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ARCIC II (AUTHORITY) 467/00 
TIMOTHY BRADSHAW 

ARCIC Ill: The Gift of Authority 

Tim Bradshaw offers a detailed critique of this important document. He 
summarizes its main arguments, investigates its theological background, 
and suggests that its proposals would pose a serious threat to the 
identity of the Anglican church. 

Introduction 
The Anglican Roman Catholic International Commission has been producing 
reports since 1972. The Final Report1 , which appeared in 1981, collating sections 
on eucharist, ministry and authority, contains the most interesting and careful 
ARCIC attempts at fresh ways ahead for a creative ecumenical ecclesiology. The 
sections on eucharist and ministry were adjudged by General Synod to be 
consonant or convergent with Anglican understanding. The section on authority, 
while open to the notion of some kind of universal primacy, stated that 'Anglicans 
do not accept the guaranteed possession of such a gift of divine assistance in 
judgement necessarily attached to the office of the bishop of Rome.' 2 The Final 
Report also cast doubt on the term 'infallibility' as applied to any universal primate, 
or indeed to any human being: 'We agree that this is a term applicable 
unconditionally only to God.' 3 On this point, it is relevant that the Anglican­
Orthodox Dublin Agreed Statement affirms that the Anglican Communion shares the 
Orthodox, rather than the Roman Catholic, understanding of leadership or seniority, 
eschewing globally centralized jurisdiction and emphasizing the significance of the 
local church.4 

The Gift of Authority, 5 issued last year by ARCIC III, aims to follow up the 
material on authority in The Final Report, which had in effect agreed to disagree 
on the issues of universal primacy and infallibility. The Gift of Authority concludes 
by taking the bold step of recommending the universal primacy of the Pope, 
exercised in synodical or conciliar conjunction with the 'college of bishops', and 
of recognizing the infallibility of certain papal pronouncements as infallibly 
expressing the faith of the church. 'It is this faith which the Bishop of Rome in 

l The Final Report, Anglican Roman-Catholic 
International Commission, CTS/SPCK, 
London 1982. 

2 Final Report, para 31. 
3 Final Report, para 32. 

4 Anglican-Orthodox Dialogue: The Dublin 
Agreed Statement, SPCK, London 1984, p 18 
para 28. 

5 The Gift of Authority: Authority in the Church 
III ARCIC III, CTS/ Anglican Book Centre/ 
Church Publishing Inc, London, Toronto, 
New York 1999. References to The Gift of 
Authority will now be to its paragraphs, put 
in brackets. 
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certain circumstances has a dut t . 
rec_ommendation, moreover, has a/im: d~~cern and make explicit' (47). The 
plamly proposes 'that such a primacy co~1daiy ~~d an urgency about it, since it 
our churches are in full communion' Be e ~ erect and received even before 
important to listen carefully to its arg~me::~ trymg to assess the document, it is 

The Gift of Authority - summary of ,·ts 
, . . argument 
_A sc1:ptural image is the key to this state , . :1 den:7ed from 2 Corinthians 1.19-20; Go~.~~~e;~ read m t~e preface. This image 

men to God, both given in Jesus Chris . o humamty, and the responsive r authonty IS to be interpreted as bein;, const1tre this core principle. God's gift 
men. The Commission, moreover . prec1~e y at the service of this Yes and 

acceptance of authority in the Church '·swishes to clanfy how the exercise and 
~o th_e_ Gospel, how it is related to ;h~n~eparable from the response of believers 

rad1t10n, and how it is expressed and e ynam1c mteraction of Scripture and 
churches and the collegiality of their bishop~~~;)~nced m the communion of the 

Authority in the church 
In Jesus Christ the Yes of G d' . 
b O s promises and th A 
( ecome a concrete reality (2 Cor. 1:18-20) H" e b m~n of human response have 
. 10), m baptism we say Amen to God' k. is o ed1ence calls forth our Amen 
mto that of Christ. The individual beli: w~r m Chnst; our Amen is incorporated 
Amen, but a further dimension is aJwa ~er s res~onse to_ the Gospel is a persona] 
to the faith of the Christian communir 17;olved, the behe_ver is also saying Amen 
of the eccleswlogical premise stated at ihi \ H~rt w_e begm to see a first glimpse 
response to the Gospel and the question or set. t ~ mseparability of the believer's 
who Is bapt)zed must come to know th ~ t~thoz:ity _m the church. The believer 
body of Chnst, hence saying Amen to th e u 1 1mphcat10ns of participation in the 
dimensions. Few would balk at this clai;, Gospel has both individual and corporate 

This point is developed in terms of a c . 
he or she learns from the church the omplet10~ of the individual's Amen as 
to t_he Word _of God. Here we note ~~~t~: of d1vme revelation, in faithfulness 

I !d1stmgu1shed m terms ofjiduc· d kmg of what has classically been • w an assensu · · . I commitment of personal fai~ respectively, the heartfelt trust and 
There is a distinction to be dra~n bet:e:~h a assent to doctrines and propositions. 

lone; we need to know something cognitivelye~ althohugh of _course not an absolute 
ove and trust. a out t e one rn whom we place our 

This linkage of individual faith with its ex . 
receives the church's teaching cont· pans1on, or completion as the believer 
w th A . , mues with a Ch • t 1 • ' ay e men said to what Chr· t . fi ns o og1caJ statement· 'In that A h IS IS or each b r . . . 

men t e Church says to what Ch . t . . e te~er is mcorporated within the 
the Gospel carries with it implicitly;: U_or hts Body (12). The individual Amen to 
as yet t~ be unfolded fully to the indivi;~ ~o the_ body of teaching of the church, 
qu~st10nmg and struggle. The disci le is i~. This ~ay be a painful process of 
scnpture, creeds, sacraments, and minbterial le ducted_ mto the_ complex reality of 
mto an Amen of faith much deeper than th . ~-e~ship,,the believer is incorporated 

e m iv1dual s Amen to Christ ( 13). The 
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local church community is a eucharistic community, in which all believers hear 
God's Yes in Christ and respond Amen with Christ to God. 

Tradition and apostolicity are explained in terms of the living and dynamic 
process of church life, deeper than merely the handing on of propositions. The 
apostolic tradition unites the local churches in one faith as the Spirit enables them 
to say Amen to that tradition. The churches today are committed to receiving 'the 
one living apostolic Tradition' ( 17). 'Tradition makes the witness of the apostolic 
community present in the Church today through its corporate memory' {18). Within 
tradition the Scripture_s play a unique and normative ~rt (19). Old Testament 
Scriptures were re-received, as the New Testament shows. Formation of the canon 
was both an act of obedience as the church accepted them as normative; and an 
act of authority in that the church handed on these texts and excluded others (22). 
The meaning of the Gospel is understood only within the church, hence the word 
of God and the church of God are inseparable (23). 

In its history the church receives the tradition in faithfulness and freedom: 
faithful and also free to seek to integrate it with new problems and issues of life in 
new ways. The church has the responsibility to hand on the whole apostolic 
tradition, 'even though there may be parts which it finds hard to integrate in its 
life and worship' (24). It trusts that such elements may again become more evidently 
important. Sin, however, does affect the memory of church, which can lose sight 
of aspects of the apostolic tradition. 'Churches suffer when some element of 
ecclesial communion has been forgotten, neglected or abused', and then fresh 
recourse to the tradition, new sifting in a new context is called for, in what is called 
're-reception' (25). The whole people of God bears this living tradition; th!.Q_logiai:_is 
offer new insights and suggestio_!?-s; a creative process of m • d take with 
b!Sliops, clergy aJfei laity goes on in the bo y 28). Tp.e sensus fidelium, an intuitive 
Christian sense in the faithful, exists along with the ministry of episcope, which 
superintends the living memory of the church. Those charged with episcope are 
'specifically connected to the ministry of memory, which constantly renews the 
Church in hope' (30). Anglicans and Roman Catholics need to re-appropriate, or 
re-receive, elements they may have rejected, forgotten or not understood. They 
need to move closer to an undivided sharing in Christ's one Amen to the glory of 
God. 

The exercise of authority in the church 
Jesus bestowed an essentially missionary authority on his disciples, to preach and 
heal, preaching being a characteristic of apostolic authority, not least for the 
ministry of episcope. Authority is for mission and for unity; disunity hampers 
mission and Jesus prayed that his disciples may be one {32, 33). Hence the 
document stresses the importance of the eucharist and of the ministry of authority 
to promote unity while respecting legitimate diversity of local churches. This leads 
into the significance of synodality and_the common way of local churches together, 
led by the Spirit to be faithful to the Amen of Christ and kept in the truth (35). 

The bishop of the local church is endowed by the Spirit with pastoral authority 
to lead the people in a complementary relationship. The bishop, as eucharistic 
president, 'leads his people to make their Amen to the eucharistic prayer' (36). 
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Synodality needs to move to wider expression for regional, national and global 
levels, just as in The Final Report conciliarity embraced higher and higher levels 
through episcopal representation, conciliarity and primacy operating in 
complementarity. The Gift of Authority, however, adds a new concept, that of the 
'college of bishops'. This college focuses the sensus fide/ium and exercises a 
magisterial teaching role, determining what is to be taught as faithful to the apostolic 
tradition. Anglican synodical procedures are interpreted as 'eucharistic' in nature 
and leadership, while using parliamentary procedures, and 'In the Roman Catholic 
Church the tradition of synodality has not ceased' (40). 

Indefectibility and infallibility are defined in paragraphs 41 and 42. The process 
of cautious testing out of new and debated expressions of faith, in confidence that 
the church will be maintained in the truth by the Spirit, 'is what is meant by the 
indefectibility of the church' (41). The college of bishops exercises the ministry of 
memory: 'They are to discern and give teaching which may be trusted because it 
expresses the truth of God surely' (42). In specific circumstances they may come 
to a judgement which is preserved from error: 'this is what is meant when it is 
affirmed that the Church may teach infallibly; such teaching is at the service of the Church's indefectibility'. 

The role of 'the faithful' in the process is to receive the authoritative teaching. 
Doctrinal definitions are received as authoritative in virtue of the divine truth they 
proclaim as well as because of the specific office of the promulgators (43). God's 
Yes revealed in Christ is the standard by which such authoritative teaching is judged. 
The episcopal college has the power to exercise its ministry of memory and 
maintaining the Church in the truth because it is bound in succession to the 
apostles, the body authorized to preach the Gospel. Individual bishops need to be 
in solidarity with the college of bishops, a solidarity revealing their teaching 
authority. The teaching office serves the Word of God and must be faithful to Holy S_cripture ( 44). 

This leads to the question of primacy. The Final Report discussed the evolution 
of the primatial task and its identification with the bishop of Rome. That is assumed 

• • (Jiere, and taken further in terms of the discernment of truth. 'In the pattern found 
\JJ\ri'h the New Testament one of the twelve is chosen by Jesus Christ to strengthen 

\.,~" the others' (46). Any solemn papal pronouncement must be within the context of ~ ,the college of bishops; the bishop of Rome is to discern and make explicit the faith 
\i,,",f the chucch, whkh is the faith of all the baptized. Such pronouncements have 

"., .J.." the equivalent guarantee to the solemn definition of ecumenical councils ( 4 7). 
'(5'!' ~ ARCIC accepts this ministry as a necessary part of the primacy of the Pope. 

Conscience and loyal criticism are, however, to be respected. 

Questions are finally posed for each side: for Rome, the need to implement 
seriously the conciliar and collegial imperatives (which are essentially there in 
Vatican II); for Anglicans, the need to move towards re-accepting or re-receiving 
what they have forgotten or rejected in another context. The final paragraph 62 
affirms that Anglicans should be open to and desire a recovery and re-reception, 
under certain clear conditions, of the exercise of universal primacy by the present 
Bishop of Rome; and that Roman Catholics be open to and desire a re-reception 
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• the Bishop of Rome and the offering of sue~~ of the exercise of pnmacy by d ARCIC leaps over the need for chan~e 
ministry to the whole church_ ?f Go : filled b recommending that Ang'.1cans 
the part of Rome, or any cond1t1on~ be1~g i~titutiofa1 integration {60): that is,. an 
adopt the papal primacy ~ow, p;~~; is currently exercise~. Th!s recommendation 
acceptance of the papal ~n~~cy th future or end, of Anghcamsm. could hardly be more rad1ca or e , 

Theological appraisal 

Ecclesiological family h ms close to that produced b~ Newman 
The model of the church adopted ere se~hristian Doctrine:s that is, a view of ~he 
• his 1845 Essay on the Develop"!ent of . through history and developmg 
~:ruc,h as a Spirit-brnathed ?,game bod~. m:~gprog,esses. Ea,lie, in his Uetum 
ways of expressing its teachmg and r~c ic~posed a dialectic between theological 
on the Prophetical Ofjice,1 New~an p!1 r:iing office which adjudged whhe~h~l a 
or ro hetic ideas and the e~1s?o . We can see clear traces of ~ IS ~ ea 
r: os~d development of doctn~al e~ress10~he college of bishops, the msp1red 

In £he ARCIC III text: the mag)s~r~~e~~s the true interpretation from among 
hermeneutical organ of the chur~ ' isf the people of God is to say Amen to that many suggested proposals. The p ace o 
final adjudication. 

Faith and the faith btl with the faith of the individual i_n 
As we have seen, the documenth df alsh such yand this is the load-bearing synthesis 

nnection with the faith of the"'! o e c ur_ ' ' res onse to Christ into ass_ent t~ 
~; the whole a,gument, integcatmg the .behe;~::e inio a joint Amen. The beheve,. s 
authoritative churchf teach~~g af~~io;b~~~fe church, surely a statem;~td:Pi~~~o1~ 
faith is inseparable ram e t surely demands a more care, u . . 
theologically correct. But that statemen ms to speak of the believers faith m ~~e 
of faith in this context. The docume~t;;;mitment to the living Christ in theh~ptt. 
existential sense of personal trust ;n h however it seems to mean that w IC is 
In speaking of the faith of the c urc ' . ' 

taught by the churc - prop rt' discussion of the sensus I e wm, 
h ositional doctrme. jid r 

This interpretation is reinfo:ced ~r }~~~;Jioha!e as a corporate body, set ave~ 
the intuitive sense of G~d "':h1ch t colle e of bishops and papacy, w?ose tas 
against the teaching mag1sten~ of ~h: ition; The living faith of the behev~r, t~e 
it is to discern, sift and focus t e~edn ~ completed by the teaching of the c urc f 
report asserts, needs to :ed e~panhe~h:; in its concern to develop a stru~tu;~iig 
The question to be as ~ IS w 'of the eople parallels the ~men o s 
ecclesial authority in wh1c_h the A~~nis blurri~g a distinction w~1c~ ought toa~~ 
faith to the grace of Chn~t, ARC Clearly the life of faith is helped 
maintained between jiducw and assensus._:_ _ _::_ _________ -:-__ 

7 Available now as The Via Media of the 6 Essay on the Development of Doctrine: an 
Hypothesis to Account for a Difficulty, y, k 
Longmans Green & Co, London, New or 
and Bombay 1906. 

Anglican Church, ed. H. D. Weidner, 
Clarendon Press, Oxford !990. 
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~~~-
developed by the episcope and pastoral mi . 
document is arguing that sayin Amen to mstry and fellowship of the church. The 
to assent to the teaching of the ~hurch Chnst necessarily brings with it the duty 
college and papacy. as expressed here and now by the episcopal 

The report hinges on this argument· that t: . 
the church structure to complete it th • b a1t? rn~eds the authoritative faith of 
to the authority of the episcopate ~n/s asu ordmatm? the Amen of the believer 
mo_ving from one definition of faith to a~of~i;' But this a_rgument works only by 
which then has to be assented to b an 'A ; by collap~mgfiducia into assensus, 
th~ ~hurch' to which this intellecturi ass m:n. Th~ pr~c1se scope of the 'faith of 
this is a 'blank cheque' for the futu t e~_t IS reqmred IS not stated, nor whether 
there any officially-given teaching;e ~~t mgs of the episcopate and papacy. Are 
to legitimate differences of opinion? ;e;~on~arbe rega'.ded as 'adiaphora', open 
Amen, or better a Yes, to the clai~s of Ch~st1th may !ndeed ~e described as an 
call to respond in discipleship A d f on our hfe, to his costly love and 
knowledge of the person to ~ho1:n ; c~urse a heartfelt Yes to Christ entails some 
deity incarnated by this person e yield our~~lves, some understanding of the 
commitment does need the truth, si-~e cognitive content. So personal faith 
witnessed to, but finds the portraitu"% ~f ~~~ ~hu~h has faithfully preached and 
classically in Scripture. The church's task is t ns _an God narrated and worked out 
as the foundational teachers and guides fi o p01~-~ us to t~e 'prophets and apostles' 
need to ask here, is 'to what rap . . or our I e _of faith. The key question we 

, . • l . .. . . . os1 ons are we saymg Amen, and why?' 
\) n can a1 do not have t assen a . • • 
• ~~co Irmation vo s· ·s. . o faith ropositions beyond their 

fC°;,,, Son and Holy S~ I is our fa1t ' we believe m o •. ather 
\ , . ~1, which is recited in the Holye Com term_s of the Ni~eno-Constantinopolita~ Creed 

-; ,w a . mmumon. The Gift of A th •ry h ( . , ,~-;, ssumes precisely the system set out in th l . u ori on t e contrary 
b\,~1-. The Church's Magisterium exercises the a: at~st <:atech1sm of the ~atholic Church: 

U,•) l extent when it defines dogmas that . h th_onty It holds from Chnst to the fullest 
i ... , Revelation or having a necess'ary is, w e~ It pr?poses truths contained in divine 

J Ch • • connection with th • . . 
I • , mt1an people to an irrevocable adher f f. . .;~• _m a form obhgmg the 
u,./'l to his apostles', the preceding ara ra hence o ~1th. . Mmdful of Christ's words 

. , . the teachings and directives t?at tt . p tells us,_ the faithful receive with docility 
\) \t\'t> \.I; content of 'the faith' amounts to eir J?ashtors give them in different forms' The /4 quite a different notion from th~o~_e ~Ix . undred dense pages of the Cate~hism 

)_ baptism and confirmation. nm anan summary of the gospel recited at 

The living authority of the church 
Newman, no doubt, would have resisted th . . . . . 
assensus and argued precisely for their se c~1c~l dist1:1ction betweenfiducia and 
corporate model of the church d lyn~ es1s. This he did in terms of his 

. as a eve opmg entity wh· h 1 as an acorn mto an oak, or like a maturin . ic evo ves organically 
to account for his Tractarian 'difficult , fhp~~son. This was N_ewman's 'hypothesis' 
=----------------y a important practices and doctrines of 

8 Catechism of the Catholic Church (Geoffrey 
Chapman, London 1994) para 88, P 26_ 
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the medieval Roman church could be found neither in Scripture nor the first five 
centuries of the patristic era. To solve this problem, he appealed to the Spirit living 
in the church as she develops, and an important development is of course that of 
a criterion, the papacy, to determine a true from a false development. The individual 
is microcosmic of the macrocosm, the living church. To participate in this body is 
to share in the true faith in all aspects. 

In order to grasp fully the drift of The Gift of Authority, we need to envisage the 
church as a visible, structured, corporate entity with a corporate mind here and 
now, which is not simply metaphorical. The church really is the body of Christ, 
with-the structures appropriate to this Spirit filled organism. There can be no duality 
of an invisible spiritual church separate from the material, structural and juridical 
entity. ARClC works with this moaet from the start in uniting personal faith with 

'7 acceptance of ecclesiastical authority, both calling for the S<J!!le sort of Amen from 
the believer. Likewise the presence of Christ for the body, including the authority 
structures of the body, includes the presence of Christ for the believer whose Amen 
must be to both modes of Christ's presence. Personal faith cannot be separable 
from ecclesial life and therefore from episcopal authority which produces 
authoritative teaching, traditionally known as dogma. As Newman put it, 'The 
principal (sic) of faith', which is an act of the intellect, 'is the correlative of dogma, 
being the absolute acceptance of the divine Word with an internal assent.'9 

The German contemporary of Newman, Johann Adam Mohler, 10 was a Roman 
Catholic thinker who produced very similar ecclesiological doctrine based on the 
developing understanding and practice of the church. Barth, perhaps surprisingly 
to our ears, dubs Mohler's doctrine the 'Schleiermacherizing of dogma', or better 
the 'catholicizing of Schleiermacher'.11 Barth points out that just as Schleiermacher 
regarded doctrine as 'religious affections set forth in speech', a registration of 
experienced faith, so this model of the church suggests a corporate version of that 
approach. The church lives and moves and has her being, mulling over the inherited 
tradition, passing it on, and sometimes having to restate it creatively for new 
circumstances. At such moments she too will express her own religious affections 
in speech, and then the sensus fidelium will look to the appropriate organ of the 
body for this purpose, the bishops and their ultimate primate - the Pope. 

Barth's exposition of Mohler uncovers a definite family resemblance with the 
work of ARCIC. According to Mohler, 'there corresponds to the unity of the spirit 
of the church the unity of its body, to the mystico-spiritual and doctrinal inner unity, 
in which the individuality of the believer has its place, (my italics) the outer unity, 
increasingly represented in the bishop as the unity of the congregation, in the unity 
of the episcopate and finally in the unity of the Roman cathedra' .12 Of particular 
relevance is the way the formal and official episcopal dimension of the church 

9 Essay p 325. This logically gives the 
dogmatic statements of the church 
equivalent status to Scripture, both given by 
the Spirit's inspired supervision. 

1 O Mahler's two famous works are Unity in the 
Church (1825) translated and edited by Peter 

C. Erb, Catholic University of America 
Press, Washington DC 1996; and Symbolism 
(1832) translated by James Burton 
Robertson, Gibbings & Co, London 1906. 

11 Church Dogmatics 1/2, pp 560ff. 
12 CD 1/2, p 561. 
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incorporates the inner spiritual dimension, where the individual believer,finds a 
subordinate place. 

Authority and infallibility 

ARCIC's treatment of the indefectibility and infallibilty of the church also bears 
strong resemblances to this idealist developmental model: what is true will emerge 
with the test of time and become accepted generally. The church of God will, in 
the end, not fall into error, despite appearances and temporary mishaps. Infallibility 
belongs to the ecclesia docens in the service of the whole church, and will produce 
what is consonant with Scripture. ARCIC assumes, quite uncritically, that this has 
happened in the service of the church through history. It is of course vital, therefore, 

, to identify which is the one true church, to join in and be shaped by its ministrations. 
/~µ\L The primacy has developed de_jure divino, not merely as a matter of human wisdom 
• , which has produced a useful agency for church life. ARCIC, Mohler and Newman 
'·!_,, argue that the Papacy is a necessary development to provide the topstone of the 
' magisterial structure, which otherwise would tend to fragment. 

The Gift of Authority emphasizes that the Papacy should be accepted in the 
context of collegiality and not in isolation, as did Newman. It only declares what • I 

1 is true to the apostolic tradition, including Scripture; it is ministerial rather than 
creative. Yes, there have been abuses of this ministry in the past, but that does 

\ not nullify the need and usefulness of it in the service of the unity of the faith. 
\ ARC IC accepts infallibility in principle but is a little coy about infallibility in practice: 
; 'those charged with the ministry of oversight may together come to a judgement 
1 which, being faithful to Scripture and consistent with apostolic tradition, is preserved 
• from error' (42). If the solemn pronouncements of the primacy are so very evident 

• from the tradition ari'ascrr" ture, one wonders wny this declarative rnififsrry is in 
fact so nee • ut, more important IS e sta u.saccoraed to such aaeclaration: 

, 'such a judgement is a renewed expression of God's one Yes in Jesus Christ' (42). 
The deliverances of the Spirit assisted episcopo-papal college equate with the divine 
authority, to which the church says its Amen and which it 'receives' as it receives revealed truth. 

When one looks at the actual solemn pronouncements binding on the Roman 
Catholic Church made by this primacy, they amount to the doctrine of papal 
infallibility itself in 1870, and two Marian dogmas, the immaculate conception and 
the assumption - none of which can be said to flow at all easily from Scripture, in 
contradistinction to the claims of the report. Moreover, the decree of 1870, 
declaring papal infallibility under certain conditions, made it very clear that this 
infallibility was self-grounding, not arising from the consent of the church, 13 

rendering ARCIC's stress on collegial synodality as the context for infallible papal 
decrees rather artificial in terms of current realities. 

13 ·ex sese, non autem ex consensu Ecclesiae', 
Pastor Aetemus, eh 4 in Decrees of the 
Ecumenical Councils ed. N. Tanner 
(Georgetown University Press, Washington 
DC 1990) 2:816. 

( _\ , I - ,'. ,' ,v,_,i-C)L• r· Ct ,v), i.,-, - - \ J.4 e.i,-)//Vv'-' ,:,i,i..:,-:;. ) 

G hvl \t\..i'. ;'~ ~-, ..-.ld.,...,., ... ~v-l:) 
.I 

(\_~ ~- L -.J."., .. 
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• 1 b t n the ideal and the real was The document's oscillating amb1va ~nee e ~~ lwich and the Bishop of 
debated between Colin_ Bu~hana_n, B:~~o~r° the ~Zport.14 Buchanan's careful 
Rochester, Michael Naz1r Al!, a _s1~na y the ~urrent apal function are never 
examination found ~~at the d:;cnpt~~ns ~odifi~ation. ~azir Ali pointed to the 
stated in the cond1t10n~l as Id nee m~ which speaks of the need for the Vatican 
synodical stress set out m the ocu~e~ 0 nform to Seri ture. However, 
to implement co~arity and colle~1~1ty, ,ar;;;i~istry as exercised today, and indeed ~~­
ARCIC finally co1:1men s e pres;n nt~p: s of this ministry prior to institutional ({.~.~' 
commends Anglicans to take a va g s of the Vatican know that regional , . ' ,· ., 
unification or reform of t~e Papacy. ~et obse_rve; owerfuLor..significant, with little N',~k, 

(• and national ~,Eods of bishops are tliec~~yas~~~~ing to the recent Vatican decree fv-v'l, or no status in terms of teachmg au on , J 

Apostolos Suos. . . ut theor and reality. In terms of 
The report therefore sends mixed signals a?bff the Anglican ARC team took 

the real world, what could this ~ct~ally ;;::~e ordained and consecrated wo~d 7 
the step they boldly recommen , t ose ·zin An l!can orders_ is It would mean 
be instantly laicized, the Papacy ~ot 11ef.og~1 t ctismg since that is the authoritative 
accepnmce of the whole ~01:1-an 1f t ~ ~~ bfs~ops The re ort is not even a Uni ate 
teaching of the Papacy wit~ its co eg with its hi~toric liturg oc nne, under 
proposal, leaving a local regional chu;~h I' l Buchanan used the analogy of 
tne distant aegis of the Papacy. 'I is s ~ _1y their hijackers. In practical terms 
converted 'hijack' 'victims e11t_lms1~sb~al~ JO~~~~gitself over to its dialogue partner, 
it appears to mean that Anghcamsm _is. ant ~le simply abandoning the distinctive moving to the other side of th~ negotiatmg a ' 
positions found in its formulanes. 

Epjscopal colle_giality and m~mory e of bisho s hardly accords with what 
The novel doctnne of _an An¥hcan colleft does not ~!aim to be, exclusively, the 
the Ang!ican Communion cla~ms t~o~:laim that its bishops constitute the college 
world wide church and hence oe~ the lobe It claims to be part of the 
of bishops for the church catholic around t -~ can. claim is that its bishops are 
catholic and apostolic chu;ch, and sot~- ~~s s1 As far as I know, this question 
part of. the wider church s college ~ . is oi-{er~nt college of bishops in the sense . 
(whether Anglicanism can actuall)yh claim t\:en addressed by Anglican ecumenical 
set out in this AR~IC d~cument as ~~f a wider college, when other possi~le 
theologians. Can it claim to be parO th doxy and Rome - do not accept its 
members of the college - that is, r o ______________ _ 

14 Church of England Newspaper, 2 July 1999, 
P 9; 23 July 1999 p 7; 30 July 1999 p 7; 
13 August 1999, p 7 for respective 
contributions and responses from Buchanan 
and Nazir Ali respectively; there is also_ an 
article there by a liberal Roman Cathohc, 
Paul Collins, expressing concerns. An Anglo­
Catholic response was set out by the Bishop 
of Basingstoke, Geoffrey Rowell in 'A 
Pattern of Primacy', New D1rect1ons, 

December 1999, p 16 f; The Tablet has 
carried Roman Catholic and other 
responses, eg 15th May :999, p 647._ . 
J. Robert Wright, 'The Gift of Authonty. 
contents and questions', in The Anglican 
October 1999, p 3f, is an incisive Amencan 
analysis. 

15 A judgement ringingly, even rudely, 
reinforced recently by the Vatican m Ad 
Tuendam. 
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membership? At the very least such an ecclesiological concept needs much 
clarification. Likewise the claim that General Synod is 'eucharistic' in character, as 
a means of interpreting it in terms of the Yes/ Amen structure, looks artificial and 

/ fo~ced. G~neral Synod members do n?t_ see. thems_elves on the receivin~ end of 
\ e 1sco al n s e uatm to the 1vme side of t~. The 
1 e charistic Amen of thanksgiving to the grace of o m n h 
• assent to an episcopal-papal bureaucracy producing doctrinal formulations for the 

laity to receive as authoritative. '}l\..e~J ~V--
The doctrine of the episcopal 'ministry of memory'ieea.s ~ther exploration 

and explanation. In what sense um the l:rtsfiops consbtute a corporate memory 
bank? They are in a line of tradition, within the evangelical succession of the whole 
people of God, but the notion of the collegial ministry memory claims much more. 
Clearly today's bishops were not witnesses of the mighty acts of God in Christ 

/' nor direct disciples of the apostles. Memory seems a strange category, therefore, . 
:>v, . to use of the episcopal-papal collegiate teaching ministry. The ministry of memm:y 
~t~~ks extremely like the ministry of the teaching office of t'fie church as defined in­
!/ t~ogmatic Constitution on Divine Revelation of Vatican II, itself heavily influenced 
'7,!il7!5y Newman. That speaks of tradition and scripture flowing from the one wellspring, 

11 • closely connected and inspired by the Spirit. 'To the successors of the apostles, 
sacred tradition hands on in its full purity God's word, which was entrusted to the 
apostles ... Thus led by the light of the Spirit of truth, these successors can in their 
preaching preserve this word of God faithfully, explainit, and make it more widely 
known .... The task of authentically interpreting the word of God, whether written 
or handed on, has been entrusted exclusively to the living teaching office of the 
church, whose authority is exercised in the name of Jesus Christ. This teaching 
office is not above the word of God, but serves it, teaching only what has been 
handed on ... .' 16 This expresses ARCIC's concept of episcopal 'ministry of memory' 
with crystal clarity. 

Concluding questions 
The Gift of Authority concludes that the Church of England now needs to follow 
Newman's steps and reappropriate the Roman papal primacy, from which it was 
mistaken to part. The pictur • can Communi e i co al 

/ k>ody, lacking prQI15:r ict:efiiity until it repairs the damage done by the Reformation. 
Thefeport in effect resolves the Tractarian problem of an Anglicanism we~­

/ episcopacy and rejecting its Protestant heritage, but not accepted by Orthodoxy 
• or Rome. ARCIC strongly and urgently recommends adopting the primacy of Rome 

in order to regularize the anomalous episcopal situation. This will integrate 
Anglicanism into the Roman structures of authority, doctrine and practice, if the 
report means what it says and is not a coded rhetorical exercise of some kind. 
The plain question is whether ARCIC's argumentation is convincing. If it is, then 

16 Dogmatic Constitution on Divine Revelation 
chapter ll, pp 9f, in The Documents of Vatican 

JI ed. Abbott and Gallagher, Geoffrey '-......_ 
Cha.!)~~,) 
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.. /\ 
uchanan says, follow their consci~nces and // 

ARCIC and its read~rs sho1:1ld, as Bd ittin that the English Reformation was a 
submit to the God-given pnmacy, a m g 

profound mistake. d l ping doctrinal tradition. The 
ARC!C paints a pic~ure of an ever-use:~ ~rstitious practice which choke_d 

Reformation cut away thick7ts of erroneo·cal lcri tures as its shears. Does this 
out the gospel message, usi~~ the ~~~i;~ the oJe true, indefectible ch1:1rch_ tha; 
ARCIC doctrine allow for exc_zs~on of claim!it makes for the teaching mag~stenum? 
it postulates, without undermmmg the ed in the ast, and needs correctmg n_o_w. 
Can it allow that the church may have err 'th the church's cumulative tradition 
In other words, can the -~ord of ~ogt~~gt~:1authoritative teaching office _of ~he 
in any meaningfully cntical way. arily produce self-authenticating 

hurch the college of bishops and _pope, _n_ec~s;h Marian dogmas, conspicuous 
~octri~e in the name of the _apostohco~ad~::the d~gma of papal infallibilio/ itself, 
by their absence from J!ie Gift of Auth ha~~ of infallibly-given teachings, whic? f~r 
are the only concrete instanc7s we d fid s part and parcel of personal fait? m 
Roman Catholics are to ?e ,bel~eve~ e z e, f linked, as for ARCIC. The Angh~an 
Christ 'faith' and 'the faith bein_g i_nseparab y h wever loving their ecumenical 

: e needs to ask itself if it can agree, o 
conscienc h roposals. • 
intentions, to the truth of t ese p . . . over the question of authority. 

Anglicanism now finds_ itself m dif~cu~~i:~esolutions of Lambeth 98 means 
ECUS.A'.s refusal to adhere in any sense of 1 ad to them. The Virginia Report 

· em to do what ee s go · t keep that Anglican Provinces se teeth for the Anglican Communion o 
dopted at Lambeth calls for some . lly the Papacy seems a useful ( 1,1 

trovinces in line._ It m~y. be that, Ji~~g~t~i~:ori~al record of many dis~strous 
mechanism for doing this JOb. But, f . . this a pragmatic risk worth taking, or 
interventions in national church af airs, is 
several steps too far? h f k in the ecumenical path with 

Anglicans are faced with an extr7melihs ;;:ct~~an reversal of the Reformation 
this report. To take it would be_ to achieve ~etely from the Protestant identit d 
of the English church, and withdraw comp more promisin o tion ini ht be to 
,. laries of almost five un rs. •t , i.th.-1,b..e..J'.ratesrant ,ormu reconci e ivers1 , h 
see vi • . m y , or e e_r, so itt e. This course is argued by Bu~ an~n 
d • • s wi w am noted ~n the article. ARCIC bid~ t e 
i~contnbunons to the debate ble in effect telling it to place itself 
Anglican church to take a tremen~o~~!a:at ;omehow things will work au~ as1t1,; 
under the control of the Papacy an . between a more or less clenca y 
result. At stake ecclesiologically i~ t:J ~~~~~edisplacing of Scripture as_the ?fficial . 
dominated church. At stake theolo~ic y f the current teaching magistenum o 
basis of doctrine by the predominance o 
Rome, however this is nuanced. 

d D Tl·m Bradshaw is Senior Tutor of Regent's Park College, Oxford 
The Rev r 


