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local church community is a eucharistic community, in which all believers hear
God’s Yes in Christ and respond Amen with Christ to God.

Tradition and apostolicity are explained in terms of the living and dynamic
process of church life, deeper than merely the handing on of propositions. The
apostolic tradition unites the local churches in one faith as the Spirit enables them
to say Amen to that tradition. The churches today are committed to receiving ‘the
one living apostolic Tradition’ (17). ‘“Tradition makes the witness of the apostolic
community present in the Church today through its corporate memory’ (18). Within
tradition the Scriptures play a unique and normative part (19). Old Testament
Scriptures were re-received, as the New Testament shows. Formation of the canon
was both an act of obedience as the church accepted them as normative; and an
act of authority in that the church handed on these texts and excluded others (22).
The meaning of the Gospel is understood only within the church, hence the word
of God and the church of God are inseparable (23).

In its history the church receives the tradition in faithfulness and freedom:
faithful and also free to seek to integrate it with new problems and issues of life in
new ways. The church has the responsibility to hand on the whole apostolic
tradition, ‘even though there may be parts which it finds hard to integrate in its
life and worship’ (24). It trusts that such elements may again become more evidently
important. Sin, however, does affect the memory of church, which can lose sight
of aspects of the apostolic tradition. ‘Churches suffer when some element of
ecclesial communion has been forgotten, neglected or abused’, and then fresh
recourse to the tradition, new sifting in a new context is called for, in what is called
‘re-reception’ (25). The whole people of God bears this living tradition; theologians

offer new insights and suggestions; a creative process of m i d take with
bistops; clergyand Taity goes on in the tWMive
Christian-sense-irrthe faithfal, exists along with the ministry of episcope, which
superintends the living memory of the church. Those charged with episcope are
‘specifically connected to the ministry of memory, which constantly renews the
Church in hope’ (30). Anglicans and Roman Catholics need to re-appropriate, or
re-receive, elements they may have rejected, forgotten or not understood. They

need to move closer to an undivided sharing in Christ’s one Amen to the glory of
God.

The exercise of authority in the church
Jesus bestowed an essentially missionary authority on his disciples, to preach and
heal, preaching being a characteristic of apostolic authority, not least for the
ministry of episcope. Authority is for mission and for unity; disunity hampers
mission and Jesus prayed that his disciples may be one (32, 33). Hence the
document stresses the importance of the eucharist and of the ministry of authority
to promote unity while respecting legitimate diversity of local churches. This leads
into the significance of synodality and the common way of local churches together,

led by the Spirit to be faithful to tﬁe Amen of Christ and kept in the truth (35).

The bishop of the local church is endowed by the Spirit with pastoral authority
to lead the people in a complementary relationship. The bishop, as eucharistic
president, ‘leads his people to make their Amen to the eucharistic prayer’ (36).
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of the exercise of primacy by the Bishop of Rome and the offering of such a
ministry to the whole church of God. ARCIC leaps over the need for change on
the part of Rome, or any conditions being fulfilled, by recommending that Anglicans
adopt the papal primacy now, prior to institutional integration (60): that is, an
acceptance of the papal primacy as it is currently exercised. This recommendation
could hardly be more radical for the future, or end, of Anglicanism.

Theological appraisal

Ecclesiological family

The model of the church adopted here seems close to that produced by Newman
in his 1845 Essay on the Development of Christian Doctrine:® that is, a view of the
church as a Spirit-breathed organic body, moving through history and developing
ways of expressing its teaching and practice as it progresses. Earlier in his Lectures
on the Prophetical Office,’” Newman had proposed a dialectic between theological
or prophetic ideas and the episcopal ruling office which adjudged whether a
proposed development of doctrindl expression. We can see clear traces of this idea
in the ARCIC III text: the magisterium of the college of bishops, the inspired
hermeneutical organ of the church, discerns the true interpretation from among
many suggested proposals. The place of the people of God is to say Amen to that

final adjudication.

Faith and the faith

As we have seen, the document deals subtly with the faith of the individual in
connection with the faith of the whole church, and this is the load-bearing synthesis
of the whole argument, integrating the believer’s response to Christ into assent to
authoritative church teaching and combining these into a joint Amen. The believer’s
faith is inseparable from the faith of whole church, surely a statement which is
theologically correct. But that statement surely demands a more careful definition
of faith in this context. The document seems to speak of the believer’s faith in the
existential sense of personal trust and commitment to the living Christ in the Spirit.
In speaking of the faith of the church, however, it seems to mean that which is
taught by the church — propositional doctrine.

This interpretation is reinforced by the report’s discussion of the sensus fidelium,
the intuitive sense of God which the faithful have as a corporate body, set over
against the teaching magisterium of the college of bishops and papacy, whose task
it is to discern, sift and focus these intuitions. The living faith of the believer, the
report asserts, needs to be expanded and completed by the teaching of the church.
The question to be asked is whether, in its concern to develop a structure of
ecclesial authority in which the Amen of the people parallels the Amen of saving
faith to the grace of Christ, ARCIC is blurring a distinction which ought to be
maintained between fiducia and assensus. Clearly the life of faith is helped and

7 Available now as The Via Media of the
Anglican Church, ed. H. D. Weidner,
Clarendon Press, Oxford 1990.

6 Essay on the Development of Doctrine: an
Hypothesis to Account for a Difficulty,
Longmans Green & Co, London, New York
and Bombay 1906.
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the medieval Roman church could be found neither in Scripture nor the first five
centuries of the patristic era. To solve this problem, he appealed to the Spirit living
in the church as she develops, and an important development is of course that of
a criterion, the papacy, to determine a true from a false development. The individual
is microcosmic of the macrocosm, the living church. To participate in this body is
to share in the true faith in all aspects.

In order to grasp fully the drift of The Gift of Authority, we need to envisage the
church as a visible, structured, corporate entity with a corporate mind here and
now, which is not simply metaphorical. The church really is the body of Christ,
with'the structures appropriate to this Spirit filled organism. There can be no duality
of an invisible spiritual church separate from the material, sffiictural and juridical
entity. ARCIC works with this model from the start in uniting personal faith with
acceptance of ecclesiastical authority, both calling for the same sort of Amen from 7
the believer. Likewise the presence of Christ for the body, including the authority
structures of the body, includes the presence of Christ for the believer whose Amen
must be to both modes of Christ’s presence. Personal faith cannot be separable
from ecclesial life and therefore from episcopal authority which produces
authoritative teaching, traditionally known as dogma. As Newman put it, ‘The
principal (sic) of faith’, which is an act of the intellect, ‘is the correlative of dogma,
being the absolute acceptance of the divine Word with an internal assent.”

The German contemporary of Newman, Johann Adam Mohler,!® was a Roman
Catholic thinker who produced very similar ecclesiological doctrine based on the
developing understanding and practice of the church. Barth, perhaps surprisingly
to our ears, dubs Mohler’s doctrine the ‘Schleiermacherizing of dogma’, or better
the ‘catholicizing of Schleiermacher’.!! Barth points out that just as Schleiermacher
regarded doctrine as ‘religious affections set forth in speech’, a registration of
experienced faith, so this model of the church suggests a corporate version of that
approach. The church lives and moves and has her being, mulling over the inherited
tradition, passing it on, and sometimes having to restate it creatively for new
circumstances. At such moments she too will express her own religious affections
in speech, and then the sensus fidelium will look to the appropriate organ of the
body for this purpose, the bishops and their ultimate primate — the Pope.

Barth’s exposition of Mo6hler uncovers a definite family resemblance with the
work of ARCIC. According to Moéhler, ‘there corresponds to the unity of the spirit
of the church the unity of its body, to the mystico-spiritual and doctrinal inner unity,
in which the individuality of the believer has its place, (my italics) the outer unity,
increasingly represented in the bishop as the unity of the congregation, in the unity
of the episcopate and finally in the unity of the Roman cathedra’.'? Of particular
relevance is the way the formal and official episcopal dimension of the church

C. Erb, Catholic University of America

9 Essayp 325. This logically gives the
Press, Washington DC 1996; and Symbolism

dogmatic statements of the church
equivalent status to Scripture, both given by (1832) translated by James Burton
the Spirit’s inspired supervision. Robertson, Gibbings & Co, London 1906.

10 Méhler’s two famous works are Unity in the 11 Church Dogmatics 1/2, pp 560ff.
Church (1825) translated and edited by Peter 12 CD 1/2, p 561.
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The document’s oscillating ambivalence between the ideal and the real was
debated between Colin Buchanan, Bishop of Woolwich and the Bishop of
Rochester, Michael Nazir Ali, a signatory of the report.! Buchanan’s careful
examination found that the descriptions of the current papal function are never
stated in the conditional as if needing modification. Nazir Ali pointed to the
synodical stress set out in the document which speaks of the need for the Vatican
to implement conciliarity and collegiality, and to conform to Scripture. However,

ARCIC Tinally comimends the present Pope’s ministry as exercised today, and indeed Y«
commends Anglicans to take advantage of this ministry prior to institutional Conkerin

unification or reform of the Papacy. Yet observers of the Vatican know that regional

. and national synods of bishops are decreasingly powerful or significant, with little

or no status in terms of teaching authority, according to the recent Vatican decree
Apostolos Suos.

The report therefore sends mixed signals about theory and reality. In terms of
the real world, what could this actually mean? If the Anglican ARCIT team took
the step they boldly recommend, those who are ordained and consecrated would
be instantly laicized, the Papacy not recognizifig Anglican orders. It would mean
actreptarce of the whole Roman Catholic Catechism, since that is the authoritative
teaching of the Papacy with its college of bishops. The report is not even a Uniate
proposal, leaving a local regional church with its histmr
tHe distant aegis of the Papacy. This ts~why Buchanan used the analogy of
converted-hijeek-vietims-enthusiastically joining their hijackers. In practical terms

it appears to mean that Anglicanism is handing itself over to its dialogue partner,
moving to the other side of the negotiating table, simply abandoning the distinctive
positions found in its formularies.

Episcopal collegiality and memory

The novel doctrine of an Anglican college of bishops hardly accords with what
the Anglican Communion claims to be. It does not claim to be, exclusively, the
world wide church and hence does not claim that its bishops constitute the college
of bishops for the church catholic around the globe. It claims to be part of the
catholic and apostolic church, and so the most it can claim is that its bishops are
part of the wider church’s college of bishops. As far as I know, this question
(wWhether Anglicanism can actually claim a coherent college of bishops in the sense
set out in this ARCIC document) has not been addressed by Anglican ecumenical
theologians. Can it claim to be part of a wider college, when other possible
members of the college — that is, Orthodoxy and Rome — do not accept its

December 1999, p 16 f, The Tablet has
carried Roman Catholic and other
responses, eg 15th May 1999, p 647.
J. Robert Wright, ‘The Gift of Authority:
contents and questions’, in The Anglican
October 1999, p 3f, is an incisive American
analysis.

15 A judgement ringingly, even rudely,
reinforced recently by the Vatican in Ad
Tuendam.

14 Church of England Newspaper, 2 July 1999,
p9;23July 1999 p 7; 30 July 1999 p 7;
13 August 1999, p 7 for respective
contributions and responses from Buchanan
and Nazir Ali respectively; there is also an
article there by a liberal Roman Catholic,
Paul Collins, expressing concerns. An Anglo-
Catholic response was set out by the Bishop
of Basingstoke, Geoffrey Rowell in ‘A
Pattern of Primacy’, New Directions,
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membership? At the very least such an ecclesiological concept needs much

clarification. Likewise the claim that General Synod is ‘eucharistic’ in character, as

a means of interpreting it in terms of the Yes/Amen structure, looks artificial and
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The doctrine of the episcopal ‘ministry of memory’ needs férther exploration
and explanation. In what sense canthe-btshops constitite a corporate memory

bank? They are in a line of tradition, within the evangelical succession of the whole
people of God, but the notion of the collegial ministry memory claims much more.
Clearly today’s bishops were not witnesses of the mighty acts of God in Christ
nor direct disciples of the apostles. Memory seems a strange category, therefore, .

29—

roducing doctrinal formulations for the
= <

- o oo
vbks extremely like the ministry of the teaching office of the church as defined in
tpe/Dogmatic Constitution on Divine Revelation of Vatican II, itself heavily influenced

9 %y Newman. That speaks of tradition and scripture flowing from the one wellspring,

/

/

1

closely connected and inspired by the Spirit. ‘To the successors of the apostles,
sacred tradition hands on in its full purity God’s word, which was entrusted to the
apostles... Thus led by the light of the Spirit of truth, these successors can in their
preaching preserve this word of God faithfully, explain it, and make it more widely
known.... The task of authentically interpreting the word of God, whether written
or handed on, has been entrusted exclusively to the living teaching office of the
church, whose authority is exercised in the name of Jesus Christ. This teaching
office is not above the word of God, but serves it, teaching only what has been

handed on...."!s This expresses ARCIC’s concept of episcopal ‘ministry of memory’
with crystal clarity.

Concluding questions

The Gift of Authority concludes that the Church of England now needs to follow

Newman’s steps and reappropriate the Roman papal primacy, from which it was
mistaken to part. The pic

body, lacking pro

tur ican Communion.i episcopal

pation.
ThéTeport in effect resolves the Tractarian problem of an Anglicanism wedded to

episcopacy and rejecting its Protestant heritage, but not accepted by Orthodoxy
or Rome. ARCIC strongly and urgently recommends adopting the primacy of Rome
in order to regularize the anomalous episcopal situation. This will integrate
Anglicanism into the Roman structures of authority, doctrine and practice, if the
report means what it says and is not a coded rhetorical exercise of some kind.
The plain question is whether ARCIC’s argumentation is convincing. If it is, then

16 Dogmatic Constitution on Divine Revelaiion ,A/{A MJ/O W
chapter 11, pp 9f, in The Documents of Vatican
I ed. Abbott and Gallagher, Geoffrey

Chag{nan, London-Dublin 1966, pp 117 \
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follow their consciences an
i s should, as Buchanan says, . s 2
AP{)CIE ?:?hletsc;rggflgei:/en primacy, admitting that the English Reformation
submi
d mistake. _ , on. The
prOfouréIC aints a picture of an ever-developing d°°m“?}:e"\f,§i§,°2hoked
fAR atior? cut away thickets of erroneous superstitious Prig lshears Does this
Retot?:; gospel message using the canonicathcrlpttirii e;rsu:iefectible éhurch that
ou S ovcisi by the one true, urch
e allow for excision of error by : sterium?
A RCItC ﬁi’grl‘zﬁ;oft undermining the claims 1t makes for th; tzzcd};n;% rr?eacgtling ow?
légr? ?tl;now' that the church may have erred in F?}ft%iszﬁﬂchr’ls curnulative tradition
word of God engage Wi chu 3 of the
?n other worc?S, ?Sﬁ th;i tical way? Or will the authqntatlve teachllr}ga Stf}f;lecr?ticating
in any mganérélgle g’ of bishops and pope, ne_Cessanly prgduge s:ﬂ a-s conapicuous
e t'rf the nagme of the apostolic tradition? The Mana? aogal infallibility rtself,
o helr lb nce from The Gift of Authority, and the dogmé > ptpachings which for
o e S1e concrete instances we have of infallibly-given 1e ‘ ersc;nal teith in
?Il’\rc?rrzgg ggt%olics are to be believed de ﬁde,b ?S Eﬁ;tegngspérrceA ROCIF()Z. The Anglican
‘ot ‘faith’ ‘“he faith’ being inseparably » : . enical
Chnscti’efﬁ:léhn:gs ttl;e a:k itself if it can agree, however loving their ecum
cons
intentions, to the truth of these proposals. he question of authority.
Anglicanism now finds itself in difﬁcul}tlles ovf&tito :s Cz) e beth 98 means
; SO
' to adhere in any sense to the re P
ECUSAASI'rggrlls;lroginces seem to do what feels good to.themc.oﬁin Klr:;gc;’rlll o kl; e
e nég 1t Lambeth calls for some teeth for the Anglican o ems a useful
A mces in line. It may be that, pragmatically, the Pa%ac,? hany disastrous
Provinces for dc;ing this job. But, with its historical record e, taking, or
mfd:::lltsir:nsoin national church affairs, is this a pragmatic 1ns
inter

7 .
e e in the ecumenical path with
' i harp fork in the _
i faced with an extremely s ' At o
hi Anggfta?['so atL;raie it would be to achieve the Tr;ictfanan ;ﬁ\ée;srzlt :sft;};leé li{deentit n
of the Engli i letely from de
i d withdraw comp e | Lane
ol Er’lghSh cl;urczlt, g:lle i) 7S, A more prom1§1n o tion might be tC
formularies of almo e P h
. <o Tittle. This course is argued by Buchanan

e celf
i effect telling it to place itse
i take a tremendous gamble, in € . . lace 1
AnghC?krll cchcslr:tcgltgf ?he Papacy and trust tbat somehow thmgsewcl)lrl ‘1’2:; o
lrler:lsﬁ: A(: stake ecclesiologically is thﬁe gh?ﬁcedit:;\;v;ir; gfrggrripmre oSS i
in ke theologically is the i the officia
gorr_llns';eg:grlirgs.é;t :;ie ;redominance of the current teaching magisterium
asis

Rome, however this is nuanced.
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