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I would lik~ 10 express my gratitude for the invi1a1ion to enjoy your 
fdlowship and 10 participate in your spiri tual and theological search. Let 
me iakc this opportunity 10 gn:ct you in the name of the family of the 
Work! Council of Churches to whose life you contribute so much. We are 
very 1hankful to Archbi~hop Runcie 1ha1 he has chosen as the topic for the 
beginning of the conference ·The Unity We Seek·. I t would be difficult to 

find a betta way tO express the ecumenical vocation. We arc wgethcr 
trying to rc~pond to the prayer of our Lord ' that we all may be one, so that 
the Y.Orld may believe' . 

My comments on the Archbishop's paper arc in the direction of 
underlining certain aspects, or illustrating them, rather than expressing 
disagrcemcn t . 
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I. It is possible for the purpose of analysis to separate the considerat ions 
of confessional unity - in this case Anglican - from the common search for 
Church unity. In practice, however , in the theological consideration of 
the topics of the internal life of our Churches today, we are so close to 
each other that this is impossible. Our readings, our dialogues, our 
prayers take place today with people from the most diverse confessions. 
More and more Anglicans - or most Anglicans to<lay! - lead their 
Christian li fe and develop their ministry inside united Churches or even in 
some post-confessional Church. Bishops of those Churches are present 
here and they are thankful for the Anglican heritage, but they would have 
great difficulty following an internal Anglican discussion if the same did 
not take place inside the horizon of the Kingdom, with access to the 
resources of the whole people of God. It is necessary to recognise a 
common tradition, a common history and common bonds of intimacy in 
our belonging to a particular Church family. B ut we cannot any longer 
see our own problems separated , isolated or untouched by the problems 
and perspectives of the others . The only justification for keeping, albeit 
critically, a confessional identity in this ecumenical era lies in the search 
for a better contribution to the total mission and unity of the universal 
Church. 

2. We need to be warned not to use the potential conseq uences of 
your decisions for the relations with other Churches as a tool, even 
le~s a weapon , in the common search for truth, a search that should 
be carried on its own merit, on the basis of the Bible, trndition, prayer 
and reason. 

What would an eventual decision on the ordination of women mean for 
Churches who do not ordain or for Churches who ordain ? There is a 'no 
win' situation if we begin to consider these or any other theological or 
ecclesiological issues from the perspective of the reaction of the others. 
First, let me recall that the so-called 'other' is a sister-Church which 
is equally interested in going deeper into the t ruth , into considering 
seriously the biblical and theological issues . Their challenge 10 us should 
help us to go into the depth of the issue; our challenge and response to 
them should also contribute to their serious handling of the problems with 
which we are confronted. My ecumenical responsibility inside my Church 
is first of all to deal with the arguments and secondly, of <.:oursc, with the 
sensibilities involved. 

Many examples could be given of this kind of dilemma and the positive 
solutions the Churches have found for themselves. I n almost every 
exall)ple of Church union it will be possible to discover small groups of 
faithful Christians who did not find it possible to integrate into the new 
Church reality. 

In the present internal conflict within the Roman Catholic Church, 
Rome could not sacrifice among other things its ecumenical vocation in 
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order to keep peace with one sector of its own family. Or, when the 
M ethodist and the Evangelical Churches in Germany came to a reciprocal 
recognition of pulpit and altar, and when the Evangelical Church in 
Germany is ready to arrive at the same conclusion with the Old Catholic 
Church - what does it mean when some people are asking for the 
Orthodox/Old Catholic recognitions? There is an unavoidable chain of 
relations that will be affecting each one of our internal decisions. But the 
over-riding factor should be the vision of the Kingdom to come, faithful­
ness lO the biblical testimony and missionary response in the situation in 
which we find ourselves. Let us be sure thai we are able 10 give account of 
the dimension of obedience which is present in our decisions. Let us 
always be accountable, but never hostage one to the other. 

We wi ll have difficulties, surely , but the past history of the Church 
indicates how very often dilemmas that seemed impossible to overcome 
have become today sources of richness for the life of the Church. Last year 
when we were celebrating the 1200th anniversary of the Second Counci l 
of Chalccdon, concerning the iconoclast polemic, we gave thanks to God 
for the way in which, perhaps through the mediation of the Orthodox 
theology and spirituality, almost every sector of the Christian Church is 
free today to use artistic representations of the gospel as a help to our 
worship of the Living God. Or we have seen over the last twenty years a 
growing n:cogni1ion of the justification by faith as expressed by Martin 
Luther as one of the pillars of Christian faith recognised by all Church 
families after having been the symbol of a terrible split in the western 
family of Churches. Or we could speak about the tremendous amount of 
agreement in the perception of the Hol y Communion that prevails today 
in the Christian Ch urches in terms of the real presence of Jesus Christ in 
the elements after so many centuries of heated polemic. 

What is necessary today, in the light of this history, is not to blame each 
other or 10 separate from each other, but to enter into the theological 
c.Jebate as partners in the search for truth and faithfulness, reciprocally 
giving the time 10 grow together in vision and understanding. Only God 
in God's wisdom knows 1hc way and the moment in which we will 
recognise the deeper uniting truth inside what seem to be irreconcilable 
positions. 

3. The theme introduced by Archbishop Runeie is the basic challenge 
and issue in th.: ecumenical movement. Very rarely is the speech of a head 
of a Church - whether the Pope or the president of a local synod -
unrelated to the question of Christian unity, the unity we seek. We live in 
an ecumenical era and we cannot escape, even ifwe wanted to, from this 
moment. In what direction, then, shall we look for the unity of the 
Church? At the Service of what model shall we devote our endeavours? 
We arc engaged in many bilateral dialogues. Are these exercises in 
comparison or real negotiations towards unity? There are still many 
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Churches who remain aloof from the conciliar ccumenical movement out 
of the suspicion of impcrialisuc models of unity, or the assumption that 
the only possibility for a un ited Church is a big Church with a big 
bureau1.:ra1.:y. Others are convinced that they search faithfully for the 
unity of the Church wi thout n:alt~ing that they are projc1.:1ing the model of 
their own Church as the model which others should follow in order to 

arrive at a united Church . This i~ the parad0x of the replies that we have 
received to the document on Baptism, Eucharist and Ministry: many 
Churches a!;Sume the normality of their model and aftirm 1h,,1 document 
out of their 'normality' instead of testing thcirown being in the light of the 
common wisdom recognised by theologians from different Churches. 
This is then the ecumenical challenge and we will follow your discussions 
of the same with passionate interest. 

There are several diniensions mentioned in the Archbishop's paper that 
are fundamental to this topic: 
(a) The acceptance of diversit y as demanded by your own Anglit:an 
raison d'etre is a must in any consideration of a united Church. The 
richness which the Holy Spirit h,,s granted to c.;ach one of our Churd1cs, 
our spirituality, liturgies, theology, cannot be lost. A unitc.:d Chun.:h 
should be richer in all its expression than the separated Churches. So we 
need to embrace diversity as Wt.! ~carch for the universal Churc.:h. One 
component of that diversity which is clearly developed in the Arch­
bishop's paper is the inter-action between the local Church and the 
universal Church. Jn your own Anglican terminology you talk about 
provinces, and the issue is the relation between provincial autonomy and 
collegiality , universality, not only in the total Anglican world but also in 
the total Church of God. There is a serious theological debate that has to 
do with our understanding of ecclesiology and that comes perhaps to a 
certam v1s1b1hty 111 the dialogue between the Onhodox Churches and the 
Roman Oitholic Church. l s the local church, your provin1.:e, a total 
Church with all the elt:ments of catholicity which then se<1rches for a 
common expression of that catholicity in conciliar structure~ at 1h1.: world 
level , or is the catholicity of the Church in a given place created by the 
relation to a centre? These arc not subtleties but a fundamental debate in 
the understanding of the unity of the Church which com:sponds 10 our 
awareness both of the local expression of the Church of Jesus Christ and 
of the universal vocation of the people of God in the service of the 
Kingdom to come. 

Anglican provinces arc members of the World Council of Churches 
in their own right. They are recognised as full Churches, and the role 
of Canterbury is recognised by them as the primacy of love that 
enabled those Churches lO consul! each other and to increase their 
service to the total people of God. A constructive solution 10 the tension 
between the local , provincial and universal Church will be a breakthrough 
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in the description of a model for unity that could be attractive to all 
sectors of the Christian Church. 

(b) But notwi thstanding your Anglican diversity, your tradition seems 
to demand certain common elemems: creeds, councils, episcopacy, 
primacy . Archbishop Runde reminds us 1ha1 the function of ecumenical 
dialogue is 10 anicula1e basic uni ty in faith in divcr:,i ty of expression. J 
hope 1ha1 as Churches come closer to each other, we may learn from the 
notion of 1radition in Ihe Orthodox Church where 1he concept does noI 
refer to fixed moments or documen1s of 1he past but to the ongoing life 
of the people of God. The reciprocal recognition is not so much in terms 
of a commonality of affirmations, but in the common belongings, assum­
ing the ongoing permanent reality and presence of Christ in the l ife of the 
people and the world. This notion of living tradition gives continuity and 
flexibility, recogni tion and freedom, but our western-trained minds 
demand more conceptual clarity and definition. It will be interesting to 
follow in a few more years the impact of new forms of reasoning coming 
from the inter-action with the cultures of countries in the Third World 
liberated from the present slavery 10 the conccp1ual-dogma1ic mould 
which is the con1ribu1ion of 1hc western world to the Chris1ian Church. 
The Second Vatican Council coined the expression "hierarchy of truths' 
and we need to explore the potentials of 1his concept for the creation 
of an area of common confession and the recognition of areas of freedom 
for our local or confessional Iraditions. Our friends in the Orthodox 
Churches demand the recognition of the first three universal councils or 
of the fi~1 seven ecumenical councils. This is a potential way to affirm 
a common basis for growing together. Your own Chicago-Lambeth 
Quadri laIeral is also an attempl to underline the common convictions that 
will facilitate 1he e>.prcssion of the unity of the Church. But you will need 
10 allow for the discussion of the notion of episcopacy and the notion of 
primacy in the light of the experiences of Churches who have been able to 
preach the gospel and spread it to the comers of the earth wi1hou1 
refer ring to 1hose offices. Arc we ready 10 discover in collcc1ive expres­
sions of 1he synodal life of 01hcr Churches 1he substance of the office of 
1he bishop as described in the New TcsIomen1? Here again, Ihere is an 
ecumenical exploration to follow 1hrough 1oge1her, always on the basis of 
our koirionia in Chri~t and inside conciliar structures where we commit 
ourselve:, 10 the 01hers, bo1h in giving and receiving. 

(c) The Archbishop concentrates his attention on demanding some 
common structures 10 expre~s unity in diversity: episcopacy, councils and 
primacy. Perhaps His Grace is right in assuming that in 1he common 
celebration of the historical creeds of Chris1iani1y we are called to be 
one and that 1he real ques1ion is our different ecclesiological understand­
ing or perhaps our differen1 eccles1as1ical practices. Let u~ take, for 
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example, the painful awareness of Christian disuni1y al Ihc Lord's 1able. 
~or centuries we thought 1hat Ihe problem was in a different interpreta-
11on of the sacrament. Today, for all 1hose Churches who participalc in 
the ecumenical debate, the problem is no1 primarily there. We confess 
with 1he words of our Lord. 'This is my body, this is my blood' the real 
presence of the Crucified and Risen Lord in the life of the people of God. 
After the publica1ion of the Lima liturgy we now have an order of 
celebration 1hat prac1ically is accep1ed by all Iraditions, because all the 
theological and doctrinal dimensions that are considered necessary for the 
celebration of lhe sacrament are fully recognised there . So, we have a 
commonality of understanding and a potential commonaliIy of practice. 
Bu! wh~t we do not have yet is the muIual recognition of our ministry. 
This bemg the case, we need to speed up urgent theological discussion of 
1his concepl. But meanwhile , what could be 1hc obs1acle for the opening 
of our 'confessional' Iablcs to the participation of Chris1ians from other 
confessional groups'? Even if inter-communion is prevented by the lack of 
recognition , ii could be communion, recognition of 1he reality tha1 God 
has already created among ourselves. Bui it is here where the phrase 
that 'we have a limited degree of communion but 001 ye1 a complete 
communion' is raised as an explanation of the difficulty. M y firm con­
viction is that our communion is complete because in our baptism we have 
been immersed in Chri!>t'!> dea1h, and in prayer we are taken 11110 the 
mys~ef")'. of t~e. unity of G_od (John 17:21 ). So, if we belong Iogethcr in 
Christ, 1fwe JOIO together III prayer in the mystery of God, if we recognise 
each other as we do, belonging to the same universal Chrn.tian tradition 
of the people of faith by giving to each other honours and recognitions, 
arc we 001 acccp1ing each 01her as Christian bro1hers and sb1ers? Then 
the problem is located at 1hc level of the ecclcsia:,1ical order, bu1 not at 1he 
theoretical level of reciprocal recognition of our ordination, but a1 the 
practical level of the recognition of the authority of the others. The 
questions of struclures, particularly of authori1y in the life of 1he Church 
become the fundamental stumbling block to our unity. 

Let us look aI a dramatic example: lhe breaking of communion between 
the western and eastern parts of the Church in Europe was consummated 
with the reciprocal anathemas in the eleventh century. fortunately, in 
1967 Pope Paul VI and Patriarch Athanagoras raised those anathemas in 
an embrace of love and common belonging. The historical obstacle to 
communion has been removed; however, communion is not yet a rcali1y 
between these two Church families. What remains, where is the obstacle? 
We need to enter into siructures for unity that will both oblige us 
and make i1 po:,!>ible for U!> 10 confront the real remaining causes of our 
divbions. 

4. The World Council Ai,:,cmbly of Nairobi {1975) developed 1hc image 
and concepI of conciliar fellowship as a step forward in our search for 
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Christian unity: conciliar ·communion'. It is essential to begin with the 
recognition of the communion that already exists among ourselves. It is 
only out of the recognition of the grace o f God in bapti,m and in develop­
ing bonds of love in the common worship of our Lord that we have the 
basis to start developing the structures of conciliarity that will be the fruit 
of that communion and the instrument to enhance it for all aspects of our 
church life. Nairobi said it in this way: 'The one Church is to be envisioned 
as a conciliar fellowship of local churches which are themselves truly 
united. In this conciliar fellowship, each local church possesses, in 
communion with the others, the fullness of catholicity, witnesses to the 
same apostolic faith , and therefore recognis.:s the o thers as belonging to 
the same Church of Christ and guided by the same Spirit. As the New 
Delhi Assembly pointed out, th.:y ar.: bound together because they have 
received the same baptism and share in the same Eucharist; they recog­
nise each other's members and ministries. They arc on.: in their common 
commitment to confess the gospel of Christ by proclamation and service 
to th.: world. To this end, each church aims at maintaining sustained and 
sustaining relationships with her sister churches, expressed in conciliar 
gatherings whenever required for the fulfilment of their common calling' 
(Breaking Barriers, p. 60). 

The Archbishop devt:lops the notion o f conciliarity as a fundamental one 
which should include: 

(a) local churches mec:ting each other in a universal council (already 
discussed above); 

(b) the whole people of God participating. The present emphasis of 
the W.C.C. on youth and women's participation 5hould be a central 
component of our search for structures of conciliarity. I quote a very dear 
Roman Ca1holic sister saying: ·1 do not consider the question of women's 
ordination 10 be decided until women have access and the right 10 be in the 
places where that will be discussed and decided'. 

(c) to accept other Churches as Churches in their own right, 10 recognise 
the actions of the Holy Spirit in their midst. The notion of ·vcstigia 
ccclcs1a' used by the Second Vatican Council that perhaps from a certain 
ecclesiological a priori facilitates the co-operation wi1h o ther communi­
ties, unavoidably be1rays a certain sense of patronising, of superiority. It 
reminds me of some Protestant altitudes in Latin America, when we were 
discussing whether we could ever conceive of the Roman Catholic Church 
as a Christian Church , while we were obliged to recognise that some 
individual Catholics may be saved! I think we have progressed enough in 
the ecumenical movement to eliminate this easy and ambiguous way out 
of our dilemma, categorising the different collective expressions of the 
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people of God, some as Churches and o ther, as Christian comm unities. 
But this, of course, is part of the debate that is in front of us. 

5. I have reserved for the end the main affirmations of Archbishop 
Runcie, those at 1hc beginning and al the end of his paper. The horizon of 
the Kingdom of God is fundamental for every discussion of the unity of 
the Church. The unity that we arc searching for should be seen in the 
participation in the struggle for world liberation and for world r.:concilia­
tion. The Church exists to be servant of the K ingdom of God, to proclaim, 
to symbolise, to be an instrument for the unity of all creation. But this 
general phrase should be brought down to earth in order to give some 
historical content to the same and to be aware of the conflict-nature of the 
search for the unity of humankind. Ernst Kasemann, the New Testament 
scholar , reminds us that the marks of the Church are not only the 
proclamation of the word and the administration of the sacramen1s, but 
also the presence of the poor, because it is in the poor that Christ has 
promised to come to our encounter! If our search for the unity of the 
Church does not confront the conflicts in the world , it is a betrayal both of 
the gospel and of the Church. The ecumenical movement has been 
practically always at the centre of polemic simply because the unity for 
which we are searching is the unity of the service of reconcilia1ion of all 
humankind, but in the spirit o f the cross which first takes sides with the 
poor, the sinner, the down-trodden. and from the suffering of solidarity is 
able to open anns to embrace the world in an offering of sacrificial love 
and forgiveness. 

The Churches of the United States and the Soviet Union, visi ting each 
other during decades, praying with each other for peace, were paving the 
way for the initial steps of agreement on disarmament which arc taking 
place today. Churches ,1ruggling in South Africa to overcome the sin of 
apartheid give testimony of the power o f the gospel in the confrontation 
of the powers of this world and arc - and should be even more -
strengthened by the real unity and solidarity of all those who also struggle 
against the same enemy inside 1hcir nations, challenging the economic 
and political powers of their countries. I do not want to defend the World 
Council of Churches. Surely we have made and will make mistakes in 
trying to be faithful 10 the gospel of Jesus Christ in the actual conflicts of 
the world, but we invite all Churches to share the obligation and privilege 
of being together at the service of the poor , of the marginal, in challenging 
structures of oppression , in announcing the new world that is corning from 
God, which is a confrontation with the prevailing reality of today. The 
ministry of reconciliation according to Christ's model is the service to be 
given to the world today, risking even our internal Christian unity for the 
sake of that unity of love which has been scaled once for ever on the cross. 

There is a clear interaction between the unity of the Church and the 
renewal of humankind, the unity of the world. If we do no t advance on 
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the road lO Christian unity, how can we pretend to invite th,e powerful 
of the world to advance on the road to peaceful solutions of the prevailing 
conflicts? If we do not put up signs of hope for the unity of our Churches, 
how could the world believe when we proclaim hope in God for over­
coming all hate and division in human history? 

And the other way round: when we face the real problems that divide 
humanity and confront the powers together, we may go to jail together to 
discover the tragedy of our broken table! When forty years ago Christians 
gathered in Amsterdam to establish the World Council of Churches, they 
were coming from the difficult years of World War II, trying to overcome 
not only inter-church differences but to announce to the world dramatic­
ally that it was possible to dream of reconciliation. There is a sacramental 
role:: , a sacramental reality of the Church, a priestly vocation , pars pro 
toto, assuming our unity as a service for the reconciliation of all things in 
Jesus Christ. A united Church is better equipped to serve, to announce, 
to pray for the reconciliation of all peoples and things in Christ. We need 
a model, we seek a vision. Meanwhile we arc searching for the Church 
which the Bangkok Missionary Conference of 1973 described in this way: 
·W,:; arc s,:;eking the true community of Christ which works and suffers for 
his Kingdom. We seek the charismatic Church which activates energies 
for salvation ( I Corinthians 12). We seek the Church whi,ch initiates 
actions for liberation and supports the work of other liberaling groups 
without calculating self-interest. We seek a Church which is the catalyst of 
God's saving work in the world, a Church which is not merely the refuge 
of the saved but a community serving the world in the love of Christ 
(Bangkok Assembly 1973, p. 89)'. 

W,: arc grateful for pcrmission to publish these papers. which appc.ar in the full 
report of the Lambeth Conference: 'The Truth shall make you Free': The Report of 
the Lambeth Conference, /988; 1989. 352 pp.; edited by Michael J. Nazir-Ali and 
W. D. Pattinson: in UK £8.50 from Church House Publishing. Church House. 
Great Smith Street. London SWIP 3NZ. 




