Sub-Commission 3

1. 'The eucharist and the pricstly ministry
2. The ministry of the Word and sacramcnts
3. The curc of souls and thepower of the keyo o aall
4. The pricsthood of bishops and presbyters

5. The ordaincd ministry within the church

1. The eucharist and the priecstly ministry.

Even before the end of the first century A.D. the action
of the presbyters in cucharistic worship was described in
I. Clcment as "offering the gifts " of the church.
In Jugtin Martyr the prophecy of Malachi I: 11 is taken as
& prophecy of the world-wide cxtension of the christian ecucharist.
In vicw of the fact that, from carlicst times, the cucharist
wes the cclcbration of the memorial of the death of the Tord,
the sacrifice of the cucharist was related to the cacrifice
of Christ. The question as to what that reclation is, however,
was not scttled.

Christians of the first and sccond ccenturics, in
cclebrating the eucharist, were awarc of the unity of the
cucharist and Christ's sacrifice, e.g. Irenacus. Undergtanding
of the ecucharist as a memorial of the unique sacrifice of Christ
leads to the president of the eucharist being scen as represcnting
sacromentally the only pricst of the New Covenant, Jesus Christ
himself, This sacramcntzal representation is the sourcce of
the priestly quality of the ordaincd ministry. At the end
of thc second ccntury this aspect of ministry is well csteblished.




By thc high middle ages the process was complete oy
which the ministry assumcd a prcdominantly ritual-priestly
function. In the 16th ccntury the reformers generally expressed
acute anxiety about the doctrinc of sacrifice associated with
the eucharist and, in consequcnce, about any sacrificial
understanding of the rélc of the ministcr in the cucharistic
action. Pricstly language, where used, ©.g. by Richard Hookor,
was approved on the understanding the 'pricst! was the cquivalent
of 'prusbyter'. Two main grounds of objcction on the part of
the reformers werc that the languoge of sacrifice and pricsthood
often scemed to them to imply that some repetition or addition
to the sacrifice of Christ was involved, or that, and thie«
cspeeially in the case of ILuthcerans, the ecucharist was some
kind of ‘work' by which man mcrited grace. In the firsst
generations of the English reformation sacrificial lenguoage
for both euchorist and ninistry was used sparingly and often
with an identification of sacrifice solely with the thankful

offering of Christian life.

Not 211 the charges brought against late medieval
cucharisiic theology and practice can be sustained, In particular
we musgt now acknowlcdge that the pre-Reformation church affirmed
the identity of the Mass and Calvary morce firmly then has
somectimes been alleged. Though some, c.g. Bicl, scem to have
come ncar to attributing to the Mass a certein valuc indepcndent
of the sacrifice of the Cross, and distinctions between the
'principal offercr' (Christ) and thc celebrating pricst could
easily run into dangerous waters, thc preponderant theological
opinion was that the Mass was in an unbloody manncr onc anad
the same sacrifice as that of Calvary and that it was Christ
who offcrcd himself to the Fother therein,
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E But though formally corrcect in rcjecting the notion
of rcpetition of Calvary or adding to it, and in wvoiding the
idea of the Mass as a humsn 'work', Catholic theolcgy did not,
and except in o few instancce oould not, cxplain hew the Mass
and Calvory were onc and the same, how it was that Christ was
'principal offcrer', ctec. This was the crucial deficicney.
Jithout guch an cxplenation the timo-honourcd asscrtions,
repeated agoin and agein, of the unity of Mags and Calvary, cte.,

failed to satisfy the carly 2 formers. As
w
&'A

were begirning to recover confidence in using the language of

By 1600 ﬁﬂ% Anglican thceologians, rcacting against Calvanisn,

priesthood and gacrifice. There is a legitimate Christien
incight into the quality of Christian ministry prescrved by the
word 'pricstt®, oncc it is sccn that the sacrificial charactcer

of thu cucharist does not derogate from the all-sufficicncy of
Calvary. Bccause we are “tzken up in his sclf-offcring®
(noragraph 5, Agreced Statcment on fucharistic Doctrine, Windsor
1971), and becausce ¢ accent the sacrificial naturce of the
cuch:rist, we affirm the priecsthood of the celcbroting minister;
for the pricsthood of the minister is rclated analogously tc the
rricsthood of Christ as the sacrifice of the eucharist is

related to the sacrifice of Chrigt.

2. The ministry of the word end sacraments

The Reformors of the 16th century claimed to have

recoveral o balance which they belicved the medicval church
wod lost.
8 S e bulicve that therce is no antithesis between word
and sacrament and the two arc necessarily integratced. Tor cxamp™ .,
the adninist o otion of the cucharist, in the midst of the pcoplc
of God, ic the suprime proclamat%on of thec Gogpcl.

e

!
i
! . -
i! e Christinn minister ig commitfod to proclaim the word and to
L_adminimtcr the gsacroments,
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3. The cure of souls and the power of the keys

Until recent times the manner in which sscromental
abzolution was 7iven and practiscd in the Roman Catholie
church cppearcd very different from the practice of Anglicanism,
Our ciffcrences certainly have theological implicetions, but
do not npenctrate to the deepest levels of doetrinc. Both tho
Pontifical and the Ordinal explicitly confer the power of
absolution upon the presbyterate.

4. The pricsthood of bishops and presbyters

The priesthood of the Lord Jesus Christ iz unioue, so
that thorce is but one pricst to whom we can ascrite an office
which 1s, in an unqualified way, rcdemptive and mecdiatorial.
Through ordination thc priesthood of Jesus Christ is roprescnted
to us in the person of those who arc his ministers and whom we
call pricsts. It is through this sacramental act it the
commission of Chrict is passed on.

Roman Vatholics and Anglicans agrec that, when a bishop
ordains, he docs not act as a representative of the church,

i by that is mcent thce whole body of contemporary christians,
The cuthority by which h: acts is that of Christ hims lf,
entrusted to his apostles and thoge to whon they committed it,
Thig cuthority is received ncither from the church nor apart
from the church, but from Christ in thc church.

5 The ordaincd ministry within the church

Ve affirm together the divine institution of the christinn
ministry. Ic recognisc the fact of its development from the age
of thc apostles in divoers forms, threc of which arc unheld within

both our traditions, thosc of bishop, presbyter and doacon.

-
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The ministers of the chupch arc themselves subordinate
to the church, aand no men may take such office of ministry upon

-

hims J¢ obscerve within hoth our communions the princinle

]

eif

T cpis copal ordinition, and thero arg no ministers of cithe
caurch who have not been made such by a bishop. e affirm
epiocopacy as an cffcetive gign of continuity and unity in the
church of Christ, even though from the carlicut period of
Anglicanism There has heen debate regarding the velationship of
¢plscopacy to the naturce of the church itself.

We rccognise that in conferring the sacrament of
ordersz, the prime actor is God, and thot this sacraicnt must be
celehrated and fulfilled only with . a the community of the chureh.




