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PLESHEY DRAFT 

Introduction 

l . At their meeting in Canterbury at Pentecost 1982, Pope 

John Paul II and Archbishop Robert Runcie charged the 

second Anglican-Roman Catholic International Commission "to 
j • 

examine, especially in the light of our respecttve judgements 

on the Final Report, the outstanding doctrinal differences 

which still separate us, with a view to th~ir eventual 

resolution". 

2. One topic believed to be such is the doctrine ·of justification 

by faith in the total process of salvation. Disagreement on 

this had already surfaced in the Church in the later Middle 

Ages and it became in the sixteenth century a central matter 

of dispute between Roman Catholics and the continental Reformers. 

It also played a significant though less prominent role in the 

division between Roman Catholics and Anglicans, Since then 

various debates on justification have been vigorously pursued 

within each of the divided communions. It is a question which 

still raises substantial issues which cannot be ig~ored if 

full reconciliation be tween our two Churches is to be achieved. 

3. In the sixteenth century there was much more that was a 

matter of agreement on this subject than of disagreement. 

Above all it was universally agreed that the act of God in 

bringing salvation to the human r ace and summoning individuals 
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\ ~- :l:nt'o -a :---cOtmDunity to serve him has no other cause than the mercy 

~:and 'grae'e -Of. God 'himself, mediated and manifested· chrough Jesus 

~hri!t: in his· ministry, atoning death and rising again. It 

was :a-1--so , 10 · matter of dispute that human beings played some 

~ P~ti i'-n •tb·is proc-ess, both ·in the mediatorial role of the 

· ch~-0h and- ·the response · to· God's gracious gift that is required 
/ 

'bf.: them. Many of the- difficulties lay in explaining in what 

.:eh1.:s:: niediatorial · role and this response consist . • 
4. One difficulty concerned. the bearing of good works on 

justification. Reformation theologians thought that the 

· -~~atholic emphasis on the va1ue· of · tood works and religious 

· practices and ceremonies implied a belief that justification 

2 1~0 some-degree -depended upon them. Catholics were afraid that 

tbe Reformation understanding of justification implied a view 

of God's judgement as arbitrary and a view of human actions 

as totally worthless. This, in their ju?gement, led to the 

·negation ·of hUD1an freedom · and responsibility, and to the denia, 

, . . · thlt :~orRs, though supernaturally inspired, deserved any reward. 

:, •I J 

5. , A :consequent difficul t y concerned the strict use of 

the term 'justification' itself. 1 In their fear that 
. . ..:. • .1:. ~.:. -,. 

-:: . ·; -: 1 : ·J j _, • . . 
1 In. Scriptural usage the predominant meaning of ' to justify' 
(dikaioo)is 'to pronounce righteous'. In some Scriptural 
pas~~ges and in patristic and subsequent,usage iustificare 
had -the wider ·meaning 'to make righteous. Reformation 
theologians returned to the Scriptural usage; Catholic 
theologians, and notably the Council of Trent, retained the 
later, broader usage. 

• 
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justification might seem to depend upon entitlement arising 

from good works, Reformation theologians laid srea~ emphasis .. 
on the imputation to humanity of the righteous~e•e tof Christ. 

By this they meant that, on account of . the obedience of Christ 

and the merits of his passion, sinners were declared to be in 

the right before God. Catholi~s on ~he othe;r, ltaJld took them 

to be saying that imputed righteousness w•~·• l~gal fiction, 

which remained only external in t~e believer l~aving his 

essential sinfulness unchanged, . which is the habitual and actual 

righteousness forged in the inner being of the regererate person 

by the indwelling Spirit. 

6. While the break in communion encouraged both sides to 

produce the ,caricatures of the other's beliefs, there were 

extremists in both the Catholic and Reformation- ca~ps whose 

words and actions .seemed to confirm the anxieties .of their 

opponents. 

7. 
difficulty 

A third/concerns the understanding of the _fai~h through 

which we: are justified, Reformation . theologians took 

this faith in Christ with his merits to include the individual's 

assurance of his own salvation. Catholics suspected that this 

Protestant emphasis on -assurance encouraged an antinomian 

neglect of the need for justification to issue in holiness. 

They also though: that this involved a confusion between 

the absolute certitude that God gives to the believer 
r: Ll;)' · __,A - r _;, 1· • 

~conditonall ev~rything ~hich is nece~sa:ry-J <1_:: salvation, 
. . - , .: ·, . 

and the r elative certitude that the b~liever will -r~spond to 
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this gift in such a way that in the last day he will be coun ted 
. . . 

amongst the elected. 

identified with ~ • · 

Moreover they thought that tr faith were 

hope in God rather than 1upporting 
. 

it. 
1
-Protestants for their part suspected that Catholics placed 

their assurance on good works, even in some cases to the denial 

_ . . __ of . as_surance al together. 
-~. "! ( • J~, •I. : . . 

8. . ., __ c ~ ~!though the sixteenth century diacussion centred largely 
:L . 
on the justification and salvation of the individual, in 

J :. 

fact it presupposed differences in the understanding of the 

nature of th~ Church. The Commission, however, does not 
at . 

think it necessary to set put/this time a complete statement 
· ~·. ·. r :i .:: ~ J 

of agreement on ecclesiology. The doctrine of the Church is 
, . 1 

connected with the doctrine of justification in three ways 
. - ~ :J _ -:;J-

al} of which are concerned with the nature and manner of our 
I t . -·_; r 

salvation. First the good news of God's justification in 

C~rist Jesus is proclaimed by the <llurch. Secondly the 

individual in response comes to the way of salvation through 
• , ..iq r - • 

-~incorporation by baptism into the koinonia of the believing 

· c~~unity, the communion of individuals with each other and 
I • 

• 

• 
wlth God. In .' turn the individual receives the call to witness 

. . 
' · · co the Gospel as a member of that community. Thirdly reflexion 

.~ cm the history of the Reformation shows that fundamental 
.> ,, J.. .. - ' . 

- 1ssues about · the role of the Church in Salvation pervaded the 

whole dispute. (;rotestants felt that Catholic teaching and 

7 practice had interpreted the mediatorial role of the Church 
. - , 

·10 such a way as to derogate from the place of Christ as 'sole 

• 
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mediator between God and man. Catholics believed that the 

Reformers by separating from the one, holy, catholic and apostolic 
r- .. C • ,.. ..,. "' • 

church, were forfeiting the div1ne.ly appoint;i ·means of 

grace. Here the question of the ;el~ti6nship bii~ee~ -justification 

and works reappears in the doctrine of the Church] 

- . . ~ -
- - -

We are convinced and hope to show that this Reformation 

controversy no longer constitutes a sufficient reason for 
• • ~ • C 

the separation of our communions. We have found it possible to 

express an agreement on justification and Salvation which meets 

the concerns of .both our traditions] 

Church and Salvation 

10. Our predecessors in the Final Report understood the issues 
-

of Eucharist, Ministry and authority in relation to the 
-

Church as koinonia. We also believe that the remaining doctrinal . 
differences which separate us, especially those of salvation and 

C 

justification, have also to be considered within the same context. 

This was anticipated by the Final Report when it said: 

"The Church is the community of th9se reconciled with God 
- : C' - = 

and with each other because it .is the community of those 

who believe in Jesus Christ ang are justified through 
- . 

God's grace. It is also th~ rec~nciling Co°;1IDunity, 

because it has been c~lled to bring to all mankind, 
' • J 

through the preach~ng of th~ gos~el, _God's gra~ious 

offer of redemption." (pa_f a . 81 
· 1 •• 

11. So profound is the link between God and his Church in . .. 
this koinonia that he requires it to be his instrument for 
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the r~alization of his eternal design, the salvation of 

humankind. As th~s instrument, the church is thus called to 

b;~a ·11~1ng expression of the Gospel, evangelized and evangelizing, 

reconciled and reconciling, gathered together and gathering 

others. In its ministry to the world the Church seeks to share 

with all people the grace by which its own life is created and 

sustained. Thus the Church as a living expression of the 

Gospel is inseparable from the church as steward and sign of this 

-Gospel. 

INSERT Durham paras. I.5 and I.6. 

12. The ma~ner in which the Christian community lives its 

faith reflects its understanding of ~nd response to the 

Gospel, for it is within the Church that the Holy Spirit 

~gives and nurtures the new life so that the gospel becomes a 
-
manifest reality. Likewise, the authenticity of the Church's 

life affects the credibility of what it proclaims. 

• 

• 13. The once-for-all atoning work of Christ and its 

continuing · actualization in the life of the Church 

together constitue the free gift of God which is proclaimed in 

the Gospel. God's grace embraces the Church's ability to 

foster the new life given by the Spirit. By its life and 

proclamatimof the Gospel the church is the servant of God's 

purpose to dra~ the human race into fellowship with himself . 
thus reconci.ling the world to himself. 

l4. Our Churches have always confessed that salvation is from 

beginning to end the free gift of God, but history shows t 
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the need for a clearer common understanding of the role of 

the Church and the place of human freedom in this salvation. 
• , • .1... • ... ... -:..... •i 

God's purpose is to draw humanity into communion with himself 

so as to share his life. But such a relationship is only 

possible if the creature is free and able to share in it. 

This is the freedom God has given us in his Son, for"in 

Christ Jesus the law of the Spirit of life has set you free 

from sin and death" (Rom.8:2) • 
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INSERT DURHAM PARAS I.5 and I. 6 
- - . 

I.5. (The Church as Sign) Since God's purpose 
is that we should all be conformed -to ~Ghe image of 
his Son ( Rom. 8:29), the Church's vocation is to 
devote itself to the achievement of "that goal, 
thus revealing and embodying the redemptive power 
contained within the Gospel. WhaU Christ achieved 
though his cross and resurrection is communicated 
by the Holy Spirit in the life of the Church 
(Rom.8:1-4). In this way the Church becomes a 
sign to the world both of God's gracious purpose 
for his creation and of the possibility of this 
being realised for sinful humanity. It has to 
follow the way of Jesus, at the same time the 
divine image and the Suffering Servant, who had 
to be made perfect by suffering and so become the 
Lord of all creation (Heb. 1:3; 2:lOi Phil. 2:8-11). 
In the opposition and persecution it experiences 
and in its constant struggles with sin and its own 
weakness, the Church is a living reminder and 
witness that in his compassion God chose the way 
of the Cross to save the world. 

I.6. (The Church as Steward) From the beginning 
the people of God have been called to be a servant 
people. So the Church as a whole is called to 
serve and given a responsibility of stewardship. 
This includes both the faithful proclamation of 
the Gospel and the provision of what is needed for 
perseverance in the faith and growth . in holiness, 
of which the source is always the Spirit of the 
Lord Jesus Christ. The Church has no authority 
over the essential content _of the Gospel of God 
nor has it any power of itself over ·the effect 
in the hearer. However, the manner in which the 
word is preached, taught ~nd demonstrated in the 
church's life is crucial. Its presentation by the 
Church must vary from ag~ to age in different 
cultures. What the Church also does in nurturing 
and strengthening the ~pirit-given life through 
its sacramental, pastoral and missionary activities 
can only be carried out through the ~ower of the 
Holy Spirit. In this way the Church is the 
servant of God 's design. 
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J u3t 1 f 1ca tlon and Sal vati on 

15 . The hear t of the Gos pe l is the good news of our 

sal vat l on. In s peaking of this salvation the New 

Teat ament uses a wi de var i ety of language. Though s~e of the 

t e r11a employed ar e of more fundamental importance than 

o ther s , the r e is no single all-embracing term or concept; 

r ather , they complement one another. Thus t he language of 

reconc i liation and forg i veness stresses the restoration of 

broken relationships (e . g. 2 Cor. 5:18; 

Eph . 2: 13-18; 4: 32) . To s peak of justification is to 

I 

speak of removal of condemnation and of a new standing in i' 
the eyes of God (e. g . Rom. 3:24; 4:5; 5:1). The language 

of expiation or atonement (hilasmos) is drawn from the context 

of s acrifice and denotes the putting away of sin (e.g. 

Rom. 3:25; Heb. 2: 17; 1 John 2:2; 4:10). To speak of 

redemption or liberation is to speak of r escue from bondage 

so as to become God's own possess i on, and of freedom bought for 

a pr i ce (e . g . Eph . 1:1 7; 1 Pe t . 1 18f; 2:9). The language 

of adoption speaks of our restoration as children of God, 

made and r emade i n h i s image, which is the image of his Son,. 

! 

' 

in whom we are i ncorporated by his Holy Spirit (e.g. Rom.8:15-17, 

23 , 29) . Te rms l ike regeneration and rebirth speak of a 

work of recreation and the beginning of new life (e.g . 1 Pet.1:23 ) 

New life i s given to those who were dead in their sins 

(e . g . Eph . 2 : 5) and t hose who are "in Christ" are a new 

creation {e. g. 2 Cor . 5:17 ) . The theme of sanctification 

underlines t he f ac t t hat God has made us hii own and calls 

us to hol iness of l i fe (e.g. John 17:17; 1 Cor . 3:17; 6:11) . 

Fi nal l y the key _ concept of salvation (soteria) has the wide 

• 
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_connotation of the deliverance of human beings {ro~ .evil 

and their restoration to what God wants them to b' (e.g. Luke 

l:77; John 3:17). These and other terms which are employed 

in scripture, both of the people of God and of the individual, 

complement one another in expressing various aspects of God's 

work of salvation which is one and indivisible. 

16. These scriptural terms combine two contrasting but 

complementary aspects of God's saving love: that which 

is once for all and the continuing process. Thus Scripture 

speaks both of God's eternal will, realised in th~ once-for-all 

paschal event, and of his abiding presence and action through 

the Holy Sp i rit in the Church; both of God's decisive act of 

reconciling each sinner and of his continuing gifts of grace; 

both of our initial response to the Gospel and of our continuing 

life and growth in grace • 

17. Many examples can be given of the polarity of the biblical 

language of salvation. Thus Paul, using the metaphor of 

putting on clothing, speaks of his hearers as men and women who 

~ put off the old nature and put on the new humanity, and at 

the same time speaks of a nature which is being renewed, telling 

them to put on the qualities which belong to this new humanity, 

such as compassion and the peace of Christ (Col. 3:10-13). 

Likewise, though justification is usually spoken of as a past 

event in the New Testament, yet it is also presented as a future 

reality (Rom. 5: 19 "wil 1 be made righteous"). Again, sanctification 

on the one hand denotes consecration to God and is aa1ociated 
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-with the moment of baptism (1 Cor. 6:11); on the other hand 

- it denotes constant re-appropriation of this consec~ation by 

holiness of life (1 Pet. 1:15-16). Yet again, while we are 

said to be already saved (Eph. 2:8), we are also told to work 

out our salvation (Phil. 2:12). 

18. In the life of the Church, this polarity is re~lected in 

the- relation between baptism, which is the unrepeatable 'sacrament 

of• justification' (Augustine, sermon 152.3; see 1 Cor. 6:11) 

and of incorporation into the body of Christ, and the eucharist, 

which is the repeated sacrament by which the life of Christ's 

body is nourished. 

19. The term Justification has in the New Testament both a past 

and a present reference . On the one hand, the term 

'justification' speaks of a divine declaration of acquittal, of 

the l-0ve of God manifested to an alienated and lost humanity 

prior to any movement on the part of the human soul (Romans 5:8. 

God declares we are forgiven and accepted and that we are 

reconciled to God through the sacrifice of Christ on the Cross, 

the supreme sign of divine love and mercy. This declaration is 

expressed in the language of law, as a verdict of acquittal 

of ~he sinner. On the other hand an acquittal in a human law 

court is an external, even impersonal act. The declaration of 
\ 

divine forgiveness and reconciliation does not leave the soul as 

~t -was if there is a human response of repentance and faith. 

And therefore the remission of sins also brings a present renew\,, 

a rebirth to newness of life. Accordingly the juridical category 



I 
• 

• 

• 

• 

-11-

of 'justification', which expresses an important facet of the 

truth, is not the exclusive notion within which all . other 

biblical ideas and images must be forced. The gift of forgiveness 

and the gift of new life are distinct in the unqerst~~ding, but 

not to be separated in the deeper experience of the person, and 

are simultaneously received, not successive in timeJL 

Sanctification is the making in the believer of that righteousness 

and salvation without which no one may see the Lord. · Faith 

is the beginning of human salvation, the foundation and 

root of all that follows. This repentance and faith. which lie 

at the founda~ion (Heb. 6:1), are the gift of God. Therefore 

'we are justified freely, gratis, by God's grace' (Rom.3:24). 

No human act prior to justification, whether of inward belief 

or of outward action, is the ground or reason for the gift of 

grace. our entire hope of justification and salvation rests 

on Christ Jesus and on the gospel of God's gratuitous and 

merciful action in him. At the same time the gift of new life 

means the restoration of the possibility of human freedom as 

man is recreated to correspond to the Creator's purpose. The 

prerequisite of final salvation is 'righteousness.', and God's 

last judgement is presented to us in Scripture as ~esting on 

our works, done on the foundation of faith and love. So the 

righteousness of God is not only a judgment made by, God in 

favour of the sinner declaring him righteous but also a gift 

which God bestows on him making him righteous. 

J 

20. Justification and sanctification are therefore not 
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~ distinct and unrelated aces of God. The initiative of God in 

< 

the declaration of forgiving love is independent of and uncaused 

~-'by ~wian acts of faith or works, but is not external to the 

human person and is indissolubly linked to the transforming 

recreation in grace as 'the love of God is poured into our hearts 

~ -the Holy Spirit which is given to us'(Rom. 5:5). That is 

· wh~ God's judgment is not a legal fiction : God's grace effects 

· what ne declares. In the act of justifying God infuses or 

·--imparts a righteousness which is both his and ours; and since 

"G'od is not unrighteous to forget the labours of love in his 

service (Heb. 6:10) there is propriety in speaking of ' reward ' 

for good works done in God, from love for him . 

st 
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21. The language of grace is used in describing the merciful 

and saving action of God in its entirety. Grace is the 

totally undeserved love of God for his creatures, a love which 

issued in the saving work of Christ and the gift of the Holy 

Spirit who dwells within us and makes us God's children ~ Grace 

al so speaks of God's continuing work on our behalf, _calling us 

to respond to his love, forgiving our sins and confoz:ming us to the 

image of his Son. Even the power to respond to _God '-s ,saving 

action is itself a gift of grace, though this _is st,111_ ~ truly 

human and free response. Growth in grace is a deepening in our 

relationship with our loving God: grace is not to be conceived 

as a thing or s~bstance. 

Faith 

22.This gracious action of God in Cnrist is proclaimed to us 

through the Gospel. Our God-given response to the Gospel is 

faith, by which we accept the effects of this saving action on 

our behalf. Faith receives what grace bestows. While faith 

includes an intellectual assent to the truths of the Gospel, it 

must also involve commitment of one's whole being to God in 

repentance and obedience to his call, otherwise it remains a 

dead faith. 

good works. 

Living faith is inseparable from love and issues in 

This faith, of which baptism is the sacramental sign, 

unites believers with Christ, and makes them members of his body, 

the Church. Faith is sustained and deepened by the life of the 

eucharistic community . 
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As s urance 

23. The certainty of God's promise of eternal life, the 

finality of Christ's atoning work,and the gift and pledge of the 

Holy Spirit to every believer, constitute the Christian's 

grounds for assurance of salvation. God's gracious will for us 

includes the assurance that we have the gift of eternal life 

and that we are children of God (1 Jn. 5; Rom.8). Such 

confidence does not in any way remove the Christian's 

responsibility to work out his salvation in fear and trembling. 

This is not a presumptuous confidence, because it is founded C' 
upon God's unfailing faithfulness and not upon the measure 

of our response. 

•,: 

• 

. , . 
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t-for1 t 

24 . The question of merit has caused difficulty and . , 

misunderstanding in the past (cf. Art.Xlll). The use of this 

term was thought to imply that human beings contributed to their 

own salvation 

work of Christ. 

in such a way as to suggest an incompleteness in the 

Certain beliefs and practices in the Church, such 

as purgatory and pardons (cf. Art. XXll), 

credence to this view! 

appeared to lend 

Although some late medieval theologians taught othetwise 
' 

neither of our churches has ever offically 

justification is anything other than a gift. 

- J 

taught that 

Even the very first 

movements which lead to justification, such as repentance, the 

desire for forgiveness and even faith itself, are God's work 

1 

in us touching our heart by the illumination of the Holy Spirit. 

With regard to the justified,Scripture speaks of 

their good works performed in grace as recompensed by God, 

the righteous judge (e.g. Mt. 25:14-30). The eternal reward 

promised to all the righteous is itself a gift, depending wholly 

on God's grace. It is only with this understanding that 

following St. Augustine we can say of the merits of the 

righteous: 'When God crowns our merits it is his own gifts that 

he crowns' (Ep. 194.5). He is true to his promise to 'render 

to everyon,:? according to his works' (Rom.2:6), y4!t when we have 

done all that i8 commanded we must still say, 'We are unprofitable 
servants, we have only jooe out duty' (Lk. 17:10). 

The difficulty was compounded by the use of the Latin 'mereor' 
which can/translated either 'deserve' or 'obtain'. 

· be 
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?c r s e·,crenc c 

25 . The Cbriatian believer derives assurance not from ,bis own 

fee lings, or his moral acievements, or even the correctness of 

his orthodox professions. Hi s conf i dence i s based on God's 

declar ed wi l l t o save all mankind. The christian is called to 

live his l i fe with sure trust in ~od's promises, 'in full assuranc 

of f aith' , knowi ng that in the community of the faithful be 

has ' passed from death to life.' God gives the faithful all 

that is needed for their Salvation, and the word of Christ an,. 

his Sacraments assure us of this. This is to believers a 

matter of absolute certitude. Even if one ' s sins are great, 

one always has the possibility of receiving the forgiveness 

of God. But there is a less than absolute certitude, namely 

a mora l certi t ude tha t by the grace of God the believer may 

remain f aithful and will always have the desire to use what 

God has g i ven fo r t he r e storation of those who stumble. 

The Chr i stian, even though he actively participates in the life 

and worshi p of the Church, may never presume on the gift of • 

fina l persever ance, yet he should live his life with a sure 

conf idence i n God with the firm hoi:e that God will b r ing him to 

final salva t ion . 

• • • • • • 

Se e overl eaf for Ma t e r ial for Conclus ion 
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(Du r ham Introduct i on) 
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6 • At first sight, because of the form in which we have 

inherited them, the questions of justificati on and grace. 

may seem to be of little relevance to most people today. 

However, we believe that when studied serio~sly, they raise 

issues which are of contemporary concern. These are the 

issues of modern man's search for meaning and happiness . 

The common use of the phrase 'one must justify one's 

existence' is itself revealing. This secular use of the 
-

term points to the human need of some kind of validation. 

Apart from God this quest leads to .captivity to one's own 

efforts and slavery to lesser goods. Belief in the God who has 

created and freely acctpLtJ humau L>e .u,gs in Jesus Christ 

provides the assurance of worth, which everyone needs, the 

assurance of h i s or her personal value and of the real 

significance of all that he or she does in dependence on 

God. In a deeply fragmented and divided world the Church is 

called to be a sign and instrument of reconciliation and 

forgiveness . 
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• 
r ighteous. We have spoken a l so of the effec ts of God's grace i n human l i ves . 

These two sayin1s in the past have often been held to be contradictory. we have 

tried to show that they are not only compatible but both are indi~pensable for 

the fulness of Christian faith . The first statement places the believer in 

reverence before the mystery of God's eternal and free decision on our behalf; 

the eecond re■inds us that God's plan, achieved through the Incarnation of the 

eternal Son, restores and makes God's own all that is 3Uthentic in huaan existence. 

The very fact that these positions were held with such passion indicates their 

lasting i■portance for the understanding of the Christian faith and the living • 

of the Christian life. 

II. 12 That faith cannot be held with consistency and that life cannot be 

lived with authentic! ty without conviction both of God's for1ivenes11 and huaan 

need of that for giveness, a sense of acceptance by God, ~ncorporation into a 

Divi~ly ordained communi ty end an awareness of God's love freely given and 

JOY.fully rece i ved. If these issues were the cause of division in the past, our 

reflection on the• has enabled us to bec0111e ■ore deeply aware of their eten111l 

ai&niflcance. This applies also to our mutual understanding of the role of the 

Church. To show in what way the Church of Jesus Christ is a sign or 

instrument of God's saving action in the world helps us to understand what we 

aean when we say 'I believe in the Holy Ca tholic Church' To show that the 

Church i s not only the Sign but also the Steward of God's gifts helps us to 

appreciate the responsibill ty of all Cliris t ia11i; to spread the word of God and 

fl 

to give witness to Christ in the world of today. For if the Sign is to be truly 

effective, if the stewardship i s to be truly faithful, then Christ's will that 

the Church should be united is crucial. For our two churches, growth towards 

unity is not for our own sakes but "so that the world • a.Y believe that it was 

God who sent •e". 


