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STEPS TOWARDS UNITY

John Baycroft

(24.02.86 First Draft of a paper for ARCIC-1l for preliminary discussion
with CAN/ARC on 28.02.86).

Introduction

Inspired by Lambeth Conferences and the Second Vatican Council, the
Roman Catholic Church and the Anglican Communion have begun a journey
towards reconciliation and the restoration of full organic unity. The
Malta Report (2 January, 1968) make recommendations which have been
followed in our common pilgrimage. The reception of the work of
ARCIC-1 is the most obvious fruit of the seed sown in Malta, However,
as we survey the world-wide dialogue and co-operation between
Anglicans and Roman Catholics, we are profoundly grateful also for the
divine blessings on a range of local ecumenical efforts and experience
only remotely related to the task of an international commission.

This broader enterprise was also proposed by Malta. We now believe
that it is time to reaffirm our mutual commitment to follow the
direction chosen twenty years ago, and to emphasize that new and
bolder steps are now appropriate as we progress in the path which we
believe the Lord of the Church is asking us to follow.

The Theology of Steps Towards Unity

Like ARCIC-1, we are helped by setting ecumenical questions in the
context of a theology of koinonia. (See J.M. Tillard's paper for
ARCIC-11). Additional material from CAN/ARC.

Our theology of steps towards unity draws on the theology of
reconciliation. This helps us to see how we can move from the

alienation and paranoia of fear, based on false perceptions of the
other as threat to our identity, through metanoia(l), to the
transformation (metamorphosis), which comes from the renewing of the
mind (2). We are moved by the awareness that this can come about only
when we share the mind of Christ who emptied himself (3). We are
convinced that the intimate link between kenosis and koinonia is a
vital clue to how steps towards unity can be taken.

1. There can be no ecumenism worthy of the name without interior
conversion (Unitatis Redintesgratio, para. 7).
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The concern for interior conversion and for a proper understanding of
the spirituality of ecumenism cannot be a retreat from the demands of
external action. The 1985 extraordinary session of the Synod of
Bishops in Rome reminds us that the way to new progress in the
reception of Vatican Council II requires both "its spiritual
interiorization and practical application'. 1In Section 5 of the Final
Report of the 1985 Synod, on "A deeper Reception of the Council", we
are told, ".......this requires four successive phases: a deeper and
more extensive knowledge of the Council, its interior assimilation,
its loving reaffirmation and its implementation. Only interior
assimilation and practical implementation can make the conciliar
documents alive and life-giving".

The four stages outlined above indicate a way forward for Anglicans
and Roman Catholics. As our two communions proceed with the interior
assimilation of the ARCIC Final Report documents on Eucharist, we seek
for ways of loving reaffirmation and practical implementation.
Similarly, as we affirm our agreement in faith on ministry and
ordination, we look for the opportunity for practical implementation.

We recognize a certain hesitancy in our Churches in the area of
authority. This may be more noticeable in contrast with the
confidence with which we are able to receive the other documents on
Eucharist and Ministry. Perhaps part of the reason for this
difference in response is related to a lack of balance. On the one
hand we have two communities and traditions both of which have a
continuing and profound experience of eucharist and ordained ministry.
Between us there is a balance of belief and actual experience. On the
other hand, when these same two communities look at their structures
of authority, while we find a balance in our belief in the importance
of almost all the fundamental aspects of authority, there is one
highly significant exception. Roman Catholics are familiar with the
belief in a petrine ministry and are also familiar with its practical
expression ‘- many different ways. In recent centuries Anglicans have
been either negative or unclear about the petrine ministry exercised
by the Bishop of Rome, and their experience of it has been absent or
an external relationship - sometimes hostile.In short Anglicans have
learned to live without a: papal petrine ministry., Clearly the
documents on Authority of ARCIC-1, and the interest with which they
have been read, offer hope that the situation could change. We shall
propose ways in which this imbalance of belief and experience can be
corrected, This will involve the suggestion that practical
implementation and interior assimilation are to go side by side (hand
in hand). Anglicans need to experience the grace of a Petrine
Ministry and Rome needs to discover ways to offer this ministry
graciously.

Within the framework of our understanding of kornonia we respond to
the eschatologicl imperatives of an ecclesiology for ecumenism. The
Kingdom of God requires of us that our concern be for the unity of all
humanity and creation. Within the wideness of this perspective of
God's reign and our unity the Church must become a reconciled
community in order to be a reconciling agent., The eschatological
context of ecumenism offers hope for the enterprise and underlines the
urgency of the task.

....la
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Our reflection on local ecumenism leads us to reaffirm that for
ecumenism to live it must be local. (? source of quotation - no true
ecumenism unless it is local?), Both Anglicans and Roman Catholics
rejoice in the koinonia of local churches which respond richly, and in
their own proper way,to the grace of God. They express their diverse
gifts in the Catholicity of the whole Church.Because of the human
nature of the people of God, not all of God's grace is sufficiently
assimilated and expressed in the actual and observable practice of
each local church. This is a source of deep regret, yet it may also
indicate the possibility of a way forward, and provide an opportunity
for progress in our pilgrimage. When Roman Catholics and Anglicans
have grown together in a region they already are encouraged to express
their agreement in faith - in witness, service, and fellowship. A
strategy should be developed to permit the maximum implementation of
agreement locally. Within the global context it would help our
journey to full organic unity if limited communion were experienced
locally, when it clearly represents an authentic growth in
reconciliation. This is an extension of what we are already doing.
Clearly we cannot refuse the experience of reconciliation at all until
all are reconciled, even though reconciliation is incomplete until all
are embraced.

We agree that....'local churches can enrich the ecumenical movement in
many localities, and the local church in one region may generate an
impulse that will stimulate further ecumenical developments
elsewhere". The appropriate definition of "local" will vary with the
ecumenical opportunities. (Diocese, province, episcopal conference,
parishes with Diocesan authorization). We would rejoice if Canada were
to be designated a region for accelerated ecumenical progress and
challenged to grew in reconciliation, not independently of other parts
of the one church, but for the benefit of the whole body, for its
healing.

Steps Towards Unity

1. Common Witness

The "Lund Principle'(l), frequent Papal Statements (2),and Archbishops
of Canterbury (3) have made it clear that we are committed to Common
Witness.

The 1980 document, '"Common Witness', prepared at the request of the
Joint Working Group between the World Council of Churches and the
Roman Catholic Church, should be studied locally by Anglicans and
Roman Catholics together. This will not limit common witness to
Anglicans and Roman Catholics by excluding partnership with other
churches. :

(1) to be-added
(2) to be added

(3) to be added
coou/h
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However, it' should become an accepted working principle that Anglicans
and Roman Catholics will work together,not separately. Even if there
should be discovered areas where our churches feel obliged to a
separate witness,(see "Common Witness', Section 47), Anglicans and

Roman Catholics should covenant to avoid this wherever possible and

always to speak and act in the context of dialogue and consultation.
In 'this way different approaches, for example, to an ethical issue or
a question of public education, would become opportunitiés for growth
in understanding rather than divisive occasions for irritation or even
alienation, '

The strategy of doing as much together as possible in common witness
will reinforce our shared reflection on our common faith, which will
in turn strengthen our confidence in common witness and service.

Joint engagement in mission to the world will keep before us the goal
of the unity of all humanity and creation, justifying and encouraging
the steps we take in the reconciliation of our churches. (Here we may
wish to add a survey of Malta Recommendations and proposals of "Common
Witness" and "Ecumenical Collaboration at the Regional National and
Local levels").

2. Sacramental Sharing

Anglicans and Roman Catholics understand and experience church life
sacramentally. The time has come to be more precise and intentional
about sacramental sharing. We can already discern and describe a

baptismal unity share by the Roman Catholic Church and the Anglican

Communion. The degree of joint participation in the other sacraments
may vary from region to region. However, we believe that we should
encourage a deliberate growth towards full sharing of all the

sacraments throughout the world.

Anglicans and Roman Catholics should mutually recognize the 'validity"
of each other's Confirmations. The study of the nature of
confirmation and its pracise place in sacramental initiation will
continue, but the discussion should proceed in ecumenical consultation
with each other.

The sacrament of penance and reconciliation should be accessible in
either church to members of the other church.

The Sacrament of unction should be offered freely by Anglicans and
Roman Catholics to each other. Pastoral sensitivity indicates that
normally sacramental anointing should be administered within a
person's familiar local community. In cases of spiritudl need either
community should be free to minister to a member of the other
community.

e - 1
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Interchurch marriages should be set in the context of joint pastoral
care before and after the wedding. Regions should develop appropriate
pastoral guidelines for their situation. The universal church should
make it possible for areas where growth in reconciliation allows very
close relationships to express their unity in this sacrament. This
could mean permitting a eucharistic celebration at the time of
marriage in which Anglicans and Roman Catholics would be equally free
to receive together, even before a general permission for communion on
other occasions has become appropriate. 1In some Dioceses. the
non-catholic partner of an interchurch marriage is already encouraged
to receive communion, on the occasion of a catholic family member's
first communion. We foresee the extension of these occasions in the
local guidelines for Anglican-Roman Catholic families.

The sacrament of Holy Orders offers a variety of opportunities for
growth in reconciliation.

When Anglican and Roman Catholic Bishops come to know each other
locally, are collaborating in mission, service and witness,
co-operating pastorally, and regularly consulting with each other, it
would be appropriate for them to participate in the ordination of each
other's bishops. This participation could begin with prayer and the
ministry of the word, but where and when it is discerned that the time
is right, then local bishops should participate fully at ordinations,
including the laying on of hands.

Both ordained ministers and the faithful of both communities should be
encouraged to attend and then participate in the ordinations of
priests and deacons.

The diaconate is under review in both of our communities. It would be
helpful to co-operate in the study of the diaconate and to share each
‘other's insights.

Eucharistic sharing is unavoidably limited until it is the expression
of full communion in the whole life of the Church. We need to agree
upon appropriate stages for the growth to full communion.

(1) when is it possible for individual members of the other
church to be invited to communion?

(ii) provided that there is consultation and understanding can
invitations be extended before they become reciprocal?

(iii) when is it appropriate for a local church to accept an
invitation on behalf of its members?

(iv) . when do we move from the criterion of extraordinary
spiritual need to the recognition of each other as
disciples who can break bread together whenever present
at the Eucharistic celebrations of either community?

Can this be done when the interior conversion and
reconciliation experienced by the Churches of a region
cry out for the practical expression of their common life
in the body of Christ?

el D
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(v) When there is local but limited eucharistic sharing,
‘'how do we make clear that this is an interim step
which would become inauthentic if progress towards
full reconciliation were arrested at that stage?

In examining the appropriateness of stages in limited communion,
leading to full communion it is necessary to be precisely aware that
what is appropriate on this journey is the movement towards the agreed
destination. Receiving communion together in the context of a well
proved commitment to full reconciliation is different from accepting a
loose "inter-communion" (unaccompanied by the) with no intention of

.movement to full organic unity. We should examine our decisions to

see whether they arrest our growth or encourage our pilgrimage.

3. Collegiality and Conciliar Relationships

The Malta Report proposed an annual joint meeting of either the whole
or some considerable representation of the two hierarchies in every
region where each Communion has a hierarchy. Malta also recommended
constant consultation between committees concerned with pastoral and
evangelistic problems, including where appropriate, the appointment of
joint committees.

While there has been some progress in the implementation of these
proposals, the new climate following the publication of the Final
Report of ARCIC-1 seems to offer the opportunity for a reaffirmation
and revitalization of this process.

We recommend that regionally bishops be encouraged to maximize the
consultation and co-operation between themselves so that collegiality
is experienced and expressed between Anglicans and Roman Catholics as
well as within these communions.

‘'Where there are councils and structures of consultation and decision

making including laity and clergy as well as bishops, we call upon
them to revise ways of common consultation. This may require that
each church develop and adapt its conciliar structures to facilitate
interaction with the other. It is to be remembered that we can
progress locally by taking all the existing opportunities which are
present in a given situation, without either ignoring or merely
waiting for new opportunities. This suggests that where both of our
churches already have organs which can relate easily to each other,
e.g. bishops, we should move towards the fullest possible (episcopal)
collegiality., This will in no way diminish the need for lay
participation in the councils of our churches; (Put together the parts
that fit!) '

4, Shared Jﬁrisdiction

As our churches collaborate pastorally and experience collegiality and
conciliar fellowshilp we anticipate a gentle growth (almost
imperceptible?) towards joint decision making and shared

jurisdiction,

0.0.{7
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The time will come when a region is ready to formalize this
relationship and state more precisely how it is related to the
universal primacy and jurisdiction of the Bishop of Rome. Our growing
together will have taught Anglicans how to understand better the Roman
Catholic experience of a relationship with the Bishop of Rome. Rome
will have been seeking for ways to offer its ministry humbly as a gift
from our (common) (one) Lord. Then we shall have to ask whether it is
appropriate for a region (e.g. Canada) to move into full communion,
including an acceptance of the primacy of the Bishop of Rome, but for
a limited period of time. The limits of this arrangement would be of

"time and place.

Our religious orders may provide us with a laboratory of life in
community which can illuminate our ecumenical journey of commitment.
Persons can share in the life of a religious community as guests, as
postulants, as novices, in short term vows, and in total life
profession. Perhaps a province of the Anglican Communion, without
losing communion with the other provinces, could reach a stage of
covenanting to share fully in’'this life of the Roman Catholic
Communion for a period of ten years. During that time the petrine
ministry would become an experienced reality for Anglicans and Rome
could learn to minister to Anglicans, if indeed they do pose any
special problems. .

This process allows for a gradual growth into organic union. While it
provides a way out if the relationship proves unacceptable, it also
encourages a growth in trust because love can be experienced and
shared. Anglicans and Roman Catholics. are being asked to trust what
they used to suspect, and to love what they sometimes have feared. A
period of mutual sharing allows a realistic opportunity for growth in
reconciliation.

5. Shared Resources and Tools

Anglicans and Roman Catholics are empowered by the one Spirit for the
one mission of the Church. Therefore, it is appropriate to share
freely and fully all the resources and tools at our disposal.

(We may wish to list some examples):

Scriptures, common lectiomary and the support
systems for its use.

e.g.

Theological Training - for ordained ministry

- all theological education

Education - assuming that the children now being baptized

in separated churches will be married in the next century in a
reconciled church we should encourage co-operation in the
schooling of children.

s wenlB
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- Coalitions for action and reflection are powerful vehicles
for the sharing of our resources not only with each other
but also with all who will join us as partners in mission
as we move towards our goal of ‘the unity of all.

- Shared Prayer - There can be no restrictions on shared
; prayer. Shared participation in prayer and in movements which
"-encourage common prayer is to be supported.

6. Growing together in areas of experiment and innovation.

Both of our churches are struggling to be faithful to the great
tradition while remaining responsive to the fresh insights of our
generation.

We propose that there be formal consultation and continuing
co-operation whenever we face new challenges., Examples where such
co-operation could be fruitful include:

- Lay ministry, baptismal ministry, the ministries of the
people of God, non-ordained ministry.

- the diaconate

- Women and men in the Church; including questions to do with
ordained women, feminine dimensions of church life, the
feminine dimension of priesthood.

- regionalism, cultural diversity and inculturation,
unity and pluriformity :

- L'altérité

- Subsidiarity — While we wait for a more complete clarification
of the principle of subsidiarity (1) it would appear that a
legitimate application of the principl~ would at least allow
for creative and courageous steps towards reconciliation in
regions where the Bishops and the faithful, having experienced
the interior conversion towards ecumenism and reconciliation
are ready for the practical implementation of experience.

(1) Pius X1 with reference to social teaching - "It is an injustice,
and at the same time a grave evil and a distrubance of right order, to
transfer to the higher and larger collectively functions which can be
performed and. provided for by lesser and subordinate bodies".
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