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1. 

ARCIC-II 57(d) (86 ) 

Possible footnotes with r ef er ence to t he 16th Cent ury 
Formularies, 

Sa lvation and Faith. 

(para 9) Both the Council of Tr ent and the Articles of 

Religion deny any natur al human abili ty to turn to God, Both 

affirmed the primacy of grace, Trent emphasized that human free 

will had not been entirely extinguished, though weakened a nd 

perverted, The Article of Fr ee Will adapted the language of 
as 

St . Augustine i n speaking of Christ ' s grace /both going befor e 

us and working with (cooperante) us . 

(para. 11) The Council of Trent and the Articles of Relig ion 

were agreed that the divine myster y as to who is predestined t o 

eternal life is part of God ' s secret counsel . Though the Article 

Of Predestination and Election then spoke ofthe benefits of the 

contemplation of the doctrine , the Article on Justification avoided 

t he asser t i on that justification takes place by Chri st through 

faith when Christians believe they are r ecei ved into grace . The 

possibili t y of fal ling from grace and of pardon for t he l apsed 

was official ly acknowledged on both s i des , though t he Art i cles 

wer e crit i ci sed by t he Puritans for so doi ng . 

2 . Salvati on and Justi f i cat i on . 

(para. 15) The Article on Justificati on goes no further than 

speaking of justification as being "accounted righteous befor e God" . 

The Counci l of Trent appeared to be saying mor e t hnn t his i n speak

i ng of a r enewal of mind and spirit in which Chri stians a r e " not 

only accounted , but a.re truly named just nnd nre so ," The Father s 

of Tr ent were , however , nware of the extended meaning,of justi f i cati on 

in Catholic usage which i ncluded sanctificati on as well as 

j ust ificati on . Some spoke of t wo kinds of j ustificati on 1 the 
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first being the forgiveness of sins and reconciliation with God1 

the second including renewal in the Holy Spirit properly called 

sanctification. Although official Anglican usage always retained 

the narrower - and general New Testament - usage the Article on 

Good Works recognized that a renewed life must"rrecessarily ' 'spring 

out" from a living faith . In the Homily on Salvation_written by 

Thomas Cranmer and referred to in the Articles for the further 

explication of the doctrine of Justification - the Christian's 

office "after that we are baptized or justified" is to do good . 

In the Homily on Faith there was again: a stress on "a faith which 

worketh by charity", In this Trent also concurred, 
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3 . Sa l va t i on and Good Wo r ks 

(par a . 21) 

on 
It is/ t he l anguage of me rit that the Council of Trent and 

the Ar t i cl -= s cf Re l ig i on d ive rged most significantly. For 

Tr ent e t e rna l l i fe was both a gr ace mercifull y promised and 

a r ewar d f or the Chri s tian ' s good works a nd me r i t s . The Anglic an 

fo r mula r ie s we re adaffia nt tha t good works had no j us t i f y ing merit. 

The Ar ticles on l y go s o f ar a s t o s ay tha t good works by the 

justified we r e pleas i ng and acce ptab l e t o God. In spite of 

this d i ve r gent emphasis it was howe ve r common ground t ha t 

no thing which preceded jus tif ica t ion, whethe r fait h o r works , 

dese r ved the ac t ua l grace of justifica tion . For Trent and 

the Homily on Sa lva tion human beings we r e ' f r ee l y justified ' . 

Fur thermore f or Tr ent the good wor ks o f the j u s tif i ed only have 

value i n God' s e ye s beca use "he will s those thi ngs t o be t heir 

me r its , wh ich a re h i s own gifts ". 

The Storr i ngton draf t does not dea l with whe the r works 

before jus tifica t i on a r e damnab l e . Tr e n t condemned t hi s pos ition . 

Article XII I (of Works Be f or e Jus tif i cation ) appear s to support 

it until the discrepancy between t a Title and t he t ext i s 

a na l ysed . The text speaks o f "wor ks done be f or e t he gr ace of 

Chri st , and t he In s p i r a tion o f h is Spi r it' ' (My emphas i s.) The 

l ate r phrase i s much br oade r than j ust ification. Furthe rmor e , 

Cr anme r deleted 'before j us t i fic a tion' f rom the t ext a nd 

subst itu ted the existing word ing . Tr ent fo r it s par t s trong l y 

avoid ed a ny statements about Cong ruous o r Condign Merit . 
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I do~ suggest any mention of this issue but the 

Commission ought perhaps to be aware of the accusation of a 

formal contradiction. 

There is already a footnote on Anglican views about 

'imputed' and 'imparted' righteousness in the 16th and 17th 

centuries at para. 5. On r e -read ing Hooker's sermon on 
against 

Justification (and his defence the accusation of Romanism!) 
the footnote 

something might be added toh brief ly, in some such way as this . 

"Richard Hooker, for example, believed justifying righteousness 

could only be imputed, while sanctifying righteousness must 

be inherent." 

There is also a splendid passage in the Laws of Ecclesiastical 

Polity (Vol. VI.11): 

"Thus we participate Christ partly by 'inputation', as 

when those things which he did and suffered for us a re impute d 

unto us for righteousness; partly by habitua l and real 

infusion, as when grace is inwardly bestowed while we a re on 

earth, and afterwards more fully both our sou l s and bodies 

made like unto his in glory. The first thing of his so 

infused into our hearts in t hi s life is the Spirit of Chr ist 

whereupon because the rest of what kind soever do all both 

necessaril y depend a nd infallibly also is s ue . ... " 

CJH 
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