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that their judgement of Sulvation und the Church is “subsianually posi-
tive’. The CDF does not find itselt at the point of being able to endorse
the repont’s final affirmation (N® 32) that the Catholie Church and the
Anghcan Communion “are agreed on the essential aspects of the doctring
of salvauon and on the Church’s role within it’. Nonciheless the Obser-
vations affirm that *Salvanon and the Church can be interpreted in a way
that conforms with Cathaolic faith’. Likewise the Commentary affirms the
genuing progress that has been made along the path of agreement of faith
on this vital matter. 1 would simply remark that this in ttsclf is no mean
achievement given all the lastoncal and theologicai difficulties associated
with the doctnine of justitication.

Secondly, | would draw vour attention to the important point made
in the Observations’ Conclusion: “The divergences which, in the light of
this document stll exist between the Catholic Church and the Anglican
Communion poncipally concern certain aspects of ccclesiology and
sacrumental practice’. T am aware that the Commission is currently
engaged n un ecclesiological study. | would wish to encourage and
support you in this task since | am persuaded that a deeper ecclesiological
study could help 10 underpin and funther the degree of agreement realised
in Salvanion and the Church. . . .

.+ . 1 take this opportunity 1o assure you, and through you all the
members of the Commission, of my genuine appreciation of the work you
have done so fur and of 1he steadfastness with which you are confronting
the ditficult issues that remain on your agenda.

I offer you my warm good wishes, and sm

Yours sincerely in Christ,
JOHANNKES CARDINAL WILLEBRANDS.
President

Response
The co-churmen replied 1w the Cardinal's letier on 15 November, 1955.

Your Eminence,

We are grateful 10 you for sending us copies of the Observations on
Saivation and the Church from the Congregation for the Doctrine of the
Faith 1ogether with their Commentary. We also wish to express our deep
appreciation of your own accompanying letter.

We note Lhe points you make. We are encouraged by the positive
response of the Congregation 1o our work on the doctrine of salvation.
We accept the need for further and deeper work on the doctrine of the
Church Your letter. and the Observations of the Congregation. will help
the Commission to give greater specificity to this study. particutarly with
reference 1o the sacramental character of the Church and its concrete
realisations in the life of the Chnistian community,
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As Co-Chairmen, and on behall of the other members ot the Com-
mission, we wish 10 express our protound appreciation ol the personal
support and encouragement which you continue 10 give 10 us it our work,

Observations of the Congregation for the Doctrine of
the Faith on the report of ARCIC-11: Salvation and the
Church

Preface

The following observations constilele an authoritative doctnnal judge-
ment which ts offered o the members of the Commussion for the lurther-
ing of the dialogue. They have been prepared by the Congregation for the
Doctrme of the Faith within the tramework of ils contacts with the
Sceretariat tor Chnstian Unity.

1. General judgement

‘Taken as a whole, even though it does not present a complele teaching on
this guestion and even though 1t contains severul ambiguous formula-
tions, the document of the Second Anglican-Roman Catholic Inter-
national Commission (ARCIC-11) entitled Sufsvution and the Chureh can
be inmerpreted in a way that conforms with Catholic faith. 1t contams 4
number of satslying clements, notably on points that have boeen clissic-
ally controversial.

The judgement of the Congregation fur the Docinne ol thie Futh on
thus report is therefore substantially positive. We are not, however, at the
point of being able 1o ratly the final allirmation (N° 32) according to
which the Catholic Church and the Anglican Communion “asc agreed on
the essential aspects of the doctnae of salvabon und on the Church’s role
STHITIRTAN

2. Principal observations
(4) The document is writien in @ Junguage wihich we might describe as
symbolic and it is thereture difficult 1o intespret it univocaily. Such an
interpretation 1s necessary given that the purpose 1s 1o reach a debmtive
declaration of agreement.

(b) On the chaper “Sulvation and the Faith”;

~ because of the importance, in discussion with Protestants. ol the
whole problem of sela fides. a more extended discussion ot this contro-
versial point would be desirable;

— 1t would be good 10 have further precision on the relationship be-
tween grace and Gath as “sunern salurss’ (of. N“9);

~ the relationship ‘fides quae ~ fides gua’, together with the disinenon
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Petween “assurance” and “certtude’ or Ccertainty’ needs to be better
developed.

(¢} Concerning the chapter “Salvation and Good Works ™

~ It would be appropnate 1o give more precision an the doctrine of
grace and merit i relation (o the distinction between justiication and
saiclification:

- if the tormulation “senual astus ¢ pecottor’ is 1o be retained 1 should
b explamed more tully so as 10 avoid all ambiguity:

— i general, the sacramentil cconomy of grace in the regasiming of
freedom out of sin should be put more i evidence {ct. for example nn, 21
and 22)

{d) Concerming the chapier " The Church and Salvanon™

- the role of the Church mn saivation is not only 10 bear witness 10 it, but
also and above all. 1o be the effective instrument - notably by means of the
seven sacraments — of jusuhication and salvation: this essentud point needs
10 be further claborated. especialiy i relstion 1o Lumen Gentum.

= it 15 particularly tmportant 10 draw morc clearly the distinction be-
tween the holimess of the Church as universal sacrament of salvation on
the one hand and its members. who in some measure are still givea to sin.
on the other (ct. N¥ ).

3. Conclusion

The divergences which. in the hight of this document sull ¢xist hetween the
Cathulic Chusch and the Anglican Communion principally concern cer-
Lain aspects ot ecclesiology and of sacramental doctrine.

The vision of the Church as sacrament of salvation and the speatically
sactamental dimension of man’s Justification and sanctification are 100
vapue and oo weak 1o allow us o athrm that ARCIC-H has arnived at
substantial agreemem.

Commentary on the Observatons

{ This Englih text s a ranstunon of an Iulian ongmal. )

The nature of the Obseryations and the purpose of the present Commentary
The publicanion Lust year ot Safvaston and the Church, the (hrst) document
of the second Anghcan-Roman Catholic Iniernational Commission
{ARCIC-1). was accompaniced by a prebminary note which explained its
status. Among ather things it explained that it 15 not an authontanve
declaranon by the Roman Catholic Church or by the Anglican Com-
munion, who will evaluate the document 1n order to 1ake a position on it
in due tume’. kor their part. the asthors declarcd that “the Commission
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will be glad to receive observations and cnticisms made 0 a comructive
and fraternal spint’.

I'he publication today, with the wuthority ol a ext approved by the
Holy Father, of the Observations of the Congregation tor the Doctnine
of the Faith on the above mentioned document of ARCIC-1 takes place
with this in mind. The prescat Commentary an these observanoas is
intended to facilitate understanding of the document and the Obser-
vistions themselves, and comseyucnily 11 s also mtended 10 encourage the
members of the Commussion, especially the Catholic ones, in the contin-
uation of the dialogue which began in 1982

A puint emphasised in the document

In the introduction, the authors sketch out o hind of typology ol thew
respective positions, and maintnn that they can wentity an important
cause of disumon in the ditferent explanations ol the Tolation between
divine grace and human response. Leaving aside the mcevitable over-
simplifications in this shetch, vne pomnt emphasised in the documen can
be concentrated on: the ntenor transformation of the human person
achieved by the presence of the Holy Spint.

Sulvation really ts, according (o the document, a “gift of grace’ (n. 9),
the gift and pledge of the Holy Spuirnt to every believer” (oo 1), whao
accomplishes in the bebiever his “abiding presence and acuon’ (o, 12).
Properly speaking it s n this “indwelling of the Holy Spint” (n. Y}, thit
consists the presence ol the God who justibes through the gt of «a
righteousness “which is bis and becomes oars” (n. 13), and who realises in
us “deliverance from evil’, "putting away ol sin’, ‘rescue lrom bondage’,
and ‘removal of condemnation” (0. 13). This 1 not & ude or a purcly
cxtenor imputation, but a gifi which. by making them partakers of the
divine nature, inwardly transtorms human persons (¢}, Lumen Genatiam,
).

Sceking 1o express the difiereni understandings of the verb “dihaioun’,
the document speaks of 4 "divine declaration of acquittal’ (n. 18}, bul tirst
emphasises that "God’s grace eftects what he declares: his creative word
imparts what it imputes. By pronouncing us rightevus, God also makes us
righteous” (n. 15}. This is followed by the specilication, ‘the nghteconsness
of God our Saviour 1 not only declared in o Judgement made by God i
favour of sinners, but1s also bestowed as i it o make them righteous” (n.
17). From @ juridical perspective. nghteousness represents the “verdict ol
acquittal’ of sinners, bul, at the ontological kevel i is necessary o say that
‘God’s declaration of forgivencess and reconadiation docs not leave repen-
tant behevers unchanged but establishes with them an mumate and
personal relationship’ (n. 18).

On this subject, we point out inadentally the ambiguity of the refer-
ence 1o the Lutheran expression simul wsius et peccator” {n. 21}, which
18 any case does not belong 10 the Anghican tradition. If one really wishes
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10 maintain ths tormula, 1 would then be necessary Lo state what exactly
18 intended: not the existence of wo states in the baptised person
contradictory (o one another (that of grace and that of mortal sin), but the
possible presenice, in the righteous one who possesses sanclifying grace, of
that "sin which does not lead 10 death’ (1 John 5:17).

The problem of faith

As regards baplism. “the unrepeatable sacrament of justibcation and
incurporation into Christ’ (n. 16), the document underbines, and not
without reason. the importance of fatth. Secramentum fidei': this cxpres-
ston ol St Augustine, who is referred 10 here (n. 12), was repeated, as is
noted, by the Council of Trent (DS 1529}, Baptism 1s indeed a sacrament
of taith. as is witnessed by the Scriptures and the Fathers. However, the
document Irom the beginning strongly accentuates the subjective dimen-
sien of the fanh (fides quai. explained primarily as ‘a truly human,
personal response” (n- Y), and ‘commitment of our will’ {n. 10), but only
menlions “assent 1o the truth of the gospel’ in passing (n. 10). Even if the
hdes pducials” is thus W a certain exient completed by the aspect of
‘wssensus intellecius”. m the relationship between “frdes qua’ and ‘fides
quae’ there nevertheless remains an imbalunce to which the Coagregation
for the Doctrine of the Faith draws attention mn 1ts Observanons.

That {aith 15 necessary for justfication is a truth which cannot be
questioned. but which must be properly understood. According 10 the
Council of Trent, "we are called justificd through laith because faith is the
beginning point of the salvation of the human person, the toundation and
the root of every justification, “without which it is impossible o be
pleasing 1o God™ (Heb 11:6) or o come to share the desuny of his
children® (DS 1532).

The affirmation. “u is by Lath that 1t {salvation. the gift of grace) is
appropriated’ (n. 9}, takes oa ils tull weight only in this light. If justifica-
ton 1s above alt the objective wift of God. which the sacraments com-
municate as prnncipal instruments, faith does not cease to have. i reality,
4 decraive. even if subordinate, role. Only taith can, in fact, recognise the
reality of this gift and prepare the spint to receive it: only faith assures that
mward participation in the sacraments which renders their action effica-
cious 1In the soul of the belicver. At the same time faith, by iseli, 15 not
vapable of justitying the sinner. Furthermore, in order 10 beuer clarify
this point, it would have been usetul 10 also treat the question of faith in
the case of the baptism of children

In order 1o fully take into account the mcapacity of sola fides o justify
the human person. the disunction between “assutance’ and “certitude” or
“certainiy” with respect to salvation should have been betler explained.
The authentic “assurance of salvation® (n. 10; of. n. 11). which the human
person possesses. is founded on the certainty of tasth that God wishes “to
have merey on all’ (Romans 11:32) and has offered o them. in the
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sacraments, the means of salvatson., This cannot mean a personal cer-
taimty of one’s salvaton, or ol one's own state of grace, since the fragibity
and sinfulness of the human person can always be an obstacle 10 God's
love.

The sacramental dimenison of sanctification

‘The traditional Protestanmt fear referred toin the document (¢f. n. 14) that
the Catholic understanding of sanctification threatens the absolute gra-
tuity of salvation does nol seem well-tounded, since one is quite aware
that the totally frce communication of grace comes lrom above (ef. John
3.

But it must be pointed out that the document does not sulhcienily keep
in mind the sacramental dimension ol sanctitcation, alluding as 1t does
only briefly 10 the post-bapusmal sacraments. which are the poviteped
means of the communicaiion ol grace. In additon to the Euchansl. to
which only passing allusion is made., and without much doctnnal ngor (¢t
n. 16 and 27). emphasis should have been given in parucular w the
sipnuficance and the necessaty of the sacrament of penance, of which -
according to Catholic doctnne - ‘repentance’ (. 21) s, although funda-
mental. only an aspect, and not reducible, morcover, 1o “penitential
disciplines’ {n. 22).

Above all the aftirmation of the document, 1115 by daily repentance and
taith that we reappropnalte our trecdom trom s’ (. 21) deserved mote
precise explanation further on. 1t s true that repentance (and the faith
which is a presupposition of i) constitutes the nucleus ol conversion from
sin, and that perfect contntion reconciles with God. But on this matter the
Council of Trent makes the following decisive specification i this con-
text: "Although it sometimes happens that contniion is perfected by
chanty. and reconciles the human person with God belore the cllective
reconcihiation of the sacrament. nevertheless tis reconatiation must not
be aunbuted w the contrition itsclf apart from the desire for the sacra-
ment {“votm sacramentt”’ ) which s included it (DS 1677). In fact, the
human person is freed from the “sin which leads 1o death’ (1 John 5:16)
by means of sacramental contact with the Redeenier, or al least by means
of the desire Lo be cleansed by 4 sacramental grace which no one can give
10 oneself.

Freedum and merit

Wiih good reason the document seeks 10 wddress the question of good
works beginning with 4 reflection on freedom, but the approuch adopied
rematns insufficient from many points of view. The pre-emanent gift of
that freedom which resulted from the redemption is properly underhned:
‘In restoring us 10 his likeness, God confers trecdom on fallen humamity”
But the explanauon which follows provokes puzzlement: “this is not the
naiural freedom 1o choose between allernatives, but the frecdom 1o do his
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\lnll' (n- 19). Such an apposiion hetween two kinds of freedom could
fact reder o a canception of human freedom which does not take Tull
account ol its created nature. According 1o Catholic doctrine. the depri-
vation ol ongmal righteousness which followed upon the sin of Adam
makes human persons incapuble of 1ending, with the powers that remain
to them, towards the supernatural end fof which they were created.
Nevertheless, as the council of Trent adds in this perspective, sin dovs not
mtall) corrupt human nature, it injures human nature wathout taking
away its onginal capacity of pleasing God (cf. DS 1353, 1557, cic. ).
WuhAlhcsc premises in mind. it is now possible 1o address the problem

of menit, For the purpose of excluding, vorrectly, an unacceprable
undentanding of saivation "becavse of works' which would suppose the
possibihiy of buman persons attaining salvation 1hrough their own effort
the document tuens 1o the Pauline expression, *for the purpose of good:
works' (kph 2:10; ef. also 2 Cor 9:8). The main section dedicated 1o this
theme (n.‘l'a‘ 1) endeavours to reconaile the teachngs ot St Paul (Gal
2:16) and St James (James 2:17 {(.) on works. But a more exact placement
of these (eachings in their respecuve contexts would have coninbuted 10 a
betier grasp of the point which the Congregation for the Doctrine of the
Faith makes in this regard. St Jumes atfirms that we are justificd by means
of works und not by fath slone (Jumes 2:24), while St Puul strongly
emphasises that works carricd vut pnior 1o faith are nol meritorious.
without hesitating, however, 1o invite the believer “to be adorned with
good deeds” (1 Tum 2:10). This means that human persons cannot merit
fundamental justification, that is. carnot pass by their own eftort from the
state of sin o the state of prace, but that they are calicd and made able 1o
‘muluply good works of every sarnt’ (Col 1:10): not producing them 'from
self” (Joha 15:14), but while “living in the love” of Chnist (John 15:9-10),
love which “has been poured out in our hearts through the Holy Spint who
has been given 10 us' (Romans 5-3).

A In this sense, to say that Christisns cannot put God in their debt” (n. 24)
1 to hmit onesclf to an averly extrinsic affirmation wtth respect 1o inward
w-opcration with grace, such as the Church eminently contemplates i in
the co-operation of Mary i the work of salvation. Such co-operation is
not the condition of our being approved of in the eyes of God, or uf his
lorgivencss: itss rather a grace that Christ confers treely and with absolute
g:ml-r_osll). I is the fruit of the “taith which expresses itself through love’
(Cral D.0)

I'be robe of the Church in salvation

The Commission presents a rather vague conception ol the Church which
SCERES L lic al the base of all the difficulties that have been ponted out.
Certanly . one can only be dehghted by the fuct that, desctibing the
Church. the nobons of “sign’ (1. 20), ‘mstrument’ and “sacrameat” (n, 29}
are eaplenly taken up, notions which the Second Vatican Councail itseli
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proposed (LG 1, 9, 4b). By the expression stewardslup’ (n. 27), s
structural dimension is also emphasised. Indeed. the Churgh s not only
a spintual commumon, bul » also constitulively @ “visible organism’, a
“socicty structured with hierarchical organs’, through which Christ “com-
municates truth and grace W all’ (LG ¥).

Thus aspeet, which the Commission will sl have Lo eaplore in greater
depth —with particular reference to the Observations ol the Congregation
for the Doctrine of the Fuith on the Final Report ol ARCIC-E - attains
however s authentic sigmticance only because the Church is abo and hirst
ol all a mysiery of taith: "Leclessae sanciae eysteriam” (LG §). This poim
is truly decisive and only it permits a way out from the dead end ol a
primanily lunctional ecclesiology, al the merey of human disposiions.

Moreover, only this point allows a true understanding of the teundation
of the intrinsic relatnonship of the Church with salvation. Ehs retationshap
is not absent i the document, particularly when the Holy Spint s
mentioned (n. 28) of when the Eucharist is examined (n. 27). Here also.
however, some clanhications arc RCCessary.

For example, it is said that in the Euchanst ‘s celebrated” the ‘once-tor-
all atoning work of Christ, realised und expressed in the hie ol the Chusch’
{n. 27). Does this expression really mdicite recogmtion of the “propitia-
tory value' of the cuchariatic sucribee”?’ And does the term ‘reahise’ unply
therelore an suthentic actuabisaton of this sacntice through the mediation
of an ordained minister,’ whose pricsthood ditfers essenually trom the
common priesthood of the taithiul (cl. LG 1}? The impurtance ol these
questions will be readily grusped. because when this doctrine s not lully
accepted, 1the role of the Church in the furtherance ol salvation risks being
limited 1o witnessing to @ truth that it is incapabie of elficaciously making
present, a truth which then nsks being reduced W a subjective “experi-
ence” which docs not bear within itsell the guaranice of 1ty redemptive
powcr.

As for doctninal content, the Congregation perceives hnally a cerain
equivocation on the nature of the ‘Ecclesiu mater’, connected with the
stress on the 1dea, not erroncous in itsell, of the Church " constant need
of repentance” {n. 29) and "of renewal and punfication’ (v M) §s true
that the Council, while dwellmg upon on the speatic nature of the
Church, wanted 10 correct what one could call a certiin ecclesial “mono-

I "Observations un the Final Report of ARCIC by the Congregation os the
Ductrine of the Fath” At Apostolicae Sedis 74 (1952) W63-1073,

T Ibid.. 1060, “The propiatory salue that Cathule dogma attnbutes o the
Euchanst. w hich is not mephoncd by ARCIC. s precescly that of {the | sacramental
uficring’ (Section B, 1, 1).

3 fbad. “Through m [the precst] the Church oflers sacramentally the sacnlice ol
Chist™, (Scetion B, 11, 1), [ The] real presence of the sacnifice of Cheist [1s] aveom-
phished by the sactamental words, that is to say by the nunntry of the priest saying
n persvna Cirni the wonds ol ihe Lord’ (Seetaun B.1.1).
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physiism’, discreetly cautioning sgainst an excessive assimilanon of the
Church o Chnst. The Church s the immaculate Bnde whom the
spotless Lamb has punfied (LG 6), but the Church is also made up
of human persons, and as such “is called by Chnist 1o that continual refor-
mation of which, as a human and carthly institution, she always has need’
{UR 6).

I'ws entirely human aspect ol the Church is real, but must not be taken
in solation. In her most inward essence, the Church is “holy and immac-
ulaie’ (Eph 3:27). and precisely for this reason she truly is the “universal
sacrament of salvation’ (LG 48, cf. 32}, and her members are “holy” (1 Cor
1:2, 1l Cor 1:1). The fact that she, as a pilgrim, ‘clasps sinners 1o her
bosom’ (£.(; B) and 15 thus “imperfect’ (LG 48) does not keep her from
being “un carth already endowed with real holiness’ (LG 48) and "neces-
sary tor salvation’ (LG 14). In fact, she carned out her salvific mission not
only “through the proclamauon of the gospel of salvatuon by her words
and decds’ (n. 31), but also, as mystery which remains in human history,
through communication of divine life 10 human persons, and casting the
light which shanes torth trom this divine ke into the whole world (cf. GS
4U).

Substantial agreement?

The preceding analysis has shown that the document of ARCIC-11
contdins many satisfying clements concerning a traditionally contro-
versial subject. One can only congraiulale the members of the Com-
mussion for having sought to highlight the “balance and coherence of the
constitulive clements” of Chnstian doctrine and salvation (n. 32). The
enticisms which have been eaxpressed do not in any way deny the fact that
they have been partiaily successtul. But one cannot affirm that full and
substantial agreement on the essential aspects of this doctnine has been
achieved, pnmanly because of deficiencies concermng the role of the
Church in salvation. To the coneern of trying 1o attain unity on such a
central point, what one could call, based on St Irenacus, "the patience of
growth inw matuniy” would have been preferable.

Already in ils Observanons on the Final Report of ARCIC-I, the
('ongn:g.mun ot the Doctnne ol the Faith cautioned against the am-
biguity of common texts which leave open the “possibility of twotold
interpretabion’.! The same observanion can be made 10day concerning

4 I 1061005 ~Certain formulations i the Report are not sutficiently exphien
and heace can lend themsclves 10 g iwo-fold interpretatson. in which both partics
can hind unchanged the cxpression of their own posibon. This possibibty of
contrasting and ulumately mcompauble readings of formulations which are ;\p'par
cath satnlacion 1o buth sides gives nse (o & uestion about the 7eal cotisensus of
the two Commumons. pasiors and taithiul ahke In effect. f the tormulanon which
has recarved the agreement of the experts can be divenscly interpreted. how could
it senve as g hass for reconcilation on the level of church life and practice?”
(Secton A2, ).
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Sabvason und the Church. The lanpuage used is strongly symbaolic. as Is
shown for example by the image of “stewardship” tondicate responsibility
in the Church. Thanks to its expressive qualities, the document has been
successful pot only in strengthening in s readers an cager scarch lor unity
10 the faith, but also i suitably placing it within the hermencutical honzon
of biblical language. along the lincs of Vatican Il and some revent
encyclicals of Pope Joho Paul 11

Nevertheless, it should be recogmsed that the symbolic nature of the
languuge makes difficult, if not impossible. a truly univocal agreement,
where. as is the case here, questions are treated which are decisive tiom
the dogmatic poini of view. and hgure among the histoncally most
controversial articles of faith. By using more rigorous docinnal tormula-
tions, though not necessanly scholastic ones, one would have better
avoided the doubts which surface in dialogue it one does not always seek
a rigorous comparison belween (he respeclive pusitions, or 1l one 15
sometimes satisfied with a consensus which v almost enurely vesbal, the
fruit of reciprocal compronises.

Without disavowing anything in a method which has produced incon-
testable results, one could still ask if it would not be uppostune to perfect
the procedure 10 such 4 way as to permit a More preci determination of
the doctrinal content of the formulas employed o eapress a common
faith. Would it not be suitable, along these lines. to also point out,
possibly in a separate protocol, the elements on which divergences
remain?

Likewise, it would be desirable to sce more atiention devoted to the
Tradition, particularly 10 the Fathers, and to the Magistenum of the
Cathobic Church, as well as 1o the official acts of the Anglhcan Com-
munion, (or example the “Thirty-nine Articles of Religion™*

The questions and the considerations raised in the Observations of the
Congregation for the Doctnne of the Faith have the sole purpose of
encouraging the members of ARCIC-11 10 move lorward along the road
they have been following since 1982, when, instituning this second Com-
mission, Pope John Paul 11 and the Anghcan pnimate Dr Robert Runcie
conferred on them the specific task 0 "examine, especially 1n the hight of
our respective judgements on the final Report [ARCIC-1|, the auistand-
ing doctninal differences which still separate us, with a view Llowasds their
eventual resolution. . ..

5 Jhid.. 1065, "It would have been useful ~ in order 1o evaluale the exaci meaning,
of certain gannts of agreement - had ARCIC indicated their posibon in reference
to the documents which have contributed significantly to the formulation of the
Anghcan wentiy (The Thirty-nive Ariicles of Religion. Book of Common Prayer,
Ordinalt. in thuse cases where the assertions of the Final Report scem incom
patible with these documents. M faluse Lo take astand on these tex s can give fise
10 uncertainty about the exact meaning of the agreements reached” (Section A,
2.1).

o Common Declaration. n. 3, Acsa Aposielicae Sedis . 74 ( 1942) 925.





