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A
lthough the primary purpose of this baper is to attempt

to
answer the question posed in its title, 1 should like to begin

by noting some qualifications implicit in the subtitle; an

Eplscopalian's response, Firstly, it is an Episcopalian's response
for 1 am an Episcoralian, or more precisely, a Friest of the
kyiscopal Church in the United States of America. 1 believe ¥k
important to emphasize this at the outset, for the Anglican
Communion's image of i1tself is that of a worldwide Communion of
Churches in communion with the See of Canterbury. Anglicans
experience the reality of this worldwide communion, but are loath
to give it magisterial or juridical expression. This can often

be confusing and frustrating to Christians of other traditions,
but it is an asrect of our ecclesial erperience which we value
highly. "We are a family of autonomous Churches, varied and
flexible, linked by ties of history, tradition, and living fellow-
ship with the See of Canterbury, the focal point of our communion.

In the face of God's majesty and love we often feel called to

pursue a middle way, not as compromise but as a positive prasp

We have come to value reason and tolerance

We

of many-sided truth.
and to be comprehensive even at the ex¥pense of striet logic.

are prepared to live, both in fellowship and tension, with those

who in some points differ from ue," And thus 1 write as an

Episcopalian, as a member of one rarticular Church. 1t is a

London:
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€Xperience, a strain of ethical pragmatism, and g history of

religious rluralism, It would be surprising indeed ir our attitudeg

toward the relipions nirture of the children of ecumenical marriages

did not differ, at least in details, from thoge of our brothersg

in the Chureh of England.

Secondly, this is 2n Episcopalian's response. 1 say

this to emphasize that my training an experience diffep in signi-
ficant ways from those of most of my fellow Episcopalians. For the
past six years I have lived my ministry almost entirely in Homan
Catholic environments; first as a pgraduate student and teaching
assistant at the Catholic University of America, and more recently
as Frofessor of Canonical Studies at two Homan Catholie seminaries
in the Fiddle West. This has, 1 am sure, led to a very uninglican
tendency to analyze ecclesiclogical questions in juridiecal
categories., 1t has also led to a very real appreciation of the
problems faced by Roman Catholic priests as they minister to their

people in a country in which ecumenical marriages are very COmmon,
and in which approximately 1/3 of all marriages end in divorce,
Finally, these experiences have formed in me a deeper aprreciation
of the ecumenical marriage problematic than is shared by many of
my fellow Episcopalians, Despite the fact that my wife and three

children are all communicants of the Episcopal Church, both as

tl
jndividuals and as a family we probably worship more frequently

of ties
at Roman Catholic altars than at Anglican ones. Because

have
of personal friendship and professional responsibllity we

ship with another

ery close relation
all been brought into a very \s Eucharistic

: 1 Church,
ecclesial community which, like the Eplscopa
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' its very nature, Thys my own marriare . while not ecumenical in

itaelf‘, is lived in an ecumenical context which makes the question

the title of this paper a very personal
lengthy, but necessary, preamble behing me:

Episcopalian'sg response,

one. With thig

» let me provide an

"How important is it to Anglicans that the children of

mixed marriages be brought up as members of their ouwn Communion,

and why?" An honest answer to this question must bepin with a

candid recognition of the pluriformity and ecclesiclogical tension

within Anglicanism which is the necessary consequence of the high
value we place upon comprehensiveness "even at the expense of
strict 1+:I,givt:."2 Dr, Casserley has distinguished living Anglicans
into three groups; those who "if Anglicanism did not exist, would
probably find their place in one of the great Reformation churches;"'}
those who, in the same circumstances, would find their spiritual
home in the Homan Catholie Chureh:; and those who "find both the
alternatives, either Romanism or Frotestantism utterly unacceptable
and in fact too appalling even to contemplate., For thii third
group Anglicanism is the only possible spiritual home.," This
description of the Anglican Communion is more than a sociological
analysis of "the way things are." While it is true that the fact
of Anglican comprehensiveness can, in large measure, be explained

. gixteenth
by the historical events and theological pressures of the

2- Ibid. p. 242.

J. V. Langmead Casserley, Christian Community,
1960, p. 113.

4- loc. cit.

London: Longmans,
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and seventeenth centuries, the ecclesiolopic

al lrnificance of
that comprehensivenegsg is something which an
Eradually come tog understand,

its historical causes and prege
mise between Evangelical ang Catholie ecclesiolopies,

constitutesg g synthesig of

bt rather

what we believe to be complementary

Eifts of the Holy Spirit, It is characteristic of Anglicanism at

1ts best to be the locus of a dialectic between the Catholic and

: 3
Evangelieal traditions; & Churech, in Bishop Cosin's pithy phrase,

"Frotestant and Heformed according to the Ancient Catholie ﬂhupch.'ﬁ

The fact of Anglican pluriformity, however we may chooge
to evaluate it theclogically, means that different Anglicans are
going to give different answers to the question posed in our title,
Members of the first of Dr, Casserley's groups would doubtless feel
aquite strongly that the children of an Anglican/Roman Catholic
ecumenical marriage should be brought up as Anglicans, and would
find it less imperative that the childrer of an Anglican/Fresbyterian

marriage be reared in the Anglican Communion. HMembers of the

second group would, mutatis nutandis, take a similar attitude,

Members of the third group, though far less likely to enter such

a marriage, would be insistent that they share their faith wi th
¥

their children by having them baptized and educated in the Anglican

d
f the Church as Held an
H son, "The Dnctr&nﬁ o clebt
2 %ﬁm?f:ﬂﬁa gﬁfrch'uf England," in F, Hewton Flew { ,

The Nature of the Church. London: SCM, 1952.

Theology.
Quoted from Robert J. Fage, New D‘.Lrgcticma in Anglican gy
= H:H‘ York: Seabury Press, 1965. P. 5




Chureh,

Loes the fact of Anglican plurirnrmity

then mean that
our question is impossible tg )

ikt Does the fact that the
I
Ellican Communion seeg itself as g locus of dialectie mean that

the
re can be no specifically Anglican responge? 1 think not For

despite our differences and tensions, the Anglican understanding

\ 7
of marriage and the family' and the Anglican vision of Chrigtian

Unity provide materials from which an Anglican regponse can be

fashioned,

The third report of this Commission has noted that "the
Anglican would acknowledge a Divine Law for Christians to offer a
Christian upbringing to their children, but would question whether
any narrower definition than this could be said to have 'Divine’
Eanctiun.“ﬂ Within this context, what is meant by "Christian
upbringing?" Certainly for an Anglican it means far more than an
exposure to "the Creed, the Lord's Frayer, and the Ten Commandments,
and all other things which a Christian cupht to know and belleve
to his soul's health.,” A Christian upbrinFing is achieved within
the life of a Christian commnity, a Christian Church, Heither
the proper performance of the baptismal ritual, nor Christian
catechesis, however extensive, constitutes a Christian upbringing,
Christian upbrirgdng is the living of the Christian life,in 1ts

sacramental and evangelical fullness, within the context of a

1G58: The Encyclical Letter from
ith the Hesolutions and fieports.

Ehg Bishops together w
Dﬂdm? ErI -G.H-, 1?5 # TJ"P. E-'!Ef-lf - Enl?]--

B A./R.C.C.M. 11, #12.

7- Cf. The lambeth Conference
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Particular eucharistic community, For this reason

to the problems raised by ecumentica) TAFrlages tm
of exposing the child to born Communions andg
own decision latep* 18,

« ARy lﬂlh‘lﬂ‘\

e o The n -‘ll'lr.

'1""1'“'," Bim mane pyp

to an Angliean, whally ursatisfactory

If *Christian UPBFINEARE® means livire 're

Frietjap

1ife within a Christian Community, then in ecumentical mrriages

fnvolved., For an Anglican, the basis for such ar IFUIFy 1s found
in the various formulations of wha! has come 1o te ROwWr as Lhe
Lambeth Quadrilateral. This four-fold statesent s, for Arglicar
both an indication of those wifts of God which we Fave rece | ved
&8 part of the one, holy, catholle, and arostolic Churen, ard *ar
indication of what God is calling the wrole Churcr ir Fiatory o re
fully te Illl-." T™he Quadrilateral, origirally feveloged at
the General Convention of the Eplscopal Chureh in 19F6, ars
subsequently approved by the Lasbeth Comference nf 1FRF sety
forth what we believe to be constitutive eleserts of the Church

of Christ,
l= The H Seriptures of the Cld ant hew Tectamerts
o e R Ining a1l things necessary to salvation,’
m ] and as being the rule ard ultimete gtardar! of
M

O T,
AL tr .
. 2=-The A tles Creed, as the Baptissal Systol | ard
e, ‘-' '-" “ . cene :‘"m as ‘-H nrrlei'“l‘ atatessrl ff
~ the Christlan faith.

i sacraments ordaired by
with unfailing use of Christ’e wors
and of the elements ordained by Him

thriet Himes If --
vl == r""l"""‘f""'i
a of Iretitution,
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h.- 2 i
Fn:?:hié;tgl;l?fhpigtt:r-?ﬂ:, laeally Adapted in the
: _ S oamministrarion to the wvarp e
of nations and reoples called of Gog 1nw§i?§ s
unity of his Chureh, 10 e

It would be s mistake to vwiew this brief sehems —o seripture
]

Creeds, Sacraments, and Pinistry -- as = "static formulation of

Fositions in whiech Anplicans are Entr?ncth."ll hather, as the
B Y =3

recent reformilations of the Quardrilateral indicate,l2 these

elements are seep as indications of Ged's eall to advance toward

the fulness of Christian urnity. The GQuadrilateral has heen

reformilated in the mast, and there is every reason to believe that

Anglicans will continue to reformulate it, Yet the shape of

the Quadrilateral is a remarkably stable fact of Anerlican theclopy,
What we mean by, for examrle, Apostolic Finistry, may bte expressed
in new ways; but it camnot be painsaid that Anrlicans consider

such a ministry as a constitutive element of Christ's Church,

1t would be eaually mistaken to view the duadrilateral
as an exercise in quantitative ecclesiology. A Church which has
preserved all four elements is not thereby seen as "twice as
much a Church" as one which has ypreserved only two. The furction
of the WQuadrilateral is not to unchurch (by some kind of fractional
analysis) those communions which are defective in one or anocther
area, tut to voint to pifts which we believe we have received at

atitutive of the
God's hand, gifts which we believe to be con itu

fullness of Christian 1life.

: : a,
0= This is the formalation given the wuadrilateral in 188

11- Lambeth 1968, p. 125.

12!* Ibgéi Fl'i' 123-5‘
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The Anglican entering an ecurerical

mArringe will view
the question or

the Christian nurture of th

e exrected ehildren
from a perspective rrovided by

the dundrilatreral., He will, in
the Tirst instance, feel that his children will recejye the mogt
adenuate Christian upbrinring within the Anglican Chureh

However,
a multitude of other considerations, Including, but

not 11|'|'|it_ﬂ,d
to, such factors as the conscientious convictions of his intended

spouse, the geograrhical area in which he finds himgell, and the

altitudes and conviction of the families Involved, may force a

reconsideration. In such circumstances the Anglican will examine

the alternative community in the light of the Wurdrilateral, In

many cases the use of the Quadrilateral as a framework for nnalysis
will not be consclous. Kkevertheless, the four areas which it
embodies are so central to the Angllearn understarding of the Church
that they will implicitly underlie the decision-making rrocess,

To answer the question "will the alternmative community provide

an adequate Christian upbringing?" the Anplican will examine the
community's life in terms of Scripture, Creeds, Sacraments, and
Ministry. 1f the alternmative commnity ts recopnizably "Church”
as a result of this analysis, the Anplicen may, in the light of
the totality of the marriage relationship, feel that it 1s proper
for the children to receive their Christian urbringing within its

fellowship. If, however, the community is seriously deficient

he
the Anglican will be compelled to insist that the children

baptized and reared as Anglicans.

i at such an
1t is necessary to emrhasize the fact that s

) ber of
t simply a mechanical process whereby the num

is is no
g are checked off arpainst

t I“I l{-} t i} FI l ||.r‘||‘ [ As I un & g
|h 'IJ iﬂ A BS ‘l::”lﬂ‘ I.t:“l'



y Lradition and

slon, 1t 4ig
an unsatisfactory process, but one which for Anplicans is .
L]

given the present disuni ty of Christ®

Fed

5 Lhurch and the faet that
Christians of different traditions fall in love and enter ecumenical
marriages,

Secondly, it is important to recogpnize that what is
distinctively Anglican about the process described is the process

itself, not the conclusions reached. Irecisely because the

Anrlican Church is the locus of an ecclesiological dialectie,
individual Anglicans are poing to apply the Guadrilateral in very
different ways., It 1s the shape of the Quadrilateral rather than
any precise determination of the meanire of individual sections
which distinpuishes the Anglican response, Perhars a few examples
can clarify this point. Were an Anglican to marry a Jehovah'!s
Witness it is certain that the Anglican would be unable to apree
to raise the children as Jehovah's Witnesses. As a Chrlstian com=
munity the Jehovah's Witnesses appear to Anglicans to so seriously
misuse the Scriptures, so violently distort the Church's interpre-
tation of the Incarmation as taught in the Creeds, and so distort

ommunity does not
God's pifts of Ministry and Sacrament that the ¢ ¥

provide a context within which a Christian upbringineg is possible.

Le EI
A more ﬂﬂ'l”plex F'] ﬂhlem iE l"ﬂ'EEﬂ. h:f an ﬂII.P_liEElI‘I L'I.IT!'IF'.IF.-'H mare 11-F.-
!

winistr
For many Anglicans the lack of an episcopally ordained min y

rI‘ - -
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48 Lo preclude th
€ presence of s ministry in Apostolie Succession 1’

if the totality of cj reumstances warranted it

Christian upbringing of the children within the Lutheran Church

For the latter,

; the

might appear to be the hest possible solution,

An equally com-
plex problem

is often posed when an Anplican wishes teo mArry a

Homan Catholic, For many Anglicans the Homan Catholio Church! s

liturgical use of the Seriptures, her deep commitment to the e TisEg s
creeds, her rich sacramental life, and undoubtedly "wvalig® ministry
are such as to insure that the children born of such an ecurenical
marriage would indeed receive adequate and satisfactory Christian
nurture within the Eoman Communion. Other Anglicans would differ,
some perhaps vehemently., For them the Eoman Catholic Chureh has
vioclently distorted the witness of the Seriptures and the Creeds

by later dogmatic definitions, has overemphasized the sacramental
system so as to obscure the primacy of God's grace received throurh
faith, and has distorted the catholic doctrine of ministry by
ascribing te the Bishor of Home ordinary and immediate episcopal
power over all the churches and all the faithful. For these latter
Anglicans it would be essential that the children receive their
spiritual nurture in the Anglican Church. The point 1 wish 10
insist upon is that all these responses are authentically Anglican.

They are one, not by virtue of the conclusions reached, but hecause
¥

of the ecclesiological and moral reasoning applied. Anplicans

are in substantial apreement as to the essentials of Christian

iieh
nurture We differ, sometimes radica 11y, in the degree to whic

. . s
Heport of the International :’Lnglm;m-luf.ﬁ?i:anetu?:eggiﬁgﬂg
o #73=-91. Trinted in Lutheran-b 15::::1' tl D;p e :153' Py
BLr e Bex T B e Ty = l-‘if 1.‘n3f‘hinp‘t{m‘. U.S.C.0 4
Lgtherans and Catholics in Dialozue 1 Has

1? ﬂ PP- ?'33!
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we find them verified in other Christian Communi ons and in g
y oM Ll

we would wish to pive ther evpression Within our own

The Anglican will insist, however, that the Qquest fon of

the relipious upbringing of the children born or an ccumenical

marriage must he considered in all ite conerete marticularity

Just as each human being is unioue, so too is each marriage, Each

intimate union of unique persons is itself unique. In an ecumenical

marriage the decision as to the Christian nurture of the children

must be seen in the light of this uniqueness, and must be the

responsible and free decision of both parties, Christian parents
in an ecumenical marriage have a duty to share their faith with
their children. That obligation must, for an Anglicar, be fulfilled
within an ecclesial community. 1 have suggested above that the
Lambeth 4uadrilateral provides the Anglican with a framework within
which the declsion making process must take place., But the Quadri-
lateral provides only a framework. The decision itself must take
into aceount countless other factors which are peculiar to this
particular marriage, The decision must be made by the two persons

14
involved, with appropriate direction from thelr pastors, The

- anonical
14~ One of the most hopeful sieme in resent foman cathoidc cone
legislation is the recognition of the des T, kelly, ™A
pastoral care for ecumenical marriages, CE. BE¥in the recent motu
New Deal for Interchurch 51;3:1{;??%?56;5 E“T"-i"-ﬁgt?u?ﬂs issued by
" Clergy Heview i ; :
%n Gatholic hierarchy in the United Smteﬁngzigfmndi%
order to aid these couples to come to this ﬂEEFth vr Catholic
of their married life together, when possible, 11Ethat they
d other Christian pastors should jointly do all na- ‘TEC .
e & repare them for marriage and to provide vide," (p. &)
g::iﬁeg wﬁh all the aids ”‘EQT Tigjiqhgagfgrﬁ‘:ﬁt' tire 1is
s .~teg at the P :
A pressing need in the United 20,108 L oele or Fioint pastorsl

care,"
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Angl =
Flican will i!"lniﬁt, hﬂHE‘I’Er. that 'F‘I'F?ﬂiﬁﬂ']_:.' because thp fFlmll_’:ﬂ' ‘

is the root unit of society, the frecdom of the

1 amily must be
carefully preserved, 3

For this reason, Anglicans con enthusy:

1stically
endorse the words of the Bishops gathered at v

arican I1I: "The
family, since it is a society in its own original right, has the
right freely to live its own domestic religlous life under the muid-

ance of parents. Farents, moreover, have the right to determine,

in accordance with their own religious beliefs, the kind of religious
education that their children are to rpceive.'lﬁ For precisely

the same reason Anglicans continue to be unhapry with some elements

of the motu proprio Matrimonla Mixta. There can be no doubt that

from an Anglican viewpoint the motu proprio constitutes a distinect
advance from the 1966 Instruction Matrimonii Sacramentum, to say
nothing of the provisions contained in ecc, 1060-1064 of the Codex
luris Canconici. However, for the Anglican, the circumstances
surrounding the carefully nuanced promise required of the Homan
Catholic partner in n. & of the motu proprio still seem to imply
an ecclesiology and a theology of the family which are inconsistent
with our own tradition. We are aware of and welcome the approach

taken by many Homan Catholic theologians to the phrase pro viribus;

inpe which
15= " the heart of family life -- the heart of the marriag

e w = o 5 '.-n]'l_EiblE! fI"E"E-"d':'m
is the cornerstone of the family -- 1s the re I-.nth." Lambeth,

rriage to bepin
E_fﬂighe pﬂ;t?ﬁgf Wﬂﬁamr?‘igﬁghiﬂwi vocation as wellias a: Egtate
T atE;'e"it is an essay in resnonsible freesdom; ant;lzms
ﬁavﬂ no mr:tre right to expect 1t to be without 11;% E;:egritv
than we might expect gpood citizenship or pegﬁﬂﬂgr hunian K
to be painless. Freedom is the r:-:mﬂ’-rilnr_ﬁu r:-E ij'
virtue and of every rrace,” Lambeth, L9595, P. -

16- Dignitatis Humanae n., 9.




i,e,, that the undert o i
Aking preo ¥Yiribusg ig a4

entire dynamie af

£
he marriage rplnlinnship, and pust

account all the factors involved in re
muhinﬂ.l?

tnke into

sponsible human decision-

This
freedom, however, is Frequently obscurerd in con-

subtleties of canonieal intep.

retat
P ion are unknown to many of the parish clerpy (both Anglican
and Homan Catholic) and

temporary pastoral practice, The

» At least in the Liniteq States, to many

Chancery officials, There is a widespread impression that the

Homan Catholic partner must promise to rear all the children ages

Homan Catholies, and that this promise is a conditien sine gqua non

for the granting of the ﬁinEhEatinn.lﬂ lerhaps a massive effort

toward re-education combined with the development of eoffective

Torms of joint pastoral care will do much to alleviate the diffi-
culties presently being experienced, 1 enr see no conmpelling
reason, however, why {(at least for Anrlican/loman Cotholico
marriages in the United States) the recuires promise shouls pot
be dropped entirely. The promise, even as substantially reform-

ulated in Matrimonia Mixta, seems to cause more problems than

17- An execellent trestment of the premise within the entire context
of the marriage relationship is: William Deniel, "Mixed
Marriages -- The New lromises," Australasian Catholle
Record 48 (1971) 196=-210, Cf, hevin T, kelly, "A New Leal
for Interchurch Farriapes -- Comments on the recent motu

Frggrin,“ Clergy Review 55 (1970) 6286-30; James L. Hickey,

hristian Ecumenical Marriapes: A hafur Fastoral Concern,”
Journal of Ecumenical Studies 7 (1970} 712.

arpued that the promise by the Catholic

hildren baptized
o all in his rower to have the ¢
Eggt%rESFﬂt up in fheéﬂathﬂlic Church is not a condition sine

. t. (Clergy Review
2 non for the granting of the dispensation wholly persua-

% (1971) 399-401), His arpument is less than ; il
give when he arpgues that "pequirere’ means 'to seek apain,

for. seek after, search for,'’ and thus tha; th?rfggltigﬂr
trﬂﬁslétiuﬁ Vpecuired' is erronious. Cf. the S;.UﬂﬂumFﬂtis
"Requiro” in Xaverius Ochoa, Index Verborum cum Documentis

= - 1u {oum
Corai1id Vaticani Secundi, (Rome: Institutum Turid
Claretianum, 1967).

18- Eoin de Bhaldraithe has
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it solves, .

A dist
inet, but related, concern SPrings from the

T -
emergence of the cautiones in their old form

in the recent
Instruction from the

Sacred Conerepation fop the
Faith concerning the dissolutionm of

Doctrine of the
marriage in favorem flt:ha-i..]“rjl

.1 - b H F 1 II..:‘ - E
m

basis frequently usged by Homan Catholie theclogians to support
the rapid expansion of this privilege in the twertieth century
is, at best, ecumenically i:ns«arrmii::l.we-.Eﬂ| The new Instruction,
however, nowhere refers to the privilepe as dependent upon the
Fope's viecarious power.zl However, it is hoth surprising and

disgquieting to find, in a document dated & December, 1973, the

cautiones resurrected as a condition Sine gua non for the granting
of a dissolution in faveor of the Faith.zz One explanation lies
in the secrecy with which the Congregation for the Doctrine of

the Faith (the one-time Congrepation of the Holy Office) has

19~ Sacra Congregatio pro Doctrina Fidei, lnstructio pro Solutione
Matrimonii in Favorem Fidei (Frot, N, 2717/68) & December, 1971.

20- Jurist 32 (1972) 466-469,

22- Ut solutio walide concedatur tres sine quibus non requiruntur
condiciones .... (¢) ut persona non baptizata vel baptizata
extra ecclesiam catholicam libertatem facultatemque partl
catholicae relinguat profitendi propriam religionem atque
catholice baptizandi educandique filios: quae condiclo,

cautionis forma, in tuto ponenda est." Cf.
pro Conficiendo Processu Dissolutionis Vinculi Fatrimonialis

in Favorem Fidei (Frot. N, 2717/68) Art. 15.

. ent of the Irivilege of the
21- A careful summary of the developm e et

ed 1
Faith in the twentieth century 1s containe :
tower to Dissolve (Cambridge, Fassachusetts: Harvard University

"The Role
Tress, 1972) pp. J41=Lo4, Cf. William Bassett,

of the Local Bishop in the Sacrament of Mapriapge,” Concilium
87 (1973) b7-60, esp. pp. 4E-52.

Normae Procedurales
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near future,

L. Eason knox

sncred Heart School of Theology
Ea%ei Corners, Wisconsin

23- MNoonan, op. cit. p. 377.

2}~ The Frotocol Number attached to the Instruction suppests
that it may have been composed prior to the publiecation of

| 1 i ke
Matrimonia Mixta. Such a determination would have to
made by someone more skilled than I in the style and practice

of the Homan Curila.



