wheth e r o r not a f ull 
b l own unive r s al p r imac y wa s a ctuall y es t ab li s h e d a s a p e rma n e nt 
ins t it ut i o n b y Jesus duri n g hi s lif e o n ea rth. Ra ther it seems t o 
u s co be importan t t o seize t he o p portunit y of t ~e c urr e nt di a l o~ ue 
whe n ma ny An g l i c a n s ma y s e n se the ha n d o f Go d a t work in o ur t imes 
a nd c o be l ieve that a min is~r y of un ity a n d wi tness ma y be o ffe r e d' 
t o the univ e r s al Ch ur c h by Pe t er' s s uccesso r . 

B . III . 3. In f allibilit v and Indefectibili t v 

After r ea din g thi s o b se rva t io n we a r e in c lined t o t he opi n i o n t hat 
i t wo uld have been bet t er if bo t h ARCIC a nd the scnF ha d made a 
g r ea ter effor t t o deal qu it e s e pa r a t e l y with indefec cibi li t y a n d 
infal l ibility , par t icu l a r y s ince Ha n s Kun g has t e nd~ d t o co n f u se 
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the two concepts . 
ho consider 'infalli- \ 

It is important to recognize that Anglicans w e to a fresh 
, 1 i text can com bility carefully in a non-po em c con in of Rome, For 

understanding consistent with the strict teach g te that it 
it "I once wro example, Professor John Macquarrie wr es ble obstacle 

seemed tom~ that papal infallibility is an insupera think so 
between Roman Catholics and Anglicans, but I no lo~ge~ rificati~n 
I chang1::d my mind .... " He later makes the helpfu ~ al idea 
that for Anglicans "Indefectibility is an eschatolog ca h k:i. d 
but when we talk of '~nfallibility' we are isking about t e n 
of guidance a v ailable to the church in via" 

Marian Dogmas Observations' summary of the already excessively 
concise ARCIC statement on Marian definitions (Authority II . 3 o) 
see.ms to us to be inadequate and therefore perhaps unfair in 
failing to acknowledge the positive affirmations about Marian 
dogma which are present in the Final Report. We must wait for 
an expanded statement, we hope from ARCIC II, . before we can comment 
adequately on agreement about the dogmas themselves. However 
we observe that the modern definitions of the Immaculate Conception ~ 
and the Ass umption of the Blessed Virgin Mar y were formulated in 
the c ontext of a cult of Marian devotion which has not been shared 
b y the maj o rity of Anglicans in the way in which it has been ex
per~ enced in Roman Catholic piety. By going behind the formulations 
we may reach theological a~reement . But a theological understanding 
alone will not enable someone outside of the devotional tradition 
to hear the words in the same wa y as a person who habitually prays 
co , through o r with Our Lady . Since the Roman Catholic Church, ana 
some Anglica n s, believe that there are graces to be received through 
this devotion, then the attempt should be made to welcome Anglicans 
into full communion where they would have an opportunity to share. 
We think that we can satisf y Roman Catholics that Anglicans do 
not believe a n y thing which demeans the truths that the Marian dogmas 
attempt t o e xpress. We hope that Roman Catholics would not expect 
Anglicans eagerl y t o embrace man y aspects of Marian devo tions some 
of whi c h a ppear to have less than universal acceptance and usage 
throughout the worl d - wide Roman Church. We believe that when there 
i s agreement i n f aith, a pluralism of reli g ious expression (while \J 
alwa y s subj e c t t o theolo g ical criticism) ought to be welcomed 
rather than feared. 

Thi s q u estio n e mpha s izes again the importance of ag reein g on how 
we are to distin g uish between essentials and non- essenti a l s . 
Ang l i can s woul d b e sympathetic t owards the Augustini a n se ntiment 
cit e d by J . A. Comenius in h i s Di ciactic a Magna : 

Ther e should be unit y in essential s , lib e rt v in 
non-essentials and charit y in all thin gs , · 

We s h all f o llow with g r e at int e rest th e dis c u ss ion s o f Ma ri a n d ogma s 
i n the Ro ma n- Ca tholic- Orth o do x di a l og ue. 

t 
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B, III . 4 . General Councils 

The Congregation asserts that what the Final Report says about · - , 
General Councils is not exact. We agree that the bishqps unit~d ' · 
in counc il have a mission which "extends to the entire domain · 
o f fa i th and mo r a 1 s '' . Howe v e r the p O int AR c I c makes i s in t he 
context of the magisterium, and the Anglican ability to accept ·tc.: 

In the past Anglicans have suspected and feared chat the Roman ~ : 
Catholic Church assumed that it had the power in its teaching ~: 
authority to add to the truth. Historically certain Roman Catholic 
teachings have"b"een dismissed as "novelties", when considered 
directly in the light of scripture. It came as a surprise. 0 £ - . 
dialogue for many Anglicans, to discover that the Roman Cathol~~ - · 
C h u r c h d o e s no t c l a i m t h e p o we r t o c r e a t e n e w t r u t h s . I t i s i n_ · " 
this cont ext that Anglicans are helped by ARCIC's clarificati~~ 
in Autho rity I (19) that Councils "do not add to the truth · · 
they clarify the Church's understanding of it". 

•• r 

, · I,; 

• Ye t Ang l i can s w i 11 alwa y s c r i t i q u e any s u c h c la r i f i ca t i o n t ho r o· U/Z;t_ l Y , 
to ens ure that it is a faithful interpretation of scripture and · · _ 
the Apos t ol ic Tradition. This is not an attempt to restrict legf-. 
timate autho rit y only to "fundamental matters of faith" but to_ ~ 
make i t c 1 ea r th a t we do no t add to t he co n t en t o f rev e 1 a t ion vh e· n 

• 

• 

we r ecal l and emphasize some important truth. · · 

B·. III. S . . Rec eption 

It is important to remember that in the present stage of prog-ress = 
cowards unit y, Anglicans are searching for sufficient reason · as - ~ 
co why they ought to accept a Petrine ministry identified with 
the Bishop of Rome - a ministry which the y have managed to do 
without for some considerable time. The y will be helped if the 
universal primacy is clearly Petrine rather than imperial in its 
operation .. The Final Report (Authority II, 11 29) should be seen 
1s addressing the drawing together of Anglicans and Roman Catholics 
·ather than as merely pointing out a ·difference between them. This• 
LS why it is dangerous to speak, as the Congregation does, of the 
"Anglican position" in opposition to "Catholic Doctrine". As a 
ge neral rule of dialogue it is better to avoid where possible the 
language of "positions". When we negotiate about positions we 
seek cocpromises and trade-offs, o r accept winners a nd los er s. If 
we concentrate i nstead o n our underl y ing interests, our c o n ce rns, 
beliefs, practices and behaviour .... then we can find ag re eme nt 
in truth without there hein g lo s ers. There is a bi g difference 
between being led by t h e Spirit of truth and defendin~ a position. 

On the particula r point r a i sed here, it seems to us that what SCDF · 
sees as a s t atemen t of "the An g li ca n positi o n", is b y n o means held 
only by Ang licans. We kno w man y l oya l Roman Catholics who would 
be ve ry surprised and indeed se riousl y disturbed if a "definition 
proposed for assent were not manifestly a le g itimate interpretation 
o f biblical faith a nd in line with orthodox tra dition". The dista nc e 
between us may be very sma ll. The clarification of the iole of 
'receptio n" in Roma n Catholic teaching may help some Anglicans to 
lose their fear th a t au thoritarian excesses o r n ove lt ies mi ght b e 
in princ iple unavoida bl e if Anglicans were t o accept the te ~chin~ 
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authority of the Bishop of Rome. 

C · OTHER POINTS OF VIEW OF FUTURE DIALOGUE 

C. 1. Apostolic Succession 

ARCIC did not claim to make au exhaustive statement about apoS t01 ic 
succession, but merely to outline "the essential features of what 
is meant in our two traditions by ordination in the apostolic 
succession" We have no doubt that it would be beneficial, partic
ularly in our relationships to churches with non-episcopally or
dained ministries, to extend and deepen the study of apostolic 
succession and ca produce a joint statement on the matter. Meanwhile 
we believe that Anglicans and Roman Catholics have a sufficient and 
substantial theological agreement, and should proceed with whatever 
steps remain to be taken towards the mutual recognition of our 
ordained ministries. We agree with the Sacred Congregation that 
our continuing study of apostolic succession needs to be "above 
all confronted by the facts of Church life and oractice in the ~ 
two Communions". This continuing process will be facilitated if 
o ur two sister churches worship work and witness together in every 
way possible . 

C. 2 . Moral Teaching 

The Congrega ti9n rightly emphasized the importance of moral issues 
which were beyond the mandate of ARCIC I but are within the terms. 
of reference of ARCIC II. 

We are hopeful that this discussion, if carried on widely throu g h
o ut our communion, will lead to great benefits for the whole church. 
Anglicans have a long experience of eMphasizing the importance of 
the individual's responsibility as a moral agent. He have learned 
so mething of the dangers and benefits in maximizing personal freedom 
a nd attentiveness to conscience. Roman Catholics have on the whole 
been far more a ttentive than Anglicans in taking seriousl y the ~ 

Church's responsibility corporately to provide moral guidance and 
reliable help for the individual (informed) conscience. Finding 
a n ecclesi a l balance between these two forms of commitment to the 
right, the goo d, and the tr~ e . will be one of the major t a sks o f 
ARCIC I I in it s work. 

In gene r a l r a the r than seeing the a rea of moral concerns as an im
penetrable minefield i n the path of unity, we see it as p r ov idin g 
some of th e most promising opportunities f o r growth in mutu a l under
s t a ndin g. The benefit s will ex tend beyond our communions to the 
whole Ch ur ch a nd wo rld, when in th ese days not only a r e moral value s 
threatened b ut the very s urviv a l of the world hangs on th e resoluti on 
o f some moral i ss u es - (eg disarmament, bio-ethics , g lobal ecolo gy) . 
It is important to note chat, thro u g h coa lition s a nd jo int statement s , 
Anglicans a nd Roma n Catholics (with o ther Christians) hav e a lr eady 
spoken in Ca n ada with one v o i ce o n many issues: a proclamation of 
an al r eady ex istin~ Christian unit y and c ommitment. 

il 

1 
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FINAL REMARKS 

1. On the Agreement 

We agree with the SCDF that the Final Report represents a notabl~- ~ 
ecumenical endeavour, and rejoice in the plentiful evidence since 
its publication that it provided "a useful basis for further _ st~p_s _ 
on the road to reconciliation". As continuallv noted above we 
recognize the legitimac y of the Congregation's ' concerns, and are 
particularly grateful for the careful articulation of problems which 
must not only be addressed but be seen to have been addressed . We 
are, however, more convinced than the congregation about the d epth - - ~ 
and extent of substantial agreement we mutuall v hold concerning 
ess e ntial elements of the Christian Faith. · 

D. 2. The Next Concrete Step 

·re are in complete and enthusiastic aizreement with the Sacred 

• 
•n g regation' s outline of the next concrete ste p . We now know tha"t 
Jr two churches have a~reed with all three of the Con ~ re~at i on's 

recommendations and that these are included in the terms of refe r ence 
o f ARCIC II. 

We believe that the cask is now too lar g e co b e le f t entirely t o a 
small international commission. We hope that o ur Canadian AzRC 
Dialo g ue will continue to make contributions and tbat re g ion a l _.__ -__ ~ 
diocesan and parochial groups will become more a nd more i n v ol v e d . We 
a 1 s o ho p e c ha t we m·a y 1 o o k f o r a c o n t in u in ~ in t e re s t f r o m t he S CD F 
int he on-going Dialo g ue, wh o s e c ontribut i ons and advic e d o u b tle ss 
wi ll be amon g st the most hel p ful, informe d and percep tive . 

*** *********** ***** *********** 

~ embers of the Anglican S ub Co mmittee o f the 
Ang li c an- Roman Catholi~ Di a l o ~ue o f Ca nada 

• 

• 

The Rev . Canon John Baycroft 
Re v . Dr. Le ttie J ame s 
Dr . He l en Mi l to n 
Th e Rt . Rev . G. H. Par ke -Tayl or 
Th e Rev . 8. Pr i dea ux 
Th e Rev . Dr. R . Reeve 
The Rev. Dr. D. Thom p s on 
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