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To what extent can or should there be diversity in a united
church?

Freedom and Authority.

by Bishop J.G.Willebrands.

Some theological considerations,

In the Creed of Constantinople (381) we confess
"Credimus in unamm sanctam Catholicam et apostolicam
Ecclesian"
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Credinus, we believe. Though the text of the latin
liturgy Has the singular, Credo, the original text has the
plural Credimus. We are not dealing with an individual.
It is a people that believes. The Church, founded by Christ
is continually realised afresh in us by an act of faith
"Placuit Deo homines non singulatim .... sanctificare et
salvare, sed eos in populum constituere" ( Lumen gentium 9)

A people means a multitude, and in a certain sense a
diversity, by its diversity of fuuction, by its continuity
in history. At the same time a people means a racial,
spiritual, cultural unity.
When we speak of the people of God, we mean a people not in
the sense of a race of men, bgra people by election, by
sanctification. In the 0l1d Testa ment this election was given
to the people of Israel, and the People of God was at the same
time a particular race, a nation. By the New Testament in
his blood, Christ called into being a new peonle "ex Judaeis
et Gentibus ". " Credentes enim in 6hsiemum, renati non ex
semine corruptibili, sed incorruptibili per verbum Dei vivi
€Cfr 1 Pt, 23), non ex carne sed ex aqua et Spiritu Sancto
Cfr 103, 5-6) constituuntur tandem 'genus electum, regale
sacerdotium, gens sancta, populus acquisitionis ... qui
aliquando non populus, nunc autem populus Dei ( 1 Pt 2, 9 -10)
Lumen Gentium n.
This people, though divine, remains a people made up of men.
But unlike a people in the racial or national sense, it is
composed "ex omnibus gentibus et tribubus et populis et
linguis" (Apoc 7, 9). Cfr Lumen Gentium n.13: "Omnibus itaque
gentibue inest unus Populus Dei" "Populus Dei non est tantum
¢x diversis populis congregetur..."
This'people' then has a wider and more radical diversity than
had the people of the 0ld Testament; it couprises a multitude
of 'peoples' in the ordinary sense and its unity, though
indeed visible, since it is made up of men, is not material.
It is a unity which can come only from him who "from two hath
mede one people" (Ephes. II. 14




Christ has estabhished his new covenant not to destroy
the diversity of nations and races or to conquer thew in a
material sense, but to destroy the barrier that divided the
01d Testament people, Israel, from others - to eubrace all the
neoples of the earth in his redewption and lay open salvation
to 211, to admit all to the fullness which dwells in hinself
(Col. 1,19). In other words, the unity of the people of
God has no sense except in function of the uuity and fullness
of the work of salvation willed by Christ, who is Alpha and
Omega. All then starts from Christ, and the end of all
ecclesiaftical institution is to gather all in hin.

What are this People's principles of unity?

Holy Scripture shows us, as exauple and ultimate principle,
the unity in the Trinity of divine persous. Christ, sent by

the Father ‘moriturus pro gente, et non tantua pro gente,

sed ut filios Dei, qui erant dispersi,congregaret in

unuz " (Io 11,52) His last prayer was "ut unum sint'.
He founded the liew Testament in his blood and left to His
church the sacramental sign of this covenant in the mystery
of the Eucharist by which the unity of the church is signified
and brought about.
The Holy Spirit, who proceeds from the Father and the Son, who
was sent into the world by the Son, to teach us the fulness of
truth, to tell us of the riches of Christ. (Jo. 16,7: 13,15)
lle creates in us that new life by which we are the people of
God; regenerati ex aqua et Spritu Sancto : the "aqua" is
Our Lord's Tomb, and the Spirit is the source of new life.
Clearly the people of God, divine in origin, is truly a people;
built b, the cacrifice of Christ and by the Spirit, it is truly
an edifice; as the body of Christ, it is a true body. All this
concerns an order of execution, of realisation unfolding itself
certain structures. These structures are not left to chance
or whim; they are given and established by Christ, priest, king
and prophet, and aninated by the life-giving spirit. They
never take away the nature proper to human life and human
society, which is liberty. On the contrary, this liberty is
affirmed in the new creature by the Spirit " qui et ipsa
creatura liberabitur a servitute corruptionis in libertatem
gloriae filiorum Dei" (Rom 8.21)

The New Testament covers that period of history which
extends from +iie Pasch of Christ, his redemptive mysteries,
to his scccond coming. This time of the history of the People
of God is the time of the Church. At the foundation of the
Church are the twelve apostles - among them Peter - whose
mission is to carry abroad the gospel i.e. to cairy abroad
Jesus himself, continually present in their widst through the

Holy Spirit
\ There is then g@i%é%:and continuity. But there is also

.freedon for God's intervention in at continuity. This appears
il the New Testament itself. There are the twelve but there
is also the election of Paul, who is to make known his Gospel

throuzh the pillars of the Church. There are interventions of
the GLpirit, sometimes unexpected. At Pentecost the Spirit
"rushes in" (Acts 2,2). But even if the event of Pentecost

_is altogether singular and therefore foundational for the Church

(Cf Acts 1.18) it is also true that the most decisive moments
for the nascent Church are marked by the intervention of the
Spirit, the wission of Cornelius, when the Spirit falls on
those who hear Peter's preaching even before they have been
baptised (Acts 10.44 sqq) - which enables Peter to justify the
mission to the gentiles. Other passages of Acts mould be
analysed Hn the same lines - Stephen's discourse, the baptism
of the Ethiopian eunuch, the conversion of Paul and the
baptisn of Ananias.

There is some truth then in the thesis of Professor
Leuba (A la ddcouverte de 1'Espace oecuménique;Delachaux 1967)
on the presence in the Church of an 'institution' and an ‘event'

in
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There is continuity in c¢n apostolic tradition which is the
Gospel of Christ announced in the Spirit and lived
in the Soyirit until his second coning: then there is a
'‘structure' of the covenant in which the apostles are the
twzlve foundations “inter gquos Petrum olegit...Ppso Christo
Jesu sumto -nguleri lapido in aeternum wonente" 'De Oecuil n.2)
But within this siructure there is also the free intervention of
the Spirit which diversifies ministries, missions, charismata,
and RBaul is sent to the Gentiles as Peter 1s to the Jews;
even if the Church of Corinth is a "sick church" (Von Allmen),
it witnesses none the less to a diversity of charismata which
Paul does not call in question. There is then, alongside
institutional structures, a liberty of the Ssirit in the history
of the Chu:ch. He chooses the man for a given mission. He
Gisposes the succession of eve-.nts and the sociological factors
for the fulfilling of the Church's mission ( e.g. that Paul
accomplishes his wission in a pre-arranged are., the Roman
empire, the oikowénd of those days, the Greek-spealiin; world
where the Jews are dispersed. In itself the Romen Enpire
does not form part of the 'structures' of the Church, any nore
than does the 'Greek culture' -~ the background of the New
Testanent - but these are contingent factors that the Spirit
makes use of for the Gospel.

The diclectic "freedom-authority” does not seem to me to
enter into the theological aspect of the problen we are
discussing. Or rather it arises only secondarily when we have

sean that the covenant in Jesus Christ supposes structures and

at the sane tiwe liberty in the Spirit. Authority itself
is submitted to liberty. Otherwise it renains purely in the
juridical order.

Some Hi&torical Considerations.

In what way did the Church of the first ceanturies
couceive and rcalise the principle of libertyj allowing
diversity within siven strudtures? Did it admit, as legitiumate,
differences in the expres.ion of the cathclie faith, in its
theolougical exploration? In a study on "The Differences
compatible with unity in the tradition of the ancient church
dovn to the 12th century " (Istina 1961-1962 pu 227-253
Fr Lonne, 0.5.B. distinguishes three fields
Diversity in unity in the field of liturgicel and disciplinary

usage.

" i of theological "terminology"

i of theologicgl "systems®.
Eusebius in his Hist. Ececl. (V,XXIII - XIV) tells of a
grave dispute in the ancient Church over the paschal question.
Pope Victor of Rome thoeatened to excomunicate the bishops of
Asia who kept to the guartodeciman iradition, against the
general usage of the Church. Ireneus of Ly..s, writing to
Victor in the name of the bishops of Gaul on the guestion of
the date of Easter and the practice of fasting, expresses
a very different .ttitude ‘The discussion is not only about
the day, but also about the wanner of fasting itself. Some in
fact think they should fast for only one day, sowe for two, some
for even longer. Soue reckon forty hours of the day aund nisht
as their 'day'. And this variety of obse:vance has not come
about now, in our time, but goes back a long way to our
ancestors who, without holdinz to absolute precision, as it seeus,
have preserved the custom in its simplic ¢y and in 1Ts
characteristic features and passed it on to us. They were all
none tle less anxious to p:eserve peace, and we should keep
peace one with another. Difference in fasting confirms
agreement in faith." (V, 25, 12-13).

In the same letter Ireneus recalls the story of the
encounter between Anicetus and Polycarp. They held to
different observances in celebrating Easter. Anicetus could
not convince folycarp nor Polycarp Anicetus. But they kept
com-union with each other and Anicetus allowed rolycarp to
celebrate the DBucinarist in his church.



Zusebius ends his chaj ter on the paschal question with
this note on Ireneus: Ireaneus did credit to his nane-
he was a peacemaiier in name and in deed; in this fashion
did he agpeal for ond bring about the peace of tie Church."
Scer.tes, the "scholestic" of Constantinople, the
continuvator of Eusebius' work and like him more of a
historian tl.an a theologian, has left us a series of
exauples which illustrate the liturgical and discipli-
nary divergencies in the encient Church.le gives details
of tle paschal dispute waich was prolouged tc¢ the end
of the fpurth century in the liovatian churci of Const-
antinople,the diversity in the observing of fasts, the
variatioans in the days of synaxis,the differe..ces between
the several churches regarcing cler:ical celibacy,
varieties of usage in administering bLaptism,in orient-
ating churches, in celebrating the w.aturday vigil.

He says "All in all, you would be hard put to it to
find among all the coxiunities in the world two churches
fwhich in every.respéci-delebifate-the-liturgy 10 the sane
‘way." (dist.Eccl.,see 2,G.LZVII ¢,632B.)

% the same tine the diffe.ences are not arbitrary; each

lccal ch re clin/s to its i.iem.rial trauiticns. The
varieties of usage do not argue any difiere.ce in natt-
ers of faith, or a severi... of couwnion. The ajostles,
according to the writi. s of the lew Testamcnt,only
imoose. waat vas strictly aece.cary and allowed diverg-
ences in lceal practice.

In the west we have t.e witness of St.augustine,
theologian and pastor.For nim the variet, of ocal usage
exoresses the richiness of the Church,spouse of Christ.

As a theologian he acknowledges liere a positive valuej

as a pastor he adds tue primciple that we should 00t
harm the brethren who follow different usasgesgapart
from what is prescribed by Holy Scripture,apostolic

tradition and the general councils, we should coanform

to the usage of the local church so as not to arouse
vain disputes.He has in nind Il.wenorial local traditions

and he op)oses inuovations introduced by individuals,
clerical or lay.The orinciple of charity, bond of unigy,
siiould zoveran les:timate differences.between churches.

(Ep.XZ{VI to Casulanus,LIV & LV to Januarius.see L.Lanne,

l.c.) In all this St.iugustine follows the attitude of

ot . Ambrose.

_ ; 3 s s .

At Rone popes Liricius (#th cent.) and Inuccent I (5th)

show a contrary attitude.In liturgico-disciplinary
nractices all western churches should strictly follow the

Roman usage.the arcumen’ is that all the churches of the
west were fouuded by the apostle Ceter or by his success-

ors. St.hAmbrose and St,August.ne would not have adopted
'such an attitude.

evertheles this rigid line 1as not always prevailed at
Roue. e have the example of Qope CGregory the Great in his

reslies to A gustine of Canterbury.Against the tendengy
towards a too narrow fidelity to Roman usages, tie pope
here recosnises and ;uarantees to a local church the poss-
ibility of a lituray of its own.(Bede,Hist,fccl.,£XVII,2)

After the patristic pericdé, and above ail since the
twelfth century,liturgico-disciplinary ceatralisation takes
oslace around the two Christian capitals,ficue and Constant-
inople, aud ecreates, above all in the West, the liturgical
uniformity we know.

_ore important perhays tian the field of liturgy and disc-

ipline is that of theology.Is there fouud, at the orignas

of Christian theolosy,liberty cf thought and expression
within the cormunion of tie same faith?Can we discern
theological diversity in the orofession of the couson faith?

From apostolic tiaes the Churci knew numerous heresies,
and the attitude of the biblical writers as of the early
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early doctors of the Church was severe and wicompromising.All
the same,when there is no question cof the content of the faith
but only of explootion or forwulation of its nysteries,e.ge
the Trinity or Christology, we find in Hilary,sthanasius and
Basil a s irit of comwnrehension and a conciliatory attitude
which saved or restored peace in a very rave dispute.They
de..anded that the Liicean faith should be confessed,tiat the
Arian heresy aand those which treated the Holy Spirit as a
creature siculd be anathematised, but nothing wore.

Were these theolosians conscious of the theological dmplic-
ations of their “economy", which really invdlves umucia more than
Srd-fferent terminology and leaves roou Tor a Gifferent theolog-
ical ay roach to the nmsteries of faita? “hatever The aunswer

ne.e are traces of this in the Creed of Coustantinople (381i

in which the divinity of the Iloly Spirit is unot expressed
explicitly by the term théos as for the Father aud the »bun,but
in egrivalent terms: "Gui cwum fatre et Filio coadoratur (simul
adoratur) et conglorificatur.”

Theological differeaces showed thenselves wore clearly in the
Christological coutroversies.between the schools .f Alexaadria
and -ntioch in the fifth ceatury.Vere the diverpgences of tioudht
between Cyril of .lexandria aad John of .mtioch "after all no
Iore than ill-natured quarrels’, as ch.Cadelot puts 117 ("Ephdse
et Chalcédoine",p.62) ‘ithout doubt the Acta of the Council of
Ephesus include the third letter of Cysil to Ne-torius with its
twelve anathenata, but the Council as such did:.not a.prove them.
(Denz.252,111 and note) Yet after the Council,the ovpposition
between tiie two theologies vhich: nad been fuce to face there
reuained ir.educible.(Camelot,l.c.,0.71) In 433 John of antioch,
to restore Jeace,wrote to Cyril and seut hiiz his confession of
faith.In this letter he exoyresces all the .ntiochean theology

on the twc naturec of Cheist, and even aims it explicitly against
Cyrilts 4th anathema,but he confecses no less clearly the unity
of the person (pros8pon) .nd the divine motherhood of i.ary.le
acce, ts equally the deposition of Lestorius. (Letter of John of
Antioch to Cyril,in Correspoadence of Cyril,Lp.78: PG 77,169-
173.5ee below for text)

Cyril reslies with true mpagnaenimity.He rejoices at the peace n
the Church."Let thie heavens rejoice and the earth be glad - tlke
bar.iers of separa ions are cast down...all dissent 1s put
_sides" (Ep.39,PG77,173-101) and he does not insist on the
dis uted cx_uressions "single nature”, ¥ hysical unzon",
ihyocstasis”.

Ais Fr.Laune -uts it,"he accepted a profession of faith in whid
the theological perspective was not hic own', (Istina,l.c.,p.249)
Pope Sixtus III congratulates both Cyril and Jchn.The Council

of Chalcedon later cancuises Cyr-1's letter, ‘Diseugasing from
school controversies the comazon faith of the Church in the
Incarnate Word aund in the Theotokos." (Camelot,l.C,,;p.72)

The peace was insecure.The theologians of both .lexandria
and Antioch tried after tihe Couucil (451) to iwpose tueir own
exclusivist theologzy. In a study of "Les Schismes a l'LEpogue
des Premiers. Conciles" Charles liceller coies to tais concluiion
about the sixth century:

"Tie Pyzantine sixth ceutury is of decisive impost ace for the
history of the schisms which were to arise later.It teaches us
a lescon valid for cur ti.ne as well as Tor ancient tiues: tuat
vario s theological schocls nust coexist peacefully witaiu the
single tradition of the Faith.The uaity of the Churci is not to
be confused vith outward wuiformity, .o more thaiu with the triuwaph
of one theological schuol.™ (see “l'LDglise et les Liolises”,
Chevetogne ,1964,2.258)

At the origins of Christianity we fiud a divergence which was

to marl the situation ¢f the Church for four ceunturies - that
betweon the Judaco-Christian Church (Bcclesia ex Judaeis) and
the gentile Chrictian Church (ecclesia ex geatibus). Archaeo-
logical discoveries,literature and monuwients witiess to the sur-
vival of Judaeo-Chri.tian co:munities not merely in the 2nd
century but down to the sixth. TFr.Bagatti has given a first
synthesis of the data in his recent buok “1'I lise de la Circon-
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cision® (Jerus&leu,Iugrim.?rancisc.,1965\It shows Jewish-
Christian cor unities between the secound and fifth centuries
in Judea,samaria,Galilee,Transjordania and syria.For Asia
_inor,isy t and Rome the proble. remalus wi:ether such com-
punities werse Jewish-Christian in tne strict sense or merely
vnder Jewish-Christie. influcuce. [o a review of Fr.Bagatti's
book,I'r.Danielou descriles theseccommuities thus:

i eoeeatial of the Jewish-Christian coiiunities is thelx
fidelity to Jewish cbseivaices.They are Christi.ns cooiding frow
Judaeism, wio have reiused not only the posivion of raul but
even that of the Ccuincil of Jerusaelewn,and heuce found t.iem-
selves in a siate of schiism.lor them,a Christian is & Jew who
Lhas coce Lo believe iu Christ witoout ceasi.g to be a Jew by
observaice.They are tuus in o liue of coutiaul ty wiui original
Christianity.(Zulletin d'histolire des origsines chrétiennes;
iec:. de wc.iel,,LV(1967) ppo. 8C-103.
flere I put a yuestion.Did tihe Jewishi-Chri.tian coruiities
reclly find theaselves in schism? The Council of Jerucalei,in
the discourse of Jaumes and in the apostolic letter,decided not
to lay upon the gentile brethren gjreater burdens than “these
necescar. things® (ef.icts XV,28 and XV,19) “he Couacil iu fact
does not impose on the Helleaists tne observaincegobi the Jewish
law, but these redain allowed and pr.cticed a .oug the Jewish
Christians.The llellenic Chiistians were obliged to abstain frou
certain things sinply in order that the Jewish Christioans in
cousorting with them should not incur legal poilution.Thus
corwnion of faith .ud charity could be waiataiined between two
cormunities undoubtecly very different in tneir liturgical and
disciplinary practices, in their spirituality and in tielir thin.=
ing about e rela.ion .etween the Law and the Gosjel.ot.laul
descrivbes tuis cowsuvnion,this unity of two in one body.(cf.uph.
2,16) Literery sources and archaeological Liscoveries offer
evidence that Jewish-Chriction co™univies Jdid wot persevere
in this waity of structuie aad colun:on cf the Lew Coveuwant.
It would be iuteresting to kmow how lons, this particular divers-
ity in unity survived, and waat wa:s the theoloyy ,litur;, and
disciline of these cof@inities.

“rofes.or H. Gazelles has studied tie idea of the .eople of God
in its Jewish and Christion contexts,tr,iu; to recoucile the two
b an appreciatiou of the Toruh as the gift of God,re urded by
both « om. wiities as divinely ianspired. (Tl.Gazelles,''The reople
of God%, in Encocnber Today,II (1967) .0.13-15) .'e concludes

by relatin~ the ~roblem of Jewish-Christlan diverygeuce within

he structure of +the ~“eople of God to t..e Churcih's situation
today:

Doctrinally soedting,if one sees in tue Bible nothing uore
than conditions set by God for ren to reach eterual happiuess,
then the tvwo iuteroretations of the Torah,the Jewish and the
Christian,a pear at loggerheads as two opposite tyoes of - S
observance.ut if oane Tre ards the Bible as beariug witness to
GCod's creative action,calling for the faith of believers in the
midst of th. universe in order to “purchase’ (I Pet.2,9) a
people for hiuself,t .en a symbiosis seells possible in view of
St.rPaul's principle, that “the gifts -nd tihe calling of God are
irrevocable". (Rom.11,29) Indeed the gift of God wade to maniind
und of ccurse also to Isruel (by the redeemiung action of the
" ord Iucarunate,the heir to CGol aud the heir to David) does ot
cancel the gift of law: the Torah was nov abolished,as stated
clearly by . atthew (5,17) and .t.Paul (lowm.3,31) though to
anyone who hae met Christ ia his Churcir it is obvious that
the Toreh dues not bring us wiat we receive froa Christ.

Tiis theology should coandi-ion our pract:c.l attitudes. on both
sides:
A Christian s .ould resard the structurc f the “eople of God
living uader the Law as legitimate and accepta.le to God who
. ave ti.ei.. the Torah....But the Chri.tian should beware of . .l l7. .00
ascribing to the Law what it does not claim to0 glve. the Law is
a orecondition for salvation and a pedagogue (or schoolunaster)
(Cal.3,24): it does .0t possess the sauze power for grace and
salvation as the Christian finds in Christ...."
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5o as regards the Jew,it would seem right for hiw to follow
the exam le of iabbi Gavaliel (cf.acts,V,34-39) who tooi:
the defence of the early Christians in Jerusalewm ag.inst the
saducees,and admit the existeuce of a Jewish-Chrisiian Uhurch
in the sensepof the Church of 5t. James, which was fully
2ithful to Jewish observance,Temple worshiy,fasting aad
vows, and at the same tine fully believia, -4 Jesus Christ..
Tlowever, & revival in soue shaoe or other of the Church of
St. J .1es would be .t the oresent moment w.thiniable: in the
first slace because the Vatican Council has not set boru all
its fruits alon; (L.ristians and seccndly because t.ere is
tco uuch anti-Christian reseatment ww.ons Jews. ' (Cagelles,
l.Ce,00.12-13)
T.. a nete .rof.Cazelles adds: “"The Jewish world wo doubt
consider Suc a restoration (of the Church of ot.Jawes) as
a subtle foru of proselytism and maay €h.istians would re;ard
it aliuost ac a form of apostas, if a Christian of Jewish
descent had his son circuwmcised - wiich ¢ wy mind would be
quite aormal.” (l.c.,5.13)

Ihe -resent .robled.

Uistory t.ea shows that not uerely litur ical uud uisciplin-
ary differcnces but also th.se of teruinoloyy aad eveud of
theology are found ot the ecclesial level itsel: ,witliin uhe
reality of the loc -1 Church.They are foond within a wuity

of faith,of sacracental 1ife,of structure.

The bLecord Vot can Council has recognised i e.:ohasised the
legiticate differeuces walc.a lLiave existed ab origine uLetween
the Churcies of Sest and West.The Cowilcil did not uverely
desceribe the differences as they exist in fact,but in the
nicto.rical suirit traced them to their source,which reveaks
the reason for ther and sets the: in a tuval context,which

is that of the local Church.letween local Churciics there should
Te fraternal relations in the coiwumicn of faith and charity,
“s between sister-ciavrches,and t.is within the perfect co:uiun-
~on of all with tae apostolic see cf Ic.e, vhich is at the
saie tiwe the visible sisn of co . union betweew all tiae local
“hurches.

This reality of the lucal Churc: is one of the fuudauental
notioms oFf Vatican II,which Setd ovt the doctrinal basis of

it in Lwien Centium (23-27) in the constitutio. oa the

Liturgy (41) in the decrees Christus Doulnus {(11) Ad Gentes
(15-2¢) and Unitatis Redintegratio (14-17)

If early Church history neccssarily presents to us the loucal
chirch nainly as cotermincus with the city state of late
.ntiRquity,ve sihould not suopose thot vhe Council 1s being
vnre-listic and antiquarian and wcerely lucking baciw.urds.to
“here orecedents.listorical precedents can oive us suae
suidence in the preseunt search fer unity - 1n our ap roach to
contem crary plural.sw wileh is of wany and diveirse kinds.Tcday
4 giugle Giocese,even a ciugle sarisi can embrace a bewildering
variety of races,beliefs,social tradirtions etc. ,but equally

he reli.ic s tradition of,say,a country or srouy of countries
can be a oowerful and complex uuifyi.g force,not always on

viie comnscious level. :

If we vaderstaond the reality of the local Churci uerel, as

a souev.at suveriicial differeuce of liturgical and disciplin-
ary forms withiu a unity aud uniformity of spiritual life and
theological vision,we saall certainly not gTasp the richness
and deyth c¢f its ecclesial life.Tids 15 Tae criticisu oi Tiae
too juridical and disciplinery couception whiclh has developed
among us iowen Catholics of the dfasteru Catholic Churches.; it
has perha.s develced egually in the anglica. wud nutheran
Churches at ti.ies vith resard to tiose ritualist tendenc.es
which borrow litur, ical for.:s from ione. The nofion of 'rite'
sinoly does not explain the full reality o¢f a local Church -
unless indeced it be understood as embracing everything in that
Churel: v.iich is essential and vital: its own proper way of
eitbodving the preaching of the Gospel and the celebration of
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worohip aad swcradeuts in a deterazued local CO. ity in
coi. union wivh cther lucal Churches.This truly iwolies a
liturgy, a discioline,a spirituality aad a theology w.ich
are »roper to it.

The local Church is a 'portioa of the .eople of God',
(Christus Douwinus,11l) havi.g all the giiis of grace by wadc
whiech the Church, a cliosen people, is built aud _rows.
(Unitctls teaint.,15) s yeople of God 1t 1s a seople Min
sociali vita jai radicata culturaeque loci aligquatenus
conforaata (44 Gentes,19) where wu,stical riches are dis-
peused and find expression Lro culusgue centis dugenio et
indole.(ibid,18) These are highly sigaificant expressions,
stres.ins: the enu.ne and positive eleents that can exist
in national tradition.It is thus that, at the beginning of
this Japer, we aave coaceived the rfeople of God as wade up
of a multitude of _Jeoples. The Vaticaw Council has well
disclosed tne manifold richunes. in the structure of the
unique and w. versal Caurch in coucelving the eojiscopal
st.ucture as collegial and iu establishing episcopal con-
ferences.It is thus t. .t within the framewerk of o uulversal
gtructure tiere has been achieved freedom for tie proper
developiment of iocal Churches. I uay serhapé quufe from the
tesolutio s of tie Jresaratory ce.oiscion of theolcglans
a.d canonists for tue sastoral comncil of the Church of
the cethierlands: Ho. 3 says:
wfhe Church i.a the Netherlands bears in its eatiret, 1ts own
responsibility for the concrete expression of the Church
aizony the Dutch people.Thus it ccutributesc n its own way
to reclisiag the catholicity of the one Catholic Churci.(cf.
ILvmen Gentiwn,l3.)
lo. 4 states that "Doth the care for uvuity and the care for
its ernression AnttberéonErshb. res)oasibility of the Catholic
Church in the Netherleonds at ail levels.”

Can theolosical ccusideratioun. about the uature of the seople
of God,torether with tie lesscns of Lhistory,sulde us 1n
solvings the _robleus set Ly the present situation of a divided
Christianity?

e are coufronted with what .'aul VI has called woyluralisii
which exteads to ccsentials and is tueielore iantoleruble’.
(.peech of 28 April,1 67 to Lecretariat for . om.Christian
inity.) ‘e have lived disunited for ceuturies..e have created
doctrines and structures which have not reiaised witain the
cownion of foith and cuarity but have broien it.Christianity
no longer wanifests the varied richness of a co.w.union of
sister-churches - it preseuts to the world “incoiprehensible
sectaria. exclusiveness'.(’ avl VI,ibid)

Yet we Lave see. Lions. Liceller plainly iasistiug on the
relevance of oixth-century Byzantium to our own situation -
wiity is not uniforuity anow any smore thran it .8 then, and
diversity may well becowe richer withian 2 nore striking and
edifying unity. 1 deeper u.derstanding of ancient histcry and
of our ow. situration may reinforce each other: provided we
are not siding with Cyril or Joha to reinforce our own pre-
judices, they may both guide us toO fiad our way to oeace out
of a secuuing impacse withcut forsaliiag either steaufastiuess
or riaguaninity.

. ihotever the situation,all Chricticn dialogue presu_poses a
‘certain micicure of co.o.umion. Tae dialogue of charity,which

i wmuch more tohan a rPElaticn of coutes, and friendship,will
brigs uve to recosnise and accept legitii..te and aut.entically
Christian differences whic ave developed during tiae centuries
of separation,in the sprrit of Cyril aud John.Tue dialozue of
truth ©ill wite us in the nystery of faith,worship an
Sacra.ents. If we sa. that tiere will be tension,or rather
dialectic, vetween structure aad liberty - Dboth of theém given
and ;uaranteed by tur Lerd Jesus Christ - this is so0t a form
of words to slide round cur difiiculties, but a reaiuader to
_cintein our perspective in faciug tuem.

Cimes sua Tfidelitatenm voluantati Christi exanlnait atque,
ut oportet,ous reaovationis necno refcr-ationis strenue
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\ aggrediuntur". Now, Christ did not will the schisus and
; ruptures which we have drag_ed on with for so uany centuries.
" But he did will diversity vithin com.union. Is it not
a sign of new development that in 1967 we celewrute at Rome
the centenary of the nxrtyrdom of the two apostles Peter
and Jaul, whereas in 1067 only the mthyrdow of St. reter
was com.emordted¢ This diversity of local Churcies
witnin a uvaity h@b been the ~reat tavue ol the wessages
and speeches of Pope and fcwienical Patrla;cn since the
receat wmoetin, in Conutantlnoole. Dialogue is not
enouzh. To renev oneself, to reforu oneself neans to
sacrifice oneself. "To find ourselves one in diversity and
in fidelity", said the Pope ut Constantino,le "can only
be the wor. of the spirit of love." (Oss. Rom. 27.7.67.)




